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Abstract

This dissertation critically examindsan Sasson's trilogy, composedPoincess
Princess Sultana's DaughterandPrincess Sultana's Circleas feminist works that offer a
nuanced understanding of the situation faced by AMaslim women, which is influenced by
both religion and culture. By employing an analgtiecnethodology, the study uncovers a
plethora of contradictions and stereotypes withie hovels, presenting Arab women as
passive, exotic, and voiceless. These portrayajsepeate the notion of Western superiority
and reinforce the belief in the necessity of Westetervention. The research questions posed
within the study delve into the potential of nootion to deepen our comprehension of how
the circumstances of Arab Muslim women are simeltarsly shaped by religion and culture.
Additionally, the study investigates how Westetarkture molds perceptions concerning the
status of Arab Muslim women, why it is essential Y¥Western audiences, and particularly
feminists, to gain insight into this status, whetfieis their responsibility to liberate Arab
Muslim women, and whether these women even redjbieeation. Drawing on cultural and
postcolonial feminist theories of representatiamfure, and religion, the research highlights
the complex nature of the depiction of Arab Musliamen in the trilogy, emphasizing the
tendency to associate their plight with Islam asl@ion. It also underscores the significance
of moving beyond narrow religious and cultural lesms$o understand the multifaceted reality
of these women. Furthermore, the study cautiongsigthe misuse of literature as a tool to
promote hatred, misunderstanding, and prejudiceicpéarly in relation to Arab culture and
religion. In conclusion, this dissertation underssothe need for nuanced and intersectional
approaches in examining the representation of Mablim women, challenging stereotypes,
and fostering a more comprehensive understanditigeafexperiences.

Keywords: Arab Muslim women, Western literature, post-colbni@minism

orientalism, and Islam.
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General Introduction

General Introduction

This dissertation proposed to analyze the imagarab Muslim women in the trilogy
of Jean SassorPrincess: A True Story of Life Behind the Veil iau@ Arabia (1992),
Sultana's Daughterg1995, and Sultana's Circle(2000 to find out how Arab Muslim
women arerepresented in Dcentury American literaturePrincesstrilogy, is about the
reality of being a female in Saudi Arabia. The autldean Sasson, called herself a voice for
Middle Eastern women. She spent 12 years in SaudbiA and worked as a medical
administrative coordinator at King Abdul Aziz Hosdi Sasson befriended many members
of the royal family who visited the hospital. Thesh notable of these friendships was that

of Sultana, the princess whose liRrincesstells. The overalfesearch goal is to explore

the image of Arab Muslim women in the trilogy, teeswhether 2B-century non-fiction
can give us a deeper understanding of whether Avalslim women's situation is
simultaneously determined by religion or cultur@sBd on the hypothesis tt&dsson uses
Western feminist assumptions to judge 'Third Wevtemen,' this study intends to analyze the
images of Arab women and relate them to their casterhis study provides convincing
answers to refute the persisting stereotypes ofesspd, docile, voiceless Arab Muslim
women, the false association between Islam asigiael and the plight of Arab Muslim

women in Western literature.

Historically, the East has formed a mysterious @ldao the West with which
stereotypes, adventures, and superstitions areciatsh With their deliberate exploring
journeys, early Western travelers tried to dispeldark image of the East in their books and
letters. Since then, the attempt to picture Easteltnre by Western writers, artists, filmmakers,
and designers has continued. This image has baeduced by the book of the famous post-
colonial critic Edward Said a®rientalism This term also implies the extreme Western

interpretation of other's cultures and beliefs. Wihe increasing political and economic

1



General Introduction

interests in the Middle East, especially after@df War, extensive reports given by Western
journalists and American soldiers turned the mediftention to the area, particularly Saudi
Arabia, as a new territory for orientalist investign. The West sees Saudi Arabia as the
birthplace of Islam, the second-largest religiortha world, where Islam plays a significant
role in everybody's life, especially for women. Tiheage of Saudi women as oppressed and
subjugated in a male-dominated society was intredio Western fiction of the 19th century
after the Gulf War. Sasson’s trilogy has signifitammpacted the Western shaping of Saudi

Arabian women's image and Arab women in general.

Although Islam is a supporter of women's rightsrdatmains a sour theme and a
source of women's oppression by western feminists.literature on Arab Muslim women is
filled with perceptions and stereotypes of womeraseless veiled victims who seek the help
of western saviors. Neglecting women's experieraces the social, cultural, economic, and
contextualaspects that influence the situation of women iy society, western feminists
and international readers relate the plight of Akéslim women to religion. Based on this
idea of false association and the persisting stgpes of women, this dissertation
investigates themages of Arab Muslim women presented in the tglof analyzes the
novel's main femaleharacters, Sultana and her daughters, throughmignteas to see how
a Western writer sees Arab Muslim women. It alsasato answer questions relating to the
position of women in the Arab World. This attemptaynallow the research ideas and
knowledge to be shared to encourage readers tstattheir perceptions of Arab Muslim

women.

The American novelist Jean Sasson writes about wwaméhe Middle East and calls
herself avoice for Middle Eastern women. She is the authosaveral novels about Arab
women; among her novels is her trilogrincess which narrates the story of women's

oppression in Saudirabia. The story's main female character, Sultéa, Saudi Arabian

2



General Introduction

royal family princess who reacts against the agisafrimination between males and females
in the kingdom of Arabia. The story setting is Rika(1950-1990). According to Sasson,
the story is authentic of woman born into a wealthy family who dares to dafgtoms and
laws. For her, Sultana is an example of women'sneipation in a society close to its
traditions and customs. Therefore, this researdh imgorporate an analytic study of the
trilogy to explore the images of Arab Muslim woméhoreover, these novels also explain

how the relationship between Islam and the pligl&rab women is established.

The evidence from the Quran and Sunna will breakdlse assumptions that relate Arab
oppression to Islam. Moreover, it will prove thiag tcurrent male domination in Saudi Arabia
and other Arab countries with Islamic societies esmmot from Islam but rather from the
loosely stated rules and laws that govern the cmsnénd the local cultural traditions. Sasson
mistakenly uses Western feminist ideas to judge @gmvho belong to different cultures and
religions, and empowers her main female charaataniestern culture and allows her to break
the social and religious norms. This study alserids to correct the misconceptions and

prejudices about Islam and blame women's oppresgiene it belongs.

The following research questions serve as a magugifiens for this study. Firstly,
given thatmuch literature on Sasson'’s trilogy directly resatéomen’s oppression to religion,
can non- fiction give us a deeper understandingoaf the situation of Arab Muslim women

is simultaneously determined by religion or culture

Secondly, how Western literature shapes perceptbgab Muslim women's status,
and why is it essential for Western audiences anarfists to understand the status of Arab
Muslim women? Is it their task to liberate Arab Moswomen? Do Arab Muslim women

need their Liberation?

This dissertation argues that non-fictigimes a far more detailed image of Arab
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women's position to Western readers, who end ugtimgl women's plight to Islam as a
religion. This latter has an obscure image datiagklto the first orientalist, explorers, and
travelers to theEast, their stories of the Harems, different bslieind glamorous lives.
However, the feminismrab women call for is based on their religion andture, and it

is difficult to explain to Western feminists becausf their mutual incompatibility. Indeed,
no feminist movement can be related to Westernrfesm because of how feminists formed
their group; an example is thaiversity of feminist groups in the USA (Krolokke,

Charlotte and Anne, and Anne ScBtrensen, 2006).

Moreover, the Western notion of Islam as a symlbolppression is a constructed image
that does not represent the experience of thosdiwdand practice Islam in the Arab World.

In her author’'s note, Sasson states that the hnelsstories of women in the novels do not
reflect the lives of all Arab women. However, hepresentation of privileged Saudi women

cannot be overgeneralized for other Saudi womealdl &rab women. Neither credits her the

title of the voice of the voiceless, as she dedaneher interviews.

In this dissertation, an effort is made to provattthe image of Arab women as
oppressed is a writer's point of view and a reitecof the Western perception of women
historically. It is not a contemporary perceptiarnt dates back to the dichotomy between the
East and the West, which is summed up in Edward' Sarientalism(1995). The constructed
images of oppressed Arab women had always serdediabpowers and orientalists in the

past and continue to do in the present.

Western literature of Homer, Dante, Flaubert, an8. TEliot has dominated world
literatureand marginalized and excluded non-Western traditicaltural life, and forms of
expression. This marginalization widened the gapwéen the center and the periphery,

First world and Third world. Thus, instead of usiagWestern framework that considers
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all women as @&omogenized group regardless of their experiendass, economy, and

social backgrounds, it is essential to use a fraonlewthat sets them apart. In this light, this
dissertation foregrounds the images of Arab Mushemen using a post-colonial feminist
lens. Furthermore, it is crucial to use localizestspectives when analyzing women who
varied in values, traditions of thought, and litara from Western ways of thought and

ideologies.

Moreover, Western feminism is a norm against withehThird World is to be the judge.
Mohanty emphasizes that 'Third World women's issiresild be analyzed within the precise
social relations in which they occur" (Mohanty, 19%p. 289-290). While post-colonial
theorist struggle against the representation ofdtieers’ former colonized as inferior to the
colonizer, post-colonial women struggle against deucolonization, the effects of

colonialism, and the patriarchal society.

Post-colonial means resistance to the colonialodises that continue to shape the
cultures, histories, and economics of the formdordmed South, especially those whose
revolutions overthrown the ties with colonial powerTherefore, post-colonial theory
attempted to subvert the colonial discourses tisibr the realities and experiences of the
colonized, "It is also concerned with the productif literature by colonized peoples that
articulates their identity and reclaims their pastthe face of that past's inevitable
otherness."(Tyagi, 2014, p.45) Post-colonial studies as a fiemh be described in
differentways. In the historical sense, post-colonialismcdbss the liberation movements
that ended European world dominance. (Douglass, pnlthis sense, the post-colonial
theory is theradical philosophy that interrogates the legacycabnialism, and it tries to

understand thmentality of the colonizers in the past to undarihe

The post-colonial critic Edward Said, in his famdumok Orientalism (1979), explained
how the dichotomy of Orient and Occident identifaasd subordinates people of the Orient

5
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(Arabs) —establishing the West (Occident) as a soipa an unequal power binary relation
to justify political expansions and colonialism.odeding to Said, Orientalism had served the
Western powers in their mission in the Near Eastdefines it as "a distribution of geopolitical
awareness into aesthetic, scholarly, economicopkgical, historical, and philosophical texts."
Orientalists elaborate the geographical halveshef world, the civilized white Western
'‘Occident,’ and the uncivilized barbarian otherse@' (Said,1979, p.378). It is a series of
interests by a mean of scholarly descriptions otisgapes, sociological and psychological

descriptions of the oriental for the will and intien to understand the 'other' and, in some cases,

to control, manipulate and take hold of the whoteefit. Said's work paved the way for many

voices, mainly the marginalized ones, to be hearddwide.

Post-colonial theorists like Homi K. Bhabha (1994ayatri Chakravorty Spivak
(Spivak, 1988), and Chandra Talpade Mohanty (Mohalt88, 2003) oppose the Western
Eurocentric ideology of constructing notions andowtedge of the non-Western other.
Instead, they peel away thveneer of Western power dominance and call for ldecing

Western ideologies and perspectives.

All theorists mentioned above agreed that the mepaf post-colonial discourse is to
redefineand reconstruct how the colonized self is spokeuthnd the lens is discussed. Put
differently; it is about constructing a safe space where péatiédentities can speak to who

they are and are not stipulated under a Westemefnark of thought (Mohanty, 1988). It is

about breaking the reproduction of "the West'tesgrimary referent in theory and praxis
(Mohanty, 1988, p. 334). Finally, it is about adbeg a different way of understanding the

world (epistemology), so we can chavgeatwe think (ontology).

The two prominent scholars, Mohanty (1988) and &pihad shaped the field of post-

colonial feminism. Mohanty's (1988) essay "Unders®e Eyes,” a keystone in post-



General Introduction

colonial feminism, explains how Western feministgitings about Third World women
colonize these women's historical and cultural gemlind. She states that Third World
women tend to be depicted as victims of male dotmnaand traditional cultural
practices. However, this depiction pays little @tiien to these women's cultural and
historical backgrounds. Moreover, Western feminisma norm against which théhird
World is to be the judge. Mohanty emphasizes tiaird World women's issues shoube
analyzed within the precise social relations incalkhihey occur" (Mohanty, 1991, pp. 289-

290).

Furthermore, in her essay, she posits that womeuldimot be considered as a ‘coherent
group with identical interests, desires, regardlegsclass, ethnic or racial location or
contradictions, implies a notion of gender or séxifference or even patriarchy which can be
applied universally and cross-culturally.” (p.55)hanty clarifies the difference between
third-world women who fight against patriarchy atid by colonial imperialism and race and
class and Western women who fight a patriarchakegpthat holds sexist views of women as

inferior to men.

Similarly, Spivak (1988), in explaining how the gayof women has been the tendency
of colonial power throughout history, has cynicgliyt it: "White men saving brown women
from brown men." (p. 287). This illustration explaithe historical division between the
civilized West and the barbaric East. It also shdestern attitudes toward oriental people,
which justify their moral imperative to invade Eerst territories to save women. In line with
Spivak (1988), Indian women in need of Westernrsgsji Laila Abu Lughod (2002), an Arab-
American critic and author, provokes internatiomaders to question their savings of women:
'Do Muslim Women need Savings? She argues thatdhe to rally around the 'savings of
Muslim women' are frequently taken as an excusetlier U.S. military operations or

occupations of countries such as Afghanistan. Abghlod gives an example of First Lady

7
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Laura Bush's speech about saving Afghan women déferinvasion of Afghanistan in 2001,
which justified the American invasion and the bongpbf cities and fields where Muslim

women lived.

Moreover, post-colonial critic Fanon (1965), in ldignamic and enduring bookhe
Wretched of Earthhas spoken in the colonial tongue to reflectabiat of view and theory of

French colonial power in Algeria. He says,

If we want to destroy the structure of Algerianisbcand its capacity for resistance, we
must, first of all, conquer the women; we must gd &nd them behind the veil where they

hide and, in the houses, where the men keep théwf sight (p. 39).

Fanon's writings have inspired the masses in Adgeriprotect their identity, and veiled
women have also participated in the liberation lgfedia. However, the examples stated above,
saving Indian and Muslim women and the French &stein Algeria, as expressed by Fanon,

are all backed by military troops to save Arab wame

Therefore, post-colonial feminists agreed thatgaeing of non-Western women from
cultural oppression had always been and stillestémdency of colonial powers to justify their
occupations of Third World territories. Moreovet, establishes a universal narrative of
oppressed Muslim women, prevents deeper convemsafiom occurring, silences many
stories, experiences, and knowledge of Third Wavlmmen, prevents many voices from

being heard, and prevents real progress from hamgpen

In this sense, this dissertation is trying to di¢rihe image of Arab Muslim women as
victims of male domination and traditional cultupabctices. Since the study is about women
from Saudi Arabia, readers may assume that Sawhidthad never been a former colony in
the sense of troops' presence. However, the telomization adopted from Mohanty's (1984)

words describes how feminists' writings discurgialonize the heterogeneities of women's
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lives, specifically Third World women (p.333).

This part gives a brief overview of the kingdomSdudi Arabia to set the context of
the novel setting for readers. According to the litaraf Saudi Arabia is often labeled as
masculine and the world's most segregated coumtingre women are restricted in many
societal spheres (Al-Rasheed, 2013). The literatindicates the absence of women
representation on many occasions and that a mascudeology is constructed in favor of

both religious and governmental laws of the country

Women in Saudi Arabia are often constructed aseptetl and confined members of
society and have been described as being systathatieated as perpetual minors (Hodges,
2017). It is argued that this narrative has matefiten the minds of both men and women and
has become entrenched in the ways gender is doest(¥ Zimmerman, 1987); thereby
becoming the unwritten rule that governs women ands society (Elamin & Omair, 2010;

Omair, 2008).

Saudi Arabia, officially the Kingdom of Saudi Arabiis the cradle of Islam; it is the
world's most conservative Islamic country. Island &audi Arabia are seen as intertwined,
indicating a knit relationship between the two. Macholars have commented on this close
relationship; Denman and Hilal explained how "tBkric religion is considered as much a
part of the Saudi identity as the country's longditag history as part of the greater Arab
Peninsula” (Denman et al., 2011, p. 304). Moreo@ahsenwald (1981) wrote: "In Saudi
Arabia, from its inception, Islam has been the gresent and dominant factor in public life"
(p. 274). Globally Saudi Arabia is known for itsh@tlence to Wahhabism, a strict and intolerant
sect or doctrine of Islam. However, today's Saudibfa, which once adopted the Wahhabi
teachings 'beyond its theological nature to bectimeofficial and only basis for laws and
conduct,' is now gradually changing to more opemualicies through a less strict, extremist

policy towards women's seclusion in public space sex segregation, allowing women to

9
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drive and reconsidering the women guardianshipeiséRami F. Mustafa & Salah, Troudi,

2019, p. 134)

Due to the subject matter and the context of thiglys a qualitative method is
employed. Because it seeks to understand Arab Musitbmen's experiences and interpret
them concerning their contexts, the analysis was basgthaply on Jean Sasson's
trilogy and incorporated an analysis of differemursces of information, studies about
Saudi and Arab societies, and Islamic sources.dufitian, W.J.T. Mitchell's concept of
representation as an aspect in literature and qudshial feminism perspective of relating
women's position to their social, geographical, aeligious backgrounds are adopted to

analyze this trilogy.

This dissertation consists of 6 chapters and a rgénatroduction and general
conclusion. The generaltroduction establishes the topic and maps thelevbody of the
dissertation. The First chapter, entitled: Revié\WRelated Literature is divided into two parts:
the first part deals with the literature written lluslim women's representation, mainly those
related to thePrincessTrilogy, and the second part gives a glimpse o&dbAwomen. It
explores the essentiabmponents of the Arab world, which may allow reade have better
insights and understanding of this place of theldveoegarding its basic constitution that
shaped thenentality of its people and the status of its wonTdms quick glimpse of the Arab
world shows that the Arab world is not a monolithinit as the West may assume, and
Western feminists in particular. This none mondaddily has formed the different situation
that Arab women arbving now in the Arab Muslim world; for instancegomen in Saudi
Arabia are differenfrom women in Tunisia regarding human rights, sogtiatus, educational

rights, and politicatights.

Initially, this chapter explains the backgroundtiod Arab Muslim world and shows its
culture and religion. Then, it emphasizes the statiwomen in Islam in the light of the

10
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Quran and Sunna. Next, the history of women's sigmovements in the Arab world
and Arab feminists' roles in improving women andedding their rights are discussed.

Moreover, somélifficulties that Arab feminists face are pointad.o

The second, third and fourth chapters are aboutedearch findings. Since the results
weretoo long, the analyses are divided into three @rapEach chapter deals with a novel.
The second chapter is entitled: The Representatiginab Women irPrincess The first novel
of the trilogy. The themes that emerged were; '@pged Arab women.' It scrutinizes the
characteristics of princess Sultana Al-Saud aseys@d in a male-dominated society. The
theme 'Rebellious Arab Women' depicts the protajsnrebellion against her society and
how she vows to struggle with customs and religioeigefs. Additionally, an explanation of
religious terms was made that non-Muslim readerg meed help grasping. Furthermore, the
contradiction in many parts of the novel was painteut, where two voices were

distinguished; the author and Princess SultanaaildS

The third chapter is entitled: The RepresentatioArab Women inPrincess Sultana's
Daughters The trilogy's second novel is nanmi@dughters of Arabian the U.K. In this chapter,
the analyses of the stories of hardship of Sukaadkildren, mainly her teenage daughters
Amaniand Maha, were the focus of this chapter. Thesanskgeneration royals who grow up
in the most luxurious castles in Arabia are stifleith patriarchy and Saudi local customs
and traditions. Through their detailed stories afdship, Sultana unfolds the unbearable
injustices Arabic society and culture levels agawsmen while admiring the freedom lucky

women in the West have.

The forth chapter is entitled: The RepresentatioArab Women inPrincessSultana’s
Circle. Thethird novel of the trilogy is namedesert Royalsn the U.K. In this chapter,
Princess Sultaneontinues her fight against women's oppressionhtkig patriarchy and
oppression gives Sultana the strength to supplodieptived women in all Muslim countries.

11
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She and her sisters form a circle against everigadenan who takes advantage of women. In
this part, the study focused more on Sultana's ecdois women's Liberation and discussed

the themes emerged from thealyses.

The fifth chapter is entittedA Comparative Analysesf the Novels this chapter
analyzed the unifying themes among women of thHeglyj considering the post-colonial
feminist perspective presented in Chapter one. Bsemere: Representation of Arab women
in the trilogy as; oppressed/rebellious Arab Mushomen, the representation of Arab Muslim
men, third world difference, Eurocentrism and West@omen as the norm, representation
versus discursive self-representation, the veibggression. The research argued that these
representations should nae taken for granted through these patterns amdesdecause any
representation should beterrogated at the level of ideological contexs #stated in the
central research question, Arab Muslim women canubderstood through their social,
cultural, economic, and contextuakpects that might influence their experiences and

situation in any society.

Chapter six is entitledConclusions and Discussigris chapter compared thevels'
women protagonists' stories and relate their pmsitio their social, geographical, and
religious backgrounds to better understand wheth@men's position is simultaneously
determined by religion or culture. This part ansdethe research questions about the novel
analyses and the literature. This dissertation nmapire those who want to know about
Arab Muslim women's status and the post-coloniagpectives on the trilogy. The research’s
wish is to leave the reader withbatter understanding and appreciation of the stafus
Arab Muslim women. And hopes that this dissertapoovides convincing answers to refute
the false association between Islam and ghght of Arab Muslim women in literature,
media, and whatever. Within the theoretical framdwmf post-colonial feminism, this study

examined first the image of Arab Muslim women ire tthree noveldPrincess Princess

12
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Sultana's Daughtersand Princess Sultana's Circlas represented by the author through
Sultana Al Saud. Second, it compatkd emerging themes in the three novels concethmg
theoretical framework, culturakpresentation of both men and women, eurocenttisinal-
world difference, self- representation versus disive self-representation, and veil as
oppression. This study highlightdte complexities of understanding the status obAvkislim
women. It is significant in that gives readers clues to think about the factorsrttat affect
the identity of people and adjusteir perceptions of Arab Muslim women. This chapte
provides an overview of the image of Arab Muslimmen in Western literature, including
the history behind the representation of Arab Muskomen and the theoretical perspectives
that undertook the analyses of women's representafihese critical contextual pieces will
be explored in detail in Chapter 1, which sets th& foundation from which to examine
the representation of Arab Muslim women concernirggtheoretical frameworks. The focus

of this study is to answer the two research questio

Firstly, given that much literature on Sasson'sodsi directly relates women's
oppression to religion, can non-fiction give usespler understanding of how the situation of

Arab Muslim women is simultaneously determined biigion or culture! Secondly, how

Western literature shapes perceptions of Arab Musliomen's status, and why is it
essential for Western audiences and feminists wenstand the status of Arab Muslim
women? Is itheir task to liberate Arab Muslim women? Do Araligm women need their
Liberation? Chapter 1 reviewed the existing literatby insiders and outsiders about Arab
Muslim women. The literature broadly assesses sopiovomen's representation throughout
history and literary analyses of Sasson's trilofjyese topics are pertinent for theorists and
non/Western feminists as they consider the fadgtdhgencing the situation of Arab Muslim
women and understand their plight in their contertisthe end of this chapter Mohanty's

terms that are the focus of this study are expthine

13
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In Chapters 2-4, the study findings from the aredysf the three novel®rincess,
Princess Sultana's Daughters, and Sultana's Gireleepresented. Each novel unfolds the
stories of women's suffrage and hardship in Saudbid. The results are divided into three
chapters. Each chapter deals with a novel. Chdptdeals with the representation of the
novel's protagonisBultana Al-Saud, while Chapter 3 deals with Sulsadaughters, Maha
and Amani, fighting to maintain their position inmasogynistic society. Chapter 4 is about the
analyses of the events that call for the formatbma circle to defend women's rights in the
kingdom of Saudi Arabia. The results are relatedth® themes that emerged from the
analyses. Chapter 5 analyzed and compared womettdess experiences, and
representation with the post-colonial feminist&nies of representation versus discursive
self-representation, third-world difference, eurttcem, theharem, veil and oppression, the
representation of Arab men and culture. Chaptengwvared the research questions and gave
an overall discussion of the study's implicationsd asignificance. It also identified
suggestions and recommendations that may be aplalitareaders who deal with women's

studies and Arab Muslim women in particular.
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1.1. Introduction

Much research has been carried out by both insideds outsiders in Arab Muslim
women's studies. By insiders, we mean authors therab World or authors with a Muslim
background, while the outsiders are Westerneremegl. In this review, we will present an
overview of post- colonial feminism and summarihe titerature on Arab Muslim women's
representation by both insiders and outsidershérfitst part of this review, we deal with the
literature written on Muslim women's representationainly those related to Sasson's
Trilogy, and in the second part, we give a glimpse of Aneb World, which includes;
the Arab World, Arab women movements, and diffeesnisetween Western feminism and

Arabic culture.
1.2. An Overview of Post-Colonial Feminism

The post-colonial feminist theory examines how woraee represented in colonial and
post- colonial literature and challenges assumptamd perceptions about women in literature
and society. Post-colonial feminists reject thegsiarity of thought, whether about the
universal "woman" or the rejection of the reified notion diet "third world woman"
(Mohanty, 1988, p. 51). They also reject the Westerms of core and periphery, based on

Eurocentrism that sets the West as a norm and &lfardhe non-West to follow.

The post-colonial critic Edward Said, in his famduook Orientalism (1979), explained
how the dichotomy of Orient and Occident identifeesd subordinates people of the Orient
(Arabs) —establishing the West (Occident) as a soipa an unequal power binary relation

to justify political expansions and colonialism.

According to Said, Orientalism had served Western powers in their mission in the
Near East. He defines it as "a distribution of gditigal awareness into aesthetic, scholarly,

economic, sociological, historical, and philosoghidexts." Orientalists elaborate the
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geographical halves of the World, the civilized tehi Western 'Occident,’ and the
uncivilized barbarian others' Orient." (Said,19p8B78) It is a series of interests by a
mean of scholarly descriptions of landscapes, sogical and psychologicalescriptions of
the oriental for the will and intention to undersdahe 'other' and, in some cases, to control,
manipulate and take hold of the whole Orient. Sanrk paved the way for many voices,

mainly the marginalized ones, to be heard worldwide

Post-colonial theorists like Homi K. Bhabha (Bhabh894), Gayatri Spivak (Spivak,
1988), and Chandra Mohanty (Mohanty, 1988, 200@pep the Western Eurocentric ideology
of constructing notions and knowledge of the nomstesn other. Instead, they peel away the
veneer of Western power dominance and call for ldecng Western ideologies and
perspectives. All theorists mentioned above agtieatthe purpose of post-colonial discourse
is to redefineand reconstruct how the colonized self is spok@utéand the lens is discussed.
Put differently;it is about constructing a safe space where péaticdentities can speak to
who they are and are not stipulated under a Webstmmework of thought (Mohanty, 1988). It
is about breaking the reproduction of "the Westthee primary referent in theory and praxis"
(Mohanty, 1988, p. 334). Finally, it is about adoegp a different way of understanding

the World (epistemology), so we can chaagmtwe think (ontology).

The two prominent scholars, Chandra Talpade Moha(t988) and Gayatri
Chakravorty Spivak have shaped the field of postraal feminism. Mohanty's (1988) essay
"Under Western Eyes," a keystone in post-colorgalihism, explains how Western feminist
writing about third women colonizes these womerssoncal and cultural background. She
states that third-world women tend to be depictedetims of male domination and traditional

cultural practices. She asserts that,
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Western feminist discourse, by assuming women as a
coherent, already constituted group that is plaoed
kinship, legal and other structures, defines tiatid
women as subjects outside of social relationsgatstof
looking at the way women are constituted as women

through these very structures (Mohanty, 1991, jp. 80

According to the illustration Third, world women asuniversal coherent group can be
defined as religious, family-oriented, not conssiat their rights, and ignorant and backward.
Compared to western centrality, that is the norm tford-world women to be judged.
Eurocentric assumptions Reinforce that people enTthird World have not evolved to the
extent the West has. The feminist analysis of thicdld women that homogenize and
systemize women's experiences of different grovases all marginal and resistant modes of
experiences labeling the "East” and "woman" asrethe contrast, Western women and men

are represented as the center, the norm.

However, this representation pays little attentimn these women's cultural and
historical backgrounds. Moreover, Western feminisma norm against which the Third
World is to be the judge. Mohanty emphasizes thiaird World women's issues should be
analyzed within the precise social relations inalihihey occur" (Mohanty, 1991, pp. 289-

290).

Similarly, Spivak (1988), in explaining how the say of women has been the tendency
of colonial power throughout history, has cynicaliyt it: "White men saving brown women
from brown men." (p. 287). This illustration expiaithe historical division between the
civilized West and the barbaric East. It also shdMestern attitudes toward oriental people,
which justify their moral imperative to invade East territories to save women. In line with
Spivak (1988), Indian women in need of Westernrsgsji Laila Abu Lughod (2002), an Arab-

American critic and author, provokes internatiom@lders to question their savings of women:
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'Do Muslim Women need Savings? She argues thatdhe to rally around the 'savings of
Muslim women' are frequently taken as an excusthilJS military operations or occupations
of countries such as Afghanistan. Abu Lughod gi@esxample of First Lady Laura Bush's
speech about saving Afghan women before the inmagiéfghanistan in 2001, which justified

the American invasion and the bombing of cities eds where Muslim women lived.

Moreover, post-colonial critic Fanon (1965), in lignamic and enduring booKhe
Wretched of Eartlhas, spoken in the colonial tongue to reflect thiatpof view and theory of

French colonial power in Algeria. He says,

If we want to destroy the structure of Algerian
society and its capacity for resistance, we must, f

of all, conquer the women; we must go and find them
behind the veil where they hide and in the houses

where thanen keep them out of sight (p. 39).
Fanon's writings have inspired the masses in Adgeriprotect their identity, and veiled
women have also participated in the Liberation lgiedia. However, the examples stated above,
saving Indian and Muslim women and the French a@stein Algeria, as expressed by Fanon,

are all backed by military troops to save Arab wame

Therefore, post-colonial feminists agreed thatdaeing of non-Western women from
cultural oppression had always been and stillestémdency of colonial powers to justify their
occupations of third-world territories. Moreovet, @stablishes a universal narrative of
oppressed Muslim women, prevents deeper convemsafiom occurring, silences many
stories, experiences, and knowledge of third-wantgnen, prevents many voices from being

heard, and prevents real progress from happening.

In this sense, the image of Arab Muslim women adimis of male domination and
traditional cultural practices this dissertatiortrigng to disrupt. It is essential to mention that

the colonization we addressed in this dissertai@topted from Mohanty's idea of discursive
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colonization. Since the study is about women froauds Arabia, readers may assume that
Saudi Arabia had never been a former colony insérese of troops' presence. However, the
term colonization in Mohanty's (1984) words desesilnow feminists' writings discursively

colonize the heterogeneities of women's lives, ifipatty third-world women (p.333).
1.3. Arab Muslim Culture vs. Western Feminism

Culture is an important term in understanding fesmm The problem with finding an
exact definition of culture is due to the different wapeople learn about the culture.
According to politics defining culture, groups likwomen are excluded from their
definitions "women, people of races other than @aiam, gays, and lesbians, formerly
colonized people, minority ethnic or religious gosu and indigenous populations™ (Okin,
1998, p.661). How can we deaith feminism if we cannot find a definition of ¢ufe? How

can we understand feminism?

Finding a definition of culture is almost as tricky defining feminism. Feminism began
as a universal movement in the 19th century. Timeegt originated in the West and related to
the French revolution when women started to askedpral rights with men and to be treated
as "full-fledged citizens." When women start toirtldheir equality and subsequently obtain
their rights, any women's society in the World tdaes not grant these rights to women
isconsidered barbarian's culture or uncivilized gleo According to the popular belief

thatfeminism originated in the West, Egypt was the janympioneer of feminism.

It is hard to put an exact definition of feminisimithe USA, for instance, there are three
types of feminism. Historically feminist movementgre mainly concerned with white
women's needs regardless of the women of coldrarUSA because they were still regarded
as enslaved people. However, modern feminism taemncompass all women regardless of
color or background. Western feminism has beenrgted in Western values and beliefs

incompatible with Islamic culture. According to DAvruch's definition, culture has six
20
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components:
1. Shared ideas- guiding behavior or a shared unadhelisig of the World.
2. Cumulative culture accumulates from generationetoegation.
3. Systematic based on rules that define how we maoagleves.
4. Symbolic lens through which we see the World
5. Passed intergenerationally passed from one geoetatithe next.
6. Extra—genetically-is not passed genetically (Aviuk908, pp. 14-16).

Each of the six components can be applied to emdtyre to see the different views of
cultures. The same difficulty we find in defininglwre exists when we define feminism.
However, culture and feminism have a common lindtriprchal rules govern all societies.
Muslim culture and Western feminism differencesitiereligion. Many Westerners believe
thatthe plight of Muslim women is embodied in the Isiammeligion. In reality, Arab
Muslim woman activists try to change the situation of Ansluslim women that was

created by interpretations and history.

Prophet Muhammad (peace and blessing be upon hach)changed the situation of
Muslim women since the 7th century Arabia when éecaled the World of Allah. Under
Islamic law, girls' education became a sacred datygave women the right to own and inherit
property. Prophet Muhammad (peace and blessingpbe him) liberated women from the

chains of the dark ages when women were still clmmed property by men.

Muslims, whether Arab or non-Arab, believe theicisties do not follow Islamicideals
and traditions such as the Quran. As we noted befeomen did not historically have less
equal status in Muslim societies because the modghits feminists are struggling for had

been granted to Muslim women since the coming opRet Muhammad (peace and blessing
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be upon him). Islamic tradition considers both maled females to have separate identities in
society. In Islamic societies, women have the righbwn property and conduct business
independently, and marriage has no consequencednegavomen's legal status. Western
feminists support this legal status in marriagee ®hly misconception is that western feminists
do not know Muslim women's legal rights; they dieetall their misconceptions toward the
Muslim women's hijab. Because of the hijab, Westeminists believe that Muslim women
need to be liberated; in the same Western womea baen struggling for it. Muslim women
believe they have already achieved separate lgagalss whereas Western feminists have
only recently achieved this very same goal. Fotamse, in Saudi Arabia, women own banks

and hospitals [...] no one could snub Arab Musliatkievements.

Western feminists tend to criticize the practice polygamy in Islam. Westerners
believe Islam uses polygamy to subjugate women;elwew they misunderstand this practice.
Although Islam allows a man to marry up to fouiisihot a common practice among Muslims
because it has conditions to be legal. Muslimsrtésgolygamy in exceptional situations. For
instance, a man may marry a widow who lost her &dndlduring a war. In another instance,
polygamy may be used to unite different familiesntaintain peace. Polygamy is not a
widespread practice among Muslims. Therefore, Musiiomen will not support the ideas of

western feminists to eliminate this practice.

Western feminism has been grounded in Western sauad traditions that differ from
those of Islamic tradition. Moreover, no feminisbvement can be related to western feminism
because of the way feminists form their groups. tMessterners are unaware that there is a
feminist movement in Islamic countries because niMuaglim women do not want to have any
connection with Western feminism. Muslim women ho&pative attitudes towards Western
feminists because their movement is anti-religaord Muslim women belong to their religion.

Muslim women take Islam as their basis and friehdewegaining their rights in their societies
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and not denouncing their religion.
1.4. Studies on Arab Muslim Women

Saudi Arabia is the cradle of Islam; nower, it is identified by the West as a
country whereeligion plays a significant role in everybody'te]i especially women. The
image of Saudivomen as oppressed and subjected to a male-domhisatesty is introduced
to Western fiction of the nineties after the Des8&tobrm Operation.Princess Trilogy
significantly impacted th&Vestern shaping of Arab women's image. One of tudiest
American studies on MiddlEastern women is that of Elizabeth Fernea and BaBi@zirgan,
Middle Eastern Women SpeflO77). Subsequently, Fernea published severar dibeks,
essays, and films on women in the Middle East.éxample, Fernea, after a visit to Saudi

Arabia, states in her book 8earch of Islamic Feminism

[...] Saudi women, we found, are not all the idlesgae
creatures portrayed in media accounts, novels, and
memoirs. Within the limited spaces available tonthe
many, if not mosSaudi women were taking advantage of
the opportunity for education of control of theaherited
ranted wealth (rights granted by Islamic law). Thesre
working to improvethemselves and their families, and
those who were able gavgenerously to charitable
projects (as mandated by Islam). They also invested

capital in future development (Fernea,1998, p. 342)

Unlike Sasson, Fernea refutes the Western assumspifcArab women, in what she calls
ghostwritten novels and media, as passive and ddadnMoreover, she praises Saudi women

for their charitable projects and awareness of thegial needs.

Laila Abu Lughod (2002), an Arab-American criticdamuthor, in her article 'Do
Muslim Women need Savings? Argues that the calls to eathyind the 'savings of Muslim
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women' arerequently taken as an excuse for the US militgpgrations or occupations of
countries such as Afghanistan. Abu Lughod givesxample of First Lady Laura Bush's
speech about saving Afghan women before the inmasio Afghanistan in 2001, which
justified the American invasion and the bombingcibies and fields where Muslim women

lived.

In explaining how the saving of women has been c¢bknial powers' tendency
throughout history, the famous feminist Gayatri Kagorty Spivak (1999) has cynically put
it: "white men saving brown women from brown mefp.' 287). This quotation explains the
historical division between the civilized West ath@é barbaric east. It also shows Western
attitudes toward Oriental people, which justifiéeit moral imperative to invade eastern
territories to save women. History is full of siarilcases of savings. In British-ruled Egypt, for
instance, Lord Cromer attacked the Muslim veilinghich he considered a symbol of
oppression for Muslim women; however, he did ngtpsut women and girls' education. Leila
Ahmad, an Egyptian feminist, calls this action tlegival of colonial interests, which she
termed 'colonial feminism.'

Furthermore, Fanon, in his dynamic and enduringkbokhe Wretched of Earth

(1965), has spoken in the colonial tongue to reflee point of view and theory of French

colonial power in Algeria. He says,

If we want to destroy the structure of Algerian
society and its capacity for resistance, we murst, f

of all, conquer the womeme must go and find them
behind the veil where they hide and, in the houses,

where the men keep them out of sight (p. 39).

Fanon's writings have inspired the masses in Adgeriprotect their identity, and veiled
women have also participated in the liberation lgfedia. However, the examples stated above,

Lady Laura's speech, British-ruled Egypt Lord Crona@d the French interest in Algeria, as
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expressed by Fanon, are all backed by militarypsao save Arab women.

Lawson (2004), in her studyFbtr the Believing Women: A Classification and
Comparative Analysis of the Feminine Space in Iglar8cripture,” describes the
inappropriateness of context for the literaturetten by some authors and many Western
journalists about Muslim women in the war turmaalsbd on their observations as, Many of
these assignments covered conflicts such as thé Wal, or the Afghaniresistance
movement—such political and social turmoil is uni@dly not the appropriatontext to
draw broad conclusions on the status of Muslim wordenong the most egregious accounts,
one will find the 'tell-all sagas of the lascivioaffairs of some royal families, frequently

highlighting the subjugation and objectification wbmen, such as thBrincess Trilogy
(p.1)

Unlike Lawson, Mehta & Mahajan (2017), in theiried Intimate Partner Violence
Against Women in Jean Sasson's Wockssider Sasson's novels as actual events umcbver
by the author to support the rights of women inMiddle East and uncover the reality that
women are victims of both male and traditions alijion. They argue that,

Female victims of violence have not been given
much attention. Thanks to the feminist writers who
have laid bare theonditions of the female victims.
Jean Sasson has honestly portrayed the grim
realities of women victims in her books- Princess,

Daughters of Arabia, Desert Royal, and for the love
of A Son. (p. 157)

In addition to these Western authors, there issageneration of Middle Eastern women
authors who write in English, French, and Arabiowb~vomen in the Middle East and raise
their voices, for instance, Nawal Sa'dawi of Eg¥gattima Mernissi of Morocco, Evelyn Accad

of Lebanon, Deniz Kandiyoti of Turkey, and Mahnaki#ami and Valentine M. Moghadam
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of Iran. Those are just a few in this group of \@sts and feminists. They are novelists,
historians, sociologists, anthropologists, andtpali scientists who reasonably talk about Arab
Muslim women and 'Third World women in general dsigated, energetic, and confident.
Nevertheless, on the other hand, many Arab Musluh third-world feminists within their
context did not judge Arab Muslim women accordiagiteir Arab Islamic standards.

Arab critics like Suha Sabbagh consid&incessTriloggs a form of attack on Arab

values under the guise of supporting women's rigimtsher introduction toArab Women
Between Defiance and Restrajh®96) she points out that,

Just because there is a stringent patriarchal myste
in the Arab World does not mean that women are
docile non-entities. Strong patriarchies often dree

the opposite: strong women who work very hard to
ensure the compliance of the system with their
needs. Such an attitude reflects the ignorancetabou
cultural differences on the part of western writers

cartoonists, and press readers. (Sabbagh, 1996)

Sabbagh states that such work is a form of chanmgofrab women's rights to attack
Arab culture and "contains preposterous lies aboal values." She adds that the book "gives
the impression that honor killing occurs in the Braorld as often as afternoon teas and that
families discuss together the premeditated killiofsheir daughters who get in the way of

family honor."

Ahmad (2009), inNot Yet Beyond the Veil: Muslim Women in Americapurar
Literature, investigates the imagery of Muslim women presentedAmerican popular
literature, mainly ‘the wildly proliferating subgenof the first-person narratives of oppressed
Muslim women as described by Ahmad. In analyzing ithages of Muslim women in this

literature, Ahmad points out that Muslim women atepicted as "veiled, subjugated,
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indomitable in spirit, but still in need of resctrem an enlightened West." (106). She also
sheds light on decorative, attractive covers of ynaarratives, such drincess Trilogy.The
covers are meant to attract audiences and win smpathy toward the oppressed women of
the Middle East. Ahmad finds that the narrativescheore specificity and political contexts.
They are narrated to American audiences on margsamts. The novel distinguishes between
the Arabic primitive culture and the US (West) bkred culture. To Ahmad, there is a
combination of narrative and packaging, which hasgle effect, to allow American readers
to "simultaneously sympathize with, and also to taise themselves from, the

politicalprocesses that bring anti-female reginms being" (p,106).

Other reviewers would not consider it a feministt teut rather a true story that states
facts, and Sultana has some feminist traits thausks to gain the little independence she can.
For them, although Sultana was given all the Iesyrmoney, and family influence, no other

common person could threaten or harm her; howéverthreat comes from inside the family.

Her father and brother were a threat to her andpioe extent, to her husband Kareem,
who was engaged in alcoholism and prostitution. titash (2009) considers Sultana as a
victim who was raised in the luxurious palace of a crdemineering father, a kind of but
overly acquiescent mother, and a drunkard husbdadeem, who indulged in alcoholism
and prostitution. Masturoch, a critic with a Muslinackground, establishes the difference
between Islamic Sharia and Arabic culture. She hiarsriticizes the Arabian culture as
giving morepower and rights to men to overrule and dominatenam and says that woman
is a property that moves from father to husbane f@bints out, "The inferiority of women
in traditionalArabian families is supported by custom and lawaohhare still obeyed by the

majority of thepeople"” (p.26).

Another reviewer, Sifana (2018), in Treating Arabormen in Jean Sasson's
PrincessSultana's Daughtetsas also referred to customs that date baclketpriIslamic era
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that is still performed in Saudi Arabia, for instan female genital mutilation, temporary
marriage (mut'ah) and thoughtless divorce by u#inegvalid law of divorce in Islam. These

practices are influenced by culture and not retigi®he explains that,

Although the men use Islamic teachings as the
basis of their treatment towards women, [...]
Arabian life describes that tlewncept of honor and
shame gives different treatment towards men and
women. The women often get sufferings and pain
caused by men's authority. On the contrary, men
often getbenefits from treating them arbitrarily.
This culture becomes thmain trigger for women to
struggle for their rights in lifeontinuously. Thus,
the ways of treating Arab women described above
are not the implementation of the rules based on

Islamic teachings but are influences of the culture.
(p.24)

Thakur (2018), in his article Sharia Law: An Abominably Institutionalized Women
Rights Breach in Jean Sasson's Princess: A Trugey $tbLife Behind the Veil in Saudi
Arabia," Describes how the Sharia Islamic law in Saudi Aadiis transformed women to

tools inmen hands, he says,

Sharia Law is the unchallenged constitution,
presumed to be run by Allah and Islam. Therefdre, i
plays mayhem with the Ilives of women
predominantly, equating them to a silenced objéct o
men's pleasure and expunging them from exercising
fundamental human rights. (p.123)

Thakur's understanding of Sharia Law is based eninkerpretation of the novels,
though Jean Sasson keeps reminding readers indnerafd words that she is aware of the
difference between Arabic traditions and Islamikgren, and her aim is not to demean the

Islamic religion. However, the novels read the apfgoof her and Sultana's claims. As the
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debate abouPrincesgs raged in 1996, the Washington Report on Middisté&in Affairs
outlined significant problems with the case. Thigckes claimed that Sasson's novel is riddled
with factual inaccuracies. Among them is femalewincision, generally not practiced in the
Middle East, and the misstatement of the veiling)ttaie permission of women to enter mosques.
Critics, including the former US ambassador to $#&udbia, James Akins, pointed out that
even if these problems were not in work, many efalients described are so horrific that they

would have been widely known and condemned in SAtabia.

Sasson'#rincessTrilogy and other novels are written in the field of wormsestudies
were not welcomed by Arabic critics because theirdesm that Arab Muslim women are
calling for is based on their religion and cultwed is challenging to explain to Western
feminists because of a mutual incompatibility betwethese two. In fact, "no feminist
movement can be related to Western feminism becazuke way feminists formed their group;
an example of that is the diversity of feministsogps in the USA (Krolokke, Charlotte
and Anne, and Anne Scott Sorensen, 2006) Westenmifan is based on Western values,
thoughts, and ideologies that differ from thosdsthm and Arab culture. For instance, the
fact thatWestern feminists attack religion in their movementa sore subject among Arab

Muslim feminists.

Muslim women see the teaching of Islam as theit fse=nd and supporter rather than
their enemy, as Western feminists do. The Quraréstdze embodies the ideal Muslim women
want to encourage, not denounce. Here comes tleeatmeed to bridge the gap between
Western feminists and third-world feminists for thetter of women in both worlds. This bridge
will assess women of the World to reach a recaataiin that may take women to a better status

economically, socially, physically, religiously,dpolitically.

In this regard, in this study, post-colonial femsmiis chosen as a fundamental theory
because it makes clear how crucial it is to pagnditbn to cultural, religious, social, and
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geographical differences among objectified womew History of Feminist Literary Criticism
(2007), Gill Plain defines how post-colonial fensincritics are engaged in contesting the
notion that privileges Western liberation and pesgrand portrays third-world women as
victims of ignorance and religions (286-7). In lessay "Under Western Eyes," Chandra
Mohanty explains how Western feminist writing abthitd women colonizes the historical and
cultural background of these women. She stateghirdtworld women tend to be depicted as
victims of male domination and traditional cultugaictices. However, this depiction pays
little attention to these women's cultural and dristl backgrounds. Moreover, Western
feminism is a norm against which the Third Worldase the judge. Mohanty emphasizes that
"Third World women's issues should be analyzediwithe precise social relations in which

they occur” (Mohanty, 1991, pp. 289-290)
1.4.1. Women's Movements in the Arab World

The most dominant trend in the development of Awatimen's movements is the
ongoing increase in these women's movements dealitly aspects such as health,
education, legditeracy, and rights advocacy. This growth in themren's movement can be
seen as a sign of the failure of Arab states togbsocial change and development. These
movements are viewed as the development of Arabl ciety" and a sign of "bottom-up”

democracy in the region. On the other hand, theg haen viewed as dependent on the West.

Many debates are raised about the proliferation effidacy of these movements and
their roles in the Arab World. Are Arab women aigis merely imitating women's liberation
movements in the West? How can we interpret Westéenests in the situation or "plight” of
Arab Muslim women? Do women's liberation movemeviisk against the interest of the Arab
family? Do demands for women's rights seek to umder religion? Finally, is such an Arab
women's movement that brings about a full-scaléabchange?

Arab women's movement in the Arab World arose aegielbped in a specific
30



Chapter One RevieiRelated Literature

environment and within social and economic conteisal, regional and international (UN
Report10). Colonization and the struggle for freadare the most influential factors in the
evolution of Arab women's movements in the Arab MudVorld. The struggle for liberation

from imperialism has encouraged the emergence ofymdaab women's organizations that
initially called for the liberation of the Arab mah from colonization and continued to call for

women's liberation from all types of manipulatiordesegregation.

Arab women's movements in the Arab Muslim World ywaoncerning specific
trajectories and current practices. However, they @milar in that they share several
historicaland political factors, such as their link to socrational, and political movements
in the Arab Muslim World. An example is the Arabmen’'s movement in Egypt and Tunisia
were part of the national and liberation movemeBisme other movements were part of

the religious movement in Egypt.

Buthaina Shaaban, an Arab feminist, and scholateodls that Arab Muslim women
contributed extensively to the efforts made atahd of the 19th century and the beginning of
the 20th century regarding the cause of womenresdiion in the World. She also asserts that
before the World War, there were 25 magazines gt and circulated in the Arab World by
women (Shaaban, 1999). After exanimating and etialyahe history of the Arab women's
movement, we find that it covers three closely didkphases. Each phase is essential for

understanding the women's movement that enablesswaoonclaim their full rights in society.

The first phase is the early phase before World NVaihis period is tied to the trauncd
imperialism and its impact on women's families. Beeond phase is the post-World War |l
period; it concerns the building of a post-indepEdation-state. This concept raises tensions
between the states and leads to the involvemeparies in it. Finally, the third phase is the
contemporary period, which started after the liberaof the Arab World from Western
colonization until now.
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Each historical phase plays a role in establismogien's awareness of their status in
their societies and shaping the character of tfemast under the varied influence. The first
phase started with men voices like Qasim Amin ahdilSMohamed Abdo. Qasim Amin
received his education in France and wrote hig bok in 1899, entitled "Liberation of
Women," immediately after his return from Francen{A, 1899). In his book, Amin stimulated
huge public debates on women's status in the Aradd/VHe believed that the only way to
liberate Egypt should start with its women's litiena In order to convince people that his
ideas were not westernized, he quoted many vergasthe Quran to call for reforming the
position of women in the Arab World. Amin criticdehe social isolation of women, the vell,
polygamy, and the divorce practice. His book am@d#icontinue to be controversial in the Arab

Muslim World. He was accused of being westerniZedi(l, 1899).

By the end of the 19th century, a group of wometivists emerged to establish a
welfare organization. These first generations omga come from the upper class and ruling
families. They started creating welfare organizatidespite witnessing their societies' inferior
social and economic status (UN Report, 2004,10-fidwever, these distinguished women
initiated Egypt's first women's educational socigty1881. They aimed to raise public
awareness of the importance of women's educatiori908, Huda Shaarawi, an Egyptian
feminist, founded "The Mohammad Ali Charitable asgtion" and the Instructive Women's
Union, which was formed in1910 to study women'siéssin the Arab World, re-examine the
personal status law, which stemmed from Sharigis la 1923, three Egyptian feminists;
Huda Shaarawi, Ceza Nabrawi, and Nabawiyasa, after they came from an international
women's conference in Rome, took off their veilstie Cairo train station to show their

resistance to women's constraints and symbbbeeation (Sarahan, 2011)

Huda Shaarawi is considered the mother of the Amimen's liberation movement. She

was the first to lead the first women's nationbetation demonstration in Cairo. She also
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established the first women's liberation organaregi Shaarawi's women's organizations called
for women's equality with men, the right to eduzatithe right to vote, and reforming laws

that regulate marriage, divorce, alimony, and cbudtody (Shaarawi, 1986).

In Egypt in 1936, Zaynab Al Ghazali, at eighteestablished the first independent
Muslim organization that broke with traditional dstists. Al Ghazali's organization was a
women's liberation model in the 1950s and 1960¢hotigh this model was a defensive
reaction against the colonial culture, it was mldyerating than the traditional model, which
was controlled by patriarchal values at the timenafriage, divorce, and rights to education
(UN Report, 2004, p. 11). At the saniene, women's movements were raised in Arab

countries to empower women's rights.

Egypt is the pioneer country among Arab world caest for the number of its
associations; for instance, the Egyptian WomenisyReas formed in 1942, moreover the
efficiency of its associations. Others were theiSian and Moroccan associations; The Union
of Tunisian Women in 1944, The Union of Moroccaném in 1944 and the Association of
the Sisters of Purity in 1946, and the associabibMoroccan Women in 1947 (UN Report:
10-12). Other Arab countries benefited from theenwéntion of Western imperialism in
raising in peoples' social consciousness, whicpdtkin the emergence of women's liberation
movements. Lebanon is an example of those countnasy associations were established,
such as the Lebanese Women's Council in 1943 aWdsociation of Lebanese Women's1947

(UN Report: 10-12).

Among other countries that were promoted by the té/asintervention were Iraq,
Sudan, and Jordan. There were many associationl, a1 The Iragi Women's Union in

1945 and Thdordanian Women's Union in 1945. (Keddie, Nikki&hd Beth Baron, 1993)

During colonization, Arab women's liberation movensefocused on women's issues

besides the rise of political awareness. An exaroplihat was the Egyptian activist Duriya
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Shatia who established the Daughter of Nile Assmrido demand equality in political rights

for both women and men (UN Report: 11).

Arab women's movements had succeeded in the erlohization; they played a
significant role in the freedom of their countriést, instance, the example of Algeria. Since
women's discourses were linked to their natioferhtion, they liberated their countries. The
rise in political awareness by both men and womemked this period; however, feminist
consciousness and gender issues appeared aftpentnce because of the transformation in
social and economic issues. Thus, Arab Muslim woareninvolved in higher education and

professions. Moreover, they were granted higheitigal positions in their governments.

The third phase of the Arab women's movement exi@ricbm the independence of
most Arab countries in the 1950s and 1960s untiv.nbhis period is marked by political
awareness of women's organizations and associatiottee Arab Muslim World that they
should adopt programs to respond to their socidl @wiitical conditions. For example, in
Tunisia, in 1970, Islamists started to encouragenam to enroll in no more than minimal
education and not to have any relation with merofgefnarriage or kinship. Moreover, the
Islamists could overcome their defensive standsagéminists and started to expand their

outlook on gender roles (Najib, 1995, p.25).

In the other half of the 1970s, women's associateppeared independent of political
and official organizations. Among these organizaic the Tunisian Al Haddad Club (1978),
founded by a group of female students who rosenagé#ne unequal treatment of women by

the Tunisian state (Keddie, Nikki R. & Beth Bard993).

In the 1980s, this period withessed many womensoaations, mainly in North
African countries, due to the transformation in &rab women's movement. Although these
women's associations were authentic and met thésngfeArab Muslim women, it is worth

mentioning the influence of international discogrea@ women's issues that helped shape Arab
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women's goals and reform their struggles.

Thus, it is essential to clarify that all these veas associations and organizations,
which increased to 225,000 organizations in 2004tlé8 & Sara, 2004), did not copy the
example of Western feminism blindly. Instead, tfalpwed the Arabic Islamic culture in their
task of women's liberation and rights. For exampistap women's movements did not integrate
themes such as gay and lesbian rights in theif@alWwomen's rights; neither have they talked
about the right to choose one's religious belieflbge such issues contradict the Arabic Islamic

culture.

While digging deep into the history and issueshaf women's movement, we realize
the pressure of the UN on the Arab countries coinoes their research on women's issues in
the Arab World. According to the UN data resultsalhwomen's representation in the Arab
parliaments is only 3.4 % as opposed to 11.4%earreist of the World. Besides, 55% of Arab
women are illiterate (AL Qudus Al Arabi, 1999). Agesult, the UN constantly pressures the
Arab countries' regimes to improve Arab women'atagArab countries' regimes differed in
their responses to the UN in improving women's taglfsome regimes initiated mild
improvement in women's status instead of radicébrmeing because they believed that
more reformation in women would change their relig ideologies, such as in the Gulf

countries.

As a result, two groups in the Arab Muslim worldegtion women's rights. The first
group is the Religious Fundamentalist, who trietripose certain concepts on women's rights
that were considered backward. The second groupeisNon-Government Organizations
(NGOs), which have been trying to impose new cotsxcér women's liberation. The Arab
Muslim World rejected their concepts because it s@sn as an alien of the West to change
the values of the Arab Muslim culture. Despite thasguments of the two debating groups,
the Arab women's movement remained strong andrdeted in the Arab World. Most of the
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women's rights initiated by Shaarawi's organizaidrave continued to be claimed by
contemporary Arab women's movements. An exampleéhat is Nawal Alsaadawi, who
established the Arab feminist organization entitheéib Women Solidarity Association in
1982, which was banned in 1922 because her denvegrdsentirely against religious values

(Keddie, Nikki R., and Beth Baron, 1993).

Recently in the Arab World, countries like Syriadahunisia improved women's rights
for their benefit as they needed internationalrftial and political support, especially after the
post-colonization era. These regimes made progeesshanges at both political and
educational levels for women; however, still, thegve accused Arab women activists that
their changings were just on the surface, done Ijntorplease the UN and to receive Western
funds. Some Arab activists refer to incidents ini&in 1982 when the Asad's regime attacked
veiled women' Muhajjabet’ in Damascus and forcenthio take off their Islamic garbs to

please the UN and the West in general (Najib, 1p932).

Several debates were between fundamentalists antemws activists on whether Arab
women's movements are the imitation of the Westtem from the Arabic Islamic culture.

Arab women themselves have their opinions aboutyihe of liberation they need.

Buthaina Shaaban, a Syrian feminist, points oleinbookBoth Right and Left Handed
that the Arab women she interviewed have theirrjpmegation of the liberation they need.
Shaaban asserts that all the women she intervieawedAlgeria, Palestine, Syria, and Lebanon
were asked about their opinions of the Western mofdeomen's liberation; all the women
held the same answer that they do not want a WeBbaration, but instead struggle in their
way (Shaaban, 1999). These answers show not omly dpinions about the different
liberation of the Wesfor women but also their stereotypical image of YWeswomen as
being emancipated from athanners and ethics. Moreover, in the West and Isecalitheir
exaggerated liberation, women had been the dontgstit their homes at an early age to
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become male-like figures in their autonomy and dmmoe while others were attacking in

pamphlets male chauvinism and defending the stdtw®men.

1.5. The Arab World

In order to study the status of Arab Muslim womenthe Arab World, one has to
understand the Arab Muslim society regarding gealoyya history of occupation, culture,
and religion. These factors have influenced théustaf Arab Muslim women in the past
and now. Thespecificity of the Arab World lies not only in itgeographical and historical
background buglso in the impact of its religion and culture tishiapes the identity of its

people regardless of their class, age and education

The Arab World is a vast area that encompassas/ diverse cultural phenomena.
Many Western feminists would assume that the AraidylélVis monolithic and has the same
structure, culture, and religious beliefs. Howewbrs chapter refutes the idea that the Arab
World is monolithic. Initially, it is essential tdarify that the Arab World stretches around 5
25 Million Square Miles between the Gulf and théaAtic (Barakat, 1993). The specificity of
the Arab World is that it is the birthplace of soofehe earliest and most significant human
civilizations. It is the area where humans firstrésticated animals, developed writing and
legal codes, cultivated land, and created irrigatigstems. The Arab World is also the home
of the World's oldest cities, universities, andpitas. It is of no coincidence that three of the
World's Seven Wonders are located there: The Gwaimids of Giza near Cairo, built around
2560 BCE; thelLight House of Alexandria, in Egypt, built around®® BCE; and the
Hanging Gardens of Babylon in Iraq, built around @CE. The Petra City in Jordan, built

around 500 BCE, is ora the more recently selected Seven Wonders oitbdd.

The Arab World is also the birthplace of the Warlgfeat monotheistic religions; Islam,

Judaism, and Christianity. Together, these religibave close to three billion followers in
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every corner of the World. Due to the strategi@atamn of the Arab World, it was the gateway
to Europe and linked Africa and Asia. So, it wasthe past, a historic crossroads of Africa,
Asia, and Europe. This location led to an exchamigsfluence and culture, including the

spread of various faiths.

The term Arab World refers to the 22 countries t@ter a large area that stretches
from Morocco and Mauritania in north-western Afritalrag and Kuwait in north-western
Asia. These countries are Algeria, Tunisia, Morgccibya, Mauritania, Egypt, Palestine,
Syria, Kuwait, Oman, Bahrain, Saudi Arabia, Yem@atar, Lebanon, Iragq, United Arab
Emirates, Jordan, Djibouti, Comoros Islands, Sudad, Somalia. These 22 countries display
a widerange of climates and natural resources besidedivkesity in demographics, such as
incomelevel, education, urbanization, and an array ohietties and faiths. Moreover, there
is much diversity within each country. Despite thddferences, the Arab World has much in
common, including history, culture, and languagglarh has continued to serve as a
unifying factor between them, especially regardimgmen’s issues, where little has
changed regarding thkaws and regulations affecting their lives. Thessmmonalities

shared by these divest Arab Muslim countries hastefed a shared Arab identity.

All Arab countries are constitutionally Muslim, nmeag the state's religion is Islam.
Although the majority of Arabs in the Arab Worldeavliuslims, there are significant numbers
of Arab Christians and some Arab Jews. Other mligiare also practiced in the Arab World.
Colonization impacts Arab women's status; it isngigant to show that Europeans
colonizedthe Arab countries. For instance, IragydEgJordan, and Palestine were occupied
by Britain. France colonized Algeria and Lebanamlyl colonized Libya, Morocco, and
Tunisia for aperiod. However, the French stayed in Tunisia, ddoo, for almost forty
years, between 1912 and 1952. The French remainedlgeria from 1830 to 1962,

almost 130 years of occupation; during this perierénch colonial powers tried to unveil the
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Algerian women; in this regard, Fanon says:

It was the colonialist frenzy to unveil the Algaria
women. Itwas his gamble on winning the battle of
the veil. In this battle, the occupier was bent on
unveiling Algeria because there was in it the wall
bring women within his reach, to make her a
possible object of possession (Fanon, 1965, pp. 46-
A7).

Thus, the French ruled over North Africa and haibaificant influence, seen not only
in the buildings and roads but also in the cultlike,the French language and literature (Ferro,
1997). In 1916, the Sykes-Picot agreement gaveagyidl Lebanon to France, whereas Jordan,

Irag, and Palestine were given to Britain.

However, some Arab countries were occupied by rntwaa one European country due
to the richness of their geographical space andnlagural resources. For instance, Egypt was
occupied by the British from 1882 until 1992 andlwy French from 1798 until 1801. Besides,
France occupied Algeria in the year 1830 and 1®4ly.IThis kind of occupation left these
countries with much more influence regarding thegleage and culture of the Colonizers'
countries. The French culture was apparent todagome of these countries, like the legal
system in Morocco and Tunisia, which were impagszhtly by the French one. In Algeria

and Morocco, most people still use French in ttaily lives as a primary language over Arabic.

European forces' years of occupation of the ArabrldVeeft positive and negative
impacts on the occupied countries and people. Aoalmtries were liberated from European
colonization. Morocco and Tunisia were liberatedl®56, Algeria in 1962, Libya in 1951,
Syria and Lebanon in 1945, and Jordan in 1946 9481mandate on Palestine initiated the
Israeli occupation. In the Arab Muslim World, itdeucial to mention that culture and religion

are not a singular unit, and Islam is not mondatids depicted by Western feminists. Western
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feminists' writing shows many misconceptions aldsiaim as a religion.

Their writings curry stereotypical concepts abdg status of Muslim women, veiled
women, and the homogeneity of Islam. Many Westemiriists address Islam as a monolithic
unit and are confused that most Muslims in the Warle not Arabs, and Arabs are not all
Muslims. Arab World includes diverse religious k&l such as Sunni and Shia Muslims.
Another religious belief in the Arab World is Chiraity with its different sectors such as
Catholics, Maronite, Armenian Orthodox, Coptic, amie Arab Jews. Moreover, there are
other non-religious beliefs like the belief of Deumn Syria and Lebanon and some Kurds in

Iraq.

Despite all this enormous religious diversity, tAeab Muslim World is mainly
connected to Islam by its linguistic history. Bessdaccording to Islam, most Arab countries
use Sharia law as family law to regulate familg.liThe Sharia laws are based on the Quran
and Hadith of Prophet Mohammad. Family laws or geas$ status laws in most Arab Muslim
countries arelerived solely from Sharia. However, there areedéhces in interpreting the
Islamic laws between these countries. Also, thages Idepend on Sharia. Sharia law tackles
issues such as marriage, children's custody, ddygralygamy, inheritance, treatments, and
contracts between people, worship, and other eelaiblic and private issues in the Muslim's

daily life.

1.6. The Legal Status of Muslim Women in Islam

Women for some Arab tribes, like Mudhar and Qatddapre-Islamic times were
considered deavy burden on their families. The birth of a daeg was embracing for the
father, for shewas considered a disgrace and a shame. Therefag, were locked as

something justcreated for serving men.
Women in this time of ignorance before Islam
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(Jahiliyya) were subjugated to their relatives or
husbands. They wereonsidered chattel to be
possessed, to be bought, to be sold, or to be
inherited. Men had absolute domination over them.
They were not individuals; they belonged to their
fathers or husbands (Jawad, 1998, p. 1).

Furthermore, some Arabs tribes practiced wildly dlot of infanticide, which was very
common at that time and viewed as a generous atad@ said: “Mudhar and Qatada used to
bury their newborn alive. The most strident in grating this was Tamim alleging fear of
being subjugated and that unqualified others wdalde advantage of them." The Quran
describes the mentality of ignorance underlyinghsaipractice as:

Moreover, when one of them is informed of (the
birth of) afemale, his face becomes dark, and he
suppresses grief. Heides from the people because
he has been informed of the ill. Should he keem it

humiliation or bury it in the ground?

Unquestionably, evil is what they decide (16: 58).

Some Arab tribes at that time did not welcome famalorn because of the nature of their
society. At that time, Banu Tamim, Kinda, and otAeab tribes were witnessing intertribal
blood feuds, and since there was intense jealouslyfear of being ashamed, wars and
invasions never ceased, and taking revenge newapedt, and all these tasks demanded more
males than females to defend their tribes. Womene weable to do such tasks, they were the
targets of the enemies, and they were capturedlyni@nmoney ransoms or service (of the
enemy) so that they could collect heavy ransontaka them as a means of entertainment. For
these tribes, if they paid these heavy ransomy, wWauld lose money. If not, then their
women's chastity and honor were at stake. For thessons, some Arab tribes of Jahiliya
believed that their daughters were a heavy buralet the easiest way they found to get rid of
them was to dig them on the earth immediately élffteir birth.
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In order, not to blame all the Arabs, there werept® amongst the Arabs who were
enlightened and would refrain from committing thesinous crime. Al- Qurtubi has narrated
that: "those honorable men amongst them wouldirefram committing infanticide and forbid
others from committing it." The idea of a fixed tibigtion of marriage was absent from pre-
Islamic Arabia. Women were not given the righthoase their husbands; they were sold either
for business affairs between the tribes or peoplbaught for men's pleasure. They were
considered property that someone might inherit frasrfather. Furthermore, women were not
given the right to inherit, divorce, or own any peoty, and they were forced into prostitution,

especially the slave girls.

To conclude, this inhuman treatment of femalesr@lplamic Arabia contributed to the
degradation of womanhood. The woman of that enaved she should not be only a seraitel
a submissive creature but also had no right to @xaey respect and honor in the world.
Such a deplorable situation illustrated that woseights at that period were tramped upon

and entirely denied.

Islam stands for "silm," an Arabic root that meaeace and submission to the only one
God. The last Prophet of Islam is Muhammad (peaw® Blessing be Upon Him); his
message to humanity is that Islam means peace mitgl, @an essential precondition for

maintaining harmony and friendship with non-Muslims
1.6.1. The Spiritual Aspect

The Prophet Mohamed (peace and blessings be upoh radically redefined the
status of women in 7th-century Arabia when he rimgedhe word of God. The Quran has
commended that both men and women share in equarity duties and responsibilities as

creatures of Allah. The Quran stipulates:

O humankind, fear your Lord, who created you from
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one souland created from it its mate and dispersed

from both of them many men and women.
Furthermore, fear Allah, through whom you ask one
another, and the wombs. Indeed, Allah is ever, over
you, an Observer (4: 01).

Stressing this noble and natural conception, Adiays:

It is He who created you from one soul and created
from it its mate that he might dwell in security

with her. Moreover, when he covers her, she
carries a light burden and continues therein.

Furthermore, when it becomes heavy, they both
invoke Allah, their Lord, "If You should give us

a good [child], we will surely be among the gratefu
(7: 189).

In the two verses, it is clear with no doubt thelam looks at both women and men
equally because Allah created them from the samé¢ aond assigned them the same
duties and responsibilities. Muslims believe thaiaf and Eve were created from the same
soul. Both were equally guilty of their sin andl febm grace. Allah forgave both. Allah in
Quran blames Adam more than Eve. Allah says: "TdhdsAdam disobey his Lord, so he
went astray. Then his Lord chose him, and turnedino with forgiveness, and gave him

guidance." (20:121-122).

There is an emphasis on women's issues and thealiggwith men before Allah,
especially in religious duty. Several verses callwomen and men to adhere to Allah's law
and repeatedly emphasize that both sexes are g@aliessed; the following verses are an

excellent example of this:

Indeed, the Muslim men and Muslim women, the

believing men and believing women, the obedient
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men and obedient women, the truthfuken and
truthful women, the patient men and patient
women, thehumble men and humble women, the
charitable men and charitableeomen, the fasting
men and fast women, the men who guard their
private parts and the women who do so, and the men
who remember Allah often and the women who do so
- for them Allah has prepared forgiveness and a
great reward (33: 35).

In terms of religious obligations, such as dailyayrs, Fasting, Poor-due, and
Pilgrimage, the woman is no different from man.slbme cases, the woman has certain
advantages over the man. For example, the womaremipted from daily prayers, fasting
during her menstrual periods, and forty days afteldbirth. She is exempted from fasting
during pregnancy and nursing her baby. Suppose th@ny threat to her health or her baby's.
If she misses the obligatory fasting (during Ranmddahe can make up for the missed days
whenever she can. She does not have to make tipef@rayers missed for the above reasons.
Although women could and did go into the mosquenduthe days of the Prophet (peace and
blessings be upon him) and after that, attendahdbeaFriday congregational prayers is
optional for them, while it is mandatory for mem(&riday). It is a tender touch of the
Islamic teachings, for they consider that a womay fmenursing her baby or caring for him
and thus may be unable to go out to the mosqueedirheof the prayers. They also consider

the physiological and psychological changes assatiaith her natural female functions.
1.6.2. The Social Aspect

Despite the social acceptance of burying unwargethfe newborns alive among some
Arabian tribes before the revelation of Muhammaeae and blessing be upon him), Islam
prohibited this practice of infanticide and consetkit a crime like any other murder. Moreover,

it restored women's rights to live and elevated ttatus of being as worthy of human dignity
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as men. Henceforth, both women and men are regasledqual in humanity. Allah says: "And
when the girl (who was) buried alive is asked, vidrat sin she was killed." (81: 1-9) [8].
Criticizing the attitudes of such parents who refaeir female children, The Qur'an states:

When news is brought to one of them of (the bifijth o

female(child), his face darkens, and he is filled with

inward griefl With shame does he hide from his

people because of the bad news he has had! Shall

he retain her on (sufferance) and contempt or

bury her in the dust? Ah! What evil (choice) didyth

decide on? (16: 58-59).

From saving the girl's life so that she may latgffes injustice and inequality, Islam
requires kind and just treatment. Among the sayiaf$rophet Muhammad (peace and
blessings be upon him) in this regard are the ¥olg: "Whosoever has a daughter, and he
does not bury her alive, does not insult her, avesdot favor his son over her, God will enter
him into Paradise" (Ibn Hanbal, No. 1957). Whosoeupports two daughters till they mature,
he and | will come in the Day of Judgment as thisd(he pointed with his two fingers held
together). A similar Hadith deals in like mannettwone who supports two sisters (Ibn-Hanbal,

No. 2104).

The right of females to seek knowledge is not d#f¢ from that of males. Prophet
Muhammad (peace and blessings be upon him) makeasnéd for both men and women. He
said: "Seeking knowledge is mandatory for every IMuS(Al-Bayhaqi), Muslims as used here,
including both males and females. The Quran indg#hat marriage is sharing between the
two halves (men and women) of the society andhjsatives are, besides perpetuating human

life, emotional well-being, and spiritual harmomyd its bases are love and mercy.

Among the most impressive verses about marriagearQuran is the following: “And

among His signs is this: that He created mategdarfrom yourselves that you may find rest,

45



Chapter One RevieiRelated Literature

peace of mind in them, and He ordained betweenlg@e and mercy. Lo, herein indeed are

signs for people who reflect.” (30: 21).

According to Islamic Law, women cannot be forcedntarry anyone without their
consent. Ibn Abbas reported that a girl came tdvtassenger of God, Muhammad (peace and
blessings be upon him), and she reported thatltteerf forced her to marry without her consent.
The Messenger of God gave her a choice (Betweespting the marriage or invalidating it)
(Ibn Hanbal No. 2469). In another version, the gaild: “I accept this marriage, but | wanted
to let women know that parents have no right (tedca husband on them)" (Ibn Majah, No.

1873).

All provisions for her protection were decreed &ifly at the time of marriage. A
woman has the full right upon the expansion ofMahr, a marriage gift, and is included in
the nuptial contract. This dowry does not transéeher father or husband. The concept of
Mabhr in Islam is neither an actual nor symbolic pricetfee woman, as was the case in certain

cultures, but rather it is a gift symbolizing loaed affection.

The rules for married life in Islam are clear amd harmony with human nature.
Considering the physiological and psychological engkof men and women, both have equal
rights and claims on one another, except for omeldeship responsibility. In this case,
responsibility is natural in any communal life, s@tent with man's nature. The Quran thus
states: “[...And they (women) have rights similar to those (ehjrover them, and men are a
degree above them.” (2: 228uch a degree is Quiwama (maintenance and pratgctio
refers to the naturalifference between the sexes, which is naturalraidnal; physically, a

man is moreubstantial than a woman.

Consequently, man is capable of shouldering morkgattmnstowards the family.
All these obligations have been placed on the slewslof men and not on the shoulders of

women. It implies no superiority or advantage beftre law. However, man's leadership
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role with his family does not mean the husbandtsathrship over his wife. On the contrary,
Islam emphasizes the importance of taking counsel mutual agreement in family
decisions. The Quran gives us an examfifehey (husband wife) desire to wean tbleild

by mutual consent and (after) consultation, thexen@ blame on them.” (2: 233)ver and
above her fundamental rights as a wife comes ¢t @mphasized by the Quran and is strongly
recommended by the Prophet (peace and blessingsptye him); kind treatment and
companionship. The Quran stateBut consort with them in kindness, for if you htem,
you may hate a thing wherein God has placed mucil.§¢4: 19) and Prophet Muhammad
(peace and blessings be upon him) said: "The lbgsiuois the best to his family, and | am the
best among you to my family.” "The perfect believare the best in conduct, and best of you
are those who are best to their wives." (Ibn-HanRal 7396) “Behold, many women came to
Muhammad's wives complaining against their husbafhdsause they beat them) those

(husbands) are not the best of you.”

Women's right to decide about their marriage i©gezed, and her right to seek an
end to an unsuccessful marriage is also recogni@dever, to provide stability to the family
and to protect it from hasty decisions under tempoemotional stress, specific steps and
waiting periods should be observed by men and waseeking a divorce. Women's relatively
more emotional nature, a good reason for askin@ fdivorce, should be brought before the
judge. Like men, however, a woman can divorce lisband without resorting to the court if

the nuptial contract allows that.

More specifically, some aspects of Islamic Law @nag marriage and divorce are
attractive and worthy of different treatment. Wltlea continuation of the marriage relationship
is impossible for any reason, men are still tauglseek a gracious end for it. The Quran states
about such cases: “When you divorce women, andréegh their prescribed term, then retain

them in kindness and retain them not for injurytlsat you transgress (the limits)”(2: 231). In
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another verse Quran says:

Divorce is twice. Then, either keep [her] in an
acceptable manner or release [her] with good
treatment. Moreover, it is not lawful for you tdéa
anything of what you have given them unless both
fear that they will not be able to keep [within]eth
limits of Allah. Nevertheless, if you fear thatythwll

not keep [within] the limits of Allah, then there is no
blame upon either of them concerning that by which
she ransoms herself. These are the limits of Allah,
so do not transgress them. Moreover, whoever
transgresses the limits of Allah - is thagleo are the
wrongdoer. (2: 229)

In another: O You who have believed, when you marry believioghen and then
divorce them before you have touched them, then® iwaiting period to count concerning

them. So, provide for them and give them a graadielezase’ (33: 49).

According to Islamic theology, the mother is thtieees more honorable than the father.
Islam recommends kindness, respect, and obediemaednts and specifically emphasizes and
gives preference to the mother. Islam raises psreng status more remarkable than any
religion and ideology. The command to be good te'oparents begins in the Quran. Allah
says:

Worship Allah and associate nothing with Him, and t
parents do good, and to relatives, orphans, thedypee
the near neighbor, the neighbor farther away, the
companion at your side, the traveler, and thosewho

your right hands possess. Indeed, Allah does tet i

those who are self-deluding and boastful. (4: 36)
The mention of servitude to parents immediatelyofes the servitude to God. It is

repeated throughout the Quran to emphasize it aral r@minder for those who harm their
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parents. Allah says:

Furthermore, your Lord has decreed that you not
worship except Him, and to parents, good treatment.
Whether one or both of them reach old age [while]
with you, say not to thefso much as], "off,” and do
not repel them but speak to theannoble word.
Moreover, lower to them the wing of humility out of
mercy and say, "My Lord, have mercy upon them as
they brought me up [when | was] small. (17: 23-24)

A man came to Prophet Muhammad (peace and bledsenggon him) asking:

O Messenger of God, who among the people is
worthy of my good company? The Prophet (peace
and blessings be upon him) said, your mother. The
man said then who else: TH¥ophet (peace and
blessings be upon him) said, your mother. The man
asked, Then who else? The Prophet (peace and
blessings be upon him) said, your mother. The
man asked, Then who else? The Prophet (peace
and blessings be upon him) said, your father. [Al-
Bukhari and Muslim]

A famous saying of the Prophet (peace and blesdfiegspon him) is: “Paradise is at
the feet of mothers.” [In An-Nasa'i, Ibn Majah, Ahma{Badawi, 1995). The Prophet
Muhammad says: "It is the generous (in charactdr v& good to women, and it is the

wicked who insults them." (Badawi, 1995)
1.6.3. The Economist Aspect

Women had suffered degrading treatment clmturies, and they were considered
inferior. As an unfortunate result, they were degdi of many rights, including the right to
inherit property. Women were not entitled to a shaf family property. Thus, women had

suffered for centuries. It was not until the advehtslam that, for the first time in the history
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of humankind, Islam restored to woman the rightntferitance after she, herself, was an
object of inheritance in some cultures. Her shandtimately hers, and no one can make any

claim on it, including her father and her husband.

The Quran prescribes the inheritance"&r men is a share of what the parents and
close relatives leave, and for women is a shamladt the parents and close relatives leave,

beit little or much - an obligatory share.(4: 07)

The famous historian J.M. Roberts writes abounisla

It's coming was, in many ways, revolutionary. Ipke
women, for example, in an inferior position but gav
them legal rights over property not available to
women in many European countries until the
nineteenth century. Inside the community of the
believers, even the enslaved person had rights, and
there were no castes nor inherited status. This
revolution was rooted in a religion, which, likeeth
Jews — was not distinct from other sides of life bu
embraced them all. (Roberts, 1984, p. 355)

A woman's share, in most cases, is one-half thesnsdrare, with no implication that
she is worth half a man! It would seem grossly msstent after the overwhelming evidence
of the equitable treatment of women in Islamic |3is variation in inheritance rights isonly
consistent with the financial responsibilities oémand women according to Islamic Law. In
Islam, a man is fully responsible for maintaining twife, his children, and sometimes his
needy relatives, especially the females. This nesipdity is neither waived nor reduced
because of his wife's wealth or access to any patsocome gained from work, rent, profit,

or other legal means.

On the other hand, women are far more financiatiyuse and are far less burdened

with any claims on their possessions. Her possesdiefore marriage do not transfer to her
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husband, and she even keeps her maiden name. $he baligation to spend her properties
or income on the family after marriage. Furthermatee is entitled to the "Mahr,"” which she
takes from her husband at the time of marriagshéf is divorced, she may get alimony from
her ex-husband. Examining the inheritance law witlslamic Law reveals justice and an

abundance of compassion for women.

Concerning women's right to seek employment, itukhde stated first that Islam
regards her role in society as a mother and aagftne most sacred and essential one. Neither
house cleaners nor baby-sitters can take the m®{hlace as the educator of upright, complex-
free, and carefully reared children. Such a nobtk\atal role, which largely shapes the future

of nations, cannot be regarded as "idleness."

However, there is no decree in Islam that forbidgoaman from seeking employment
whenever there is a necessity, especially in postthat fit her nature and where society needs
her most. These professions include nursing, tegd@specially for children), and medicine.
Moreover, there is no restriction on benefitingnfirevoman's exceptional talent in any field.
Even for the position of a judge, where there mayliendency to doubt the woman's fithess
for the post due to her more emotional nature, we €arly Muslim scholars such as Abu-

Hanifah and At-Tabari holding there is nothing wgamith it (Badawi, 1995).
1.6.4. The Political Aspect

Any fair investigation of the teachings of Islamtanthe history of the Islamic
civilization will indeed find clear evidence of woman's equality witn in what is called
today "politicalrights.” including the right to election and nontioa to political offices.

It also includes woman's right to participate inblw affairs. In the Quran and Islamic
history, we find examples of women who patrticipatederious discussions and argued even

with the Prophefpeace and blessings be upon him). Quran says:
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Indeed, has Allah heard the speech of the one
who argues with you, [O Muhammad], concerning
her husband and directs her complaint to Allah?
Moreover, Allah hears your dialogue; indeed, Allah
is Hearing and Seeing. Those who pronounce their
among you [to separate] from their wives - they are
not [consequently] their mothers. Their mothers are
none but those who gave birth to them. Furthermore,
indeed, they are saying an objectionable statement
and a falsehood. But indeed, Allah is Pardoning
and Forgiving (Al-Qur'an, Surah 58: 1- 4)

In another verse, Allah says:

O Prophet, when the believing women come to you
pledging to you that they will not associate anyghi
with Allah, nor will they steal, nor will they contm
unlawful sexualintercourse, nor will they Kill
their children, nor will they bring forth a slander
they have invented between their arms and legs, nor
will they disobey you in what is right - then accep
their pledge and ask forgiveness for them of Allah.
Indeed, Allah is Forgiving and Merciful. (60: 12)

During the Caliphate of 'Umar Ibn al-Khattalwoman argued with him in the mosque,
proved her point, and caused him to declare ipthsence of people that the woman was right
and he 'Umar was wrong. Although not mentionechen@uran, one Hadith of the Prophet is
interpreted to make woman ineligible for the position of head of stalThe Hadith is
translated from Arabic as @eople would not prosper if they let a woman bér tleader. The
limitation pointed out in this Hadith does not meéhat women are not rightful or undignified.
It is somewhat, related to tliéological and physical differences between menwaathen in

Islam (Badawi, 1995)
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In Islam, the head of the state is a figureheadleldds people in the prayers, and he is
engaged in the decision-making process and hisl@eqecurity. This demanding position is
inconsistent with the physiological and psycholagimakeup of women; It is a medical fact
that women undergo various physiologieald psychological changes during their monthly
periods and during their pregnancies. Such changgsoccur during an emergency, thus
affecting her decision, without considering the essive strain produced. Moreover, some
decisions require a maximum of rationality and aimum of emotionality - a requirement

that does not coincide with thestinctive nature of women (Badawi, 1971).

In modern times and the most developed countrieés,rare to find a woman as a head
of state rather than a figurative head, whethengas a woman commander of the armed
services or a proportionate number of women reptatiges in parliaments or other high
positions. We cannot describe this as the backvesslaf numerous nations or to limitation of
woman's rights. It is more logical to explain thase in terms of natural and biological
differences between the two sexes, which doesmplyiany supremacy over the other. The

difference shows the roles of women and men in life

1.7. Conceptual Framework

This dissertation aims to challenge prevailing pptions and stereotypes of Arab
Muslim women that have been perpetuated in theatitee. These portrayals often depict
these women as voiceless, veiled victims who raty \Vlestern saviors for assistance.
However, such portrayals overlook the diverse erpees of women and fail to consider the
complex social, cultural, economic, and contexfaators that shape the lives of women in
any society. Furthermore, they tend to unjustlypeisde the challenges faced by Arab Muslim
women solely with their religion. In light of thesklse associations and persistent
stereotypes, this dissertation investigates theesgmtations of Arab Muslim women found
within a trilogy. By examining these portrayalse thtudy aims to shed light on the nuanced
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and multifaceted realities of Arab Muslim womermas. It seeks to challenge preconceived
notions and provide a more comprehensive undernsigraf the experiences, agency, and
complexities of Arab Muslim women that extend beysmplistic and misleading narratives.

The significance of this research lies in its potdrno contribute to a more nuanced and
informed dialogue regarding the experiences of Avalslim women, the influence of Islam,

and the socio-cultural factors that shape thegdi\By examining the portrayal of women in
Jean Sasson's trilogy and exploring the broadelamiss at play, the research aims to
challenge stereotypes, promote cultural understgndiand foster a more accurate

representation of these women's lived realities.

Therefore, this research seeks to explore the pakeof non-fiction literature in
providing a comprehensive and nuanced understandlingpe intricate interplay between
religion and culture in shaping the circumstanced experiences of Arab Muslim women.
The central research question driving this studgsdollows: can non-fiction enable us to
have a deeper understanding of how the situatioralb Muslim women is simultaneously

determined by religion or culture!

Previous research has dedicated significant atterit understanding the experiences
and challenges encountered by Arab Muslim wometh wiparticular focus on the complex
interplay between religion and culture. In Westigetion, a prevailing image of Saudi women
has emerged, portraying them as oppressed anddsodser within a male-dominated society.
This perception gained prominence following the é&eSstorm Operation, and it has shaped

narratives and representations of Saudi womenriows literary works.

The literature reviewed provides a range of pefspesx on the portrayal and
experiences of Arab Muslim women, while also coesity the influence of Orientalism.
Orientalism, as discussed by Edward Said in hisirsdmwork, refers to the Western
construction of the East as a homogeneous andceXakier,” often portrayed as inferior and
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in need of Western intervention. This framework lshgaped the representation of Arab
Muslim women in various ways. Suha Sabbagh (1986)er book “Arab Women Between
Defiance and Restraint," emphasizes the importafigecognizing cultural differences and
avoiding simplistic narratives when discussing Aralomen's experiences, challenging
Orientalist assumptions that homogenize Arab wosnexperiences. Ahmed's (2009) critique
of the depiction of Muslim women as veiled and ged of rescue, reveals the Orientalist
tropes that perpetuate misrepresentations andoreetultural stereotypes and narratives of
Western superiority. Masturoch (2009) highlighte tystemic disadvantages and unequal
treatment faced by women in traditional Arabian ifaas, attributing them to both cultural

norms and legal frameworks.

Sifana (2018) challenges the notion that the nastnent of Arab women is based on
Islamic teachings, arguing that it is influenceddojtural dynamics, particularly the concept
of honor and shame. This can be seen as a resfm@@entalist assumptions that Islam is
inherently oppressive to women. Whereas, Thakusegaiconcerns about the potential
restrictions on women's rights under Sharia Lawinpgg to the marginalization and
objectification of women within certain interpretats and applications. Abu Lughod’s
(2009) critique of narratives of saving Muslim wamas justifications for military actions
examines how these narratives serve as a forrmygdétial feminism" that masks underlying
political and military agendas. Her critique reelbw Orientalist perspectives have been
used to legitimize Western intervention in Muslingjority countries. Together, these
perspectives contribute to a comprehensive undwlistg of the complexities of gender
dynamics, cultural influences, religious interptietas, and the potential manipulation of

narratives for political purposes in the contexfodb Muslim women's experiences.

Overall, this literature review highlights the ndednuanced analysis and a recognition

of the diversity of experiences within Arab Musliscommunities. It underscores the
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importance of avoiding essentialist or monolithiortpayals and engaging with the
complexities of gender, culture, and religion witkscussing the lives of Arab and Muslim
women. It emphasizes the importance of moving béydnentalist stereotypes and engaging
with the complexities of gender dynamics, culturdluences, religious interpretations, and
geopolitical agendas. By critically examining thesssues, a more nuanced and
comprehensive understanding of the experiences rab Aand Muslim women can be

achieved, free from Orientalist assumptions andepigsentations.
1.7.1. Theoretical Framework

As documented in the literature above, the reptaten of Arab Muslim women in
Western literature has been always negative. Woanerperceived as victims of patriarchal
societies that imply traditional cultures and neligs. However, these images are to be
challenged. Edward Said argues that the imagegah Muslim women in literature should
be interrogated for their ideological content, fow representation can be truly real or

objective (Said, 1978).

That is, literary representation is not a mereegibn of reality but it is also shaped by
the author’s perspectives, intention, and artishicice. It can be also influenced by cultural,
economic, and social contexts, as well as the asthmersonal experiences and beliefs.
Therefore, literary representation can challengerenforce the dominant discourse of
narratives. question societal and cultural nornxplage diverse perspectives, and provide

insights into the complexities of the human experee

This framework centers on postcolonial feminist otlye to analyze women's
representation in 2Bcentury American non-fiction. Drawing on the wook postcolonial
feminist Chandra Mohanty, Under Western Eyes, wladjues against the "othering” and
exoticization of women from formerly colonized satoes, highlighting how they are often

depicted as passive victims or objects of deshies tlissertation analyses Jean Sasson’s
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Princess trilogy and its representation of Arab Musvomen. It also delves into how these
narratives construct and challenge gender. Bizung this framework this dissertation seeks
to contribute to the discourse on postcolonial festitheory, challenge existing stereotypes
and narratives, and highlight the diverse expegasrand agency of women in postcolonial

third-world contexts.

1.7.2. Key Concepts

1.7.2.1. Representation

Representation is the foundational concept in atisthand semiotics. It is the portrayal
or depiction of gender roles in literary texts. Reggntation plays a crucial role in shaping our
understanding of social and cultural identitieseittompasses the portrayal and depiction of
various groups, individuals, or communities in vas forms of production whether media or
literature. Examining how gender is representedsasson’s novels allows us to uncover
underlying ideologies and narratives. Theoristdhsag Mohanty and Mitchel argue that the
process of representation is far from being a aéur objective endeavor; rather, it is
profoundly shaped by power dynamics, particularlithin the framework of colonial

legacies.
1.7.2.2. Representation Versus Discursive Self-regsentation

Mohanty’s concept of representation versus disearself-representation is based on
Gayatri Spivak’s criticism of the dominant Westeapresentation of women of the global
south as passive victims. Mohanty argues that septations of Third World women often
homogenize their experiences and construct themaslithic victims of oppression. This
representation tends to reinforce colonial powenatlyics and perpetuate the idea that
Western feminism is the only solution to their desbs. Mohanty highlights the danger of the

"single story" by demonstrating how these repregents flatten the diversity and complexity
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of women's experiences in the Global South. Theepinof "discursive self-representation”
is a way for marginalized groups to challenge amolvert dominant narratives. Discursive
self-representation involves the active engageroémdividuals or communities in shaping
their representations and articulating their owpegdences and perspectives. It is a strategy
for reclaiming agency and resisting the impositdrexternal interpretations. These concepts
contribute to the ongoing project of decolonizimgpWwledge production and challenging the

power imbalances inherent in representations.

1.7.2.3. Third-World Difference

Mohanty (1986) argues that the construction ofdthiwvorld difference is rooted in
colonial discourses that have historically pathed and eroticized the Global South. She
points out that Western feminist scholarship oftesitions itself as the liberator and savior of
Third World women, perpetuating a hierarchical tietasship where Western feminists are
seen as the authoritative voices, while Third-Wavlmmen are passive recipients of Western

knowledge and intervention.

1.7.2.4. Oriental Tropes

Oriental tropes as explained in Edward Said Orlama refer to recurring themes,
images, and stereotypes that have been historiaafigciated with the Orient, a term often
used to refer to the East or non-Western cultufdésese tropes emerged from Western
perceptions and representations of the East, pkatig during the era of European

colonialism and Orientalism.

a) Harem
The harem is a concept that has been frequengictee in literature, particularly in
Western literature from the eighteenth to the twethtcenturies. It refers to a part of a

household in certain societies, particularly in kheldle East, where women, particularly the
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wives and concubines of a polygamous man, livedeiciusion. In literature, the harem has
often been portrayed as an exotic and mysterioaceplshrouded in secrecy and intrigue. It
has been a popular subject for Western writers sgwmht to explore themes of sexuality,

power, and the "Other"(Said, 1978).

b) The Vell

The veil has often been depicted in Western litgeatas a symbol of mystery,
exoticism, and oppression. It has been a recumogf used to explore themes of gender,
sexuality, cultural difference, and the "Other." ditcbnally, the veil has frequently been
linked to ideas of female subjugation and oppressio Western literature and media
(Haddad, 2007). It has been used to depict wontecksof agency and autonomy, reinforcing

stereotypes of Eastern women as passive and dedtin} patriarchal societies.

c) Eunuch

In nineteenth and twentieth century Western liteigteunuchs were portrayed as exotic
and mysterious figures from the Orient. They wefero depicted as part of the harem,
serving as guards or attendants to the women wifRiycaut, 1972). These narratives
perpetuated Orientalist stereotypes and reinfopmder dynamics between the East and the

West.

1.7.2.5. Eurocentrism

Eurocentrism assumes that European culture is tdredard against which all other
cultures should be measured. It often views Eunopestory, art, literature, philosophy, and
scientific achievements as the pinnacle of humarilization, while downplaying or
disregarding the contributions of other regionsndherg (2009). Edward Said in his book
Orientalism defines Eurocentrism as, “Eurocentrisma way of seeing that is rooted in the
geographic, economic, technological, and politidaminance of Europe and its overseas

empires in the modern period.” (Said, 1978)
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1.7.3. Relationships and Connections

The research argugbe way Arab Muslim women are portrayed in theogyl is
influenced by Orientalist narratives and power dwyits. The representation of Arab Muslim

women as veiled victims leads people to think tklaim is a religion that oppresses women.

Oriental tropes, such as the harem, veil, and dyrare examples of how Arab Muslim
women are represented in Western literature andamé&tiese tropes perpetuate stereotypes
and distort the reality of their lives. The misregentation of Arab Muslim women through
Oriental tropes contributes to a skewed understagndnd reinforces stereotypes and power

dynamics.

Eurocentrism, as a dominant perspective, has infe@ the representation of non-
European cultures, including Arab Muslim women. de@ntric notions of superiority have
often resulted in the exoticization, marginalizati@nd distortion of ‘others” experiences.
The representation of Arab Muslim women within Eaewotric frameworks reinforces power
imbalances and perpetuates a limited and biaseerstathiding of their identities and

struggles.

The concept of discursive self-representation gesia counter-narrative to dominant
representations of Arab Muslim women for instanbéesérse Experiences and Empowered
Voices of Arab Muslim Women." It allows marginal@&zgroups to challenge the monolithic
victimhood narratives imposed upon them. By engadm discursive self-representation,
Arab Muslim women can assert their agency and afifegrse perspectives that challenge the

construction of Third World differences perpetuabgdVestern feminist scholarship.

Representation is deeply influenced by power dyoanparticularly within the context
of colonial legacies. The Orientalist narrativeattshape representations of Arab Muslim

women have roots in colonial discourses, whereBhst was constructed as exotic, inferior,
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and in need of Western savings. These power dyrsagantinue to shape representations,
reinforcing hierarchies and unequal relationshigtwkeen the West and the East. By
recognizing these relationships and connections, @& better understand how
misrepresentations of Arab Muslim women are infeegh by Orientalist narratives, power
dynamics, Eurocentrism, and the need for discursed-representation to challenge
dominant narratives and reclaim agency and dismdhd Western gaze of misrepresentation

and assumptions.

It's crucial to emphasize that Arab Muslim womeweéhdiverse experiences and that
should not be oversimplified or subjected to stgq@ag. Many of them are actively
challenging traditional gender roles and working yoomen's rights. By recognizing and
challenging these misrepresentations, we can foatemore nuanced and accurate
understanding of Arab Muslim women and promoteusielity and respect. It is important to
engage in dialogue, listen to diverse voices, akth@vledge the individuality and agency of

Arab Muslim women.

1.7.4. Justification

The chosen theoretical framework, post-colonialifesh literary theory, is appropriate
for this study because it emphasizes the importahemalyzing and understanding women'’s
experiences, within their specific socio-politieald historical contexts. It provides a critical
perspective to analyze the representation of Aralslivh women in literature and offers
insights into how these representations reflect emallenge broader power structures. By
investigating Sasson’s novels through a post-caldeminist lens, this research contributes
to the understanding of Arab Muslim Women's repregen in literature and reveals the
complexities, diversity, and agency that exist witthese contexts and that influence the

experiences of these women.
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1.7.5. Conceptual Model

The following figure that we created indicate thaersection of the theoretical
frameworks that guided this qualitative study. Ime tfigure, the central concept is
"Representation of Arab Muslim Women." It is contieglcto two main branches representing
the key influences on representation. On the id&, sve have "Oriental Tropes," which refers
to recurring stereotypes and themes associated Mi#b Muslim women in Western
literature. This connection highlights how thesep&s have influenced and shaped their
representation. On the right side, we have "Eurisen,” which represents the Eurocentric
perspective that views European/American culture sagperior and influences the
representation of non-European cultures that aneeped as inferior and backward.
Eurocentrism connects to "Power Dynamics," illustigahow power imbalances, particularly
stemming from colonial legacies, influence the espntation of Arab Muslim women. For
instance, Arab Muslim women have often been degiete submissive, oppressed, and in
need of Western intervention. This intention reiné&s colonial power dynamics and

perpetuates stereotypes.

At the bottom, we have "Third World Difference," wh signifies the construction of
difference rooted in colonial discourses. This @mtion highlights the marginalization of
Arab Muslim women's perspectives and experienceakirwiWestern feminist scholarship.
This is particularly evident in Sasson Trilogy, weérab Muslim women are often portrayed

through a narrow lens that neglects their individypand diverse experiences.

Finally, at the top, we have "Discursive Self-Regamtation." This concept represents
the agency of Arab Muslim women in challenging doamt narratives and shaping their

representations, acting as a response to the meseagation they face.
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Representation
of Arab Muslim
Women

Oriental Tropes

Eurocentrism

Third-World

Power Dynamics Difference

Discursive Self-
Representation

Figure 1. Decolonizing Representations of Arab Mush Women

While the relationships between the concepts degiot the figure above may not be
linear, it is important to consider other factdnattmutually influence the representations of
Arab Muslim women. In this research, we have foduse describing and highlighting key
themes that are relevant to understanding thesesemations and how they are shaped.
These themes encompass a range of interconnediensfahat have significant impacts on
how Arab Muslim women are portrayed. By examinihgse factors, we can gain a more
comprehensive understanding of the complex dynanmmfisencing the representation of

Arab Muslim women and their lived experiences.

1.8. Conclusion

The problem with feminism lies in how feminists pay the images of women of
different cultures and judge them to their Western cultureesiéfn feminists' task to
liberate Arab Muslim women and all deprived womes widened the gap between the two
primary cultures, the West and the East. Throughdiereotypes and prejudices the West

formulated about th&ast, hatred and misunderstanding shape the redai of the West
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with the Eastern people. Ahmad (2009) explains #oab Muslim women are represented
in PrincessTrilogy, and unlike the imperial harem, they careap at least purportedly,
"but only in ways that ardegible and familiar within the language and expece of

American feminism." (p.107)

Thus, feminism is a concept unique to each culburgeographical location. In order to
get a clear picture of the various attitudeguab Muslim communities, one has to look at
the Arab Muslim countries, for instance, Saudi Arabmal aAlgeria, which share the Islamic
culture with Turkey and Iran. However, they differ regaglimational cultures and the
implementation and understanding of Islamic Shiamwes. Saudi Arabia, for instance, has the
tightest restriction on women, unlike Algeria andhey Arab countries, due to its
geographical and nationaultures. Moreover, Saudi Arabia is the epitomeVééstern
feminism's perception of how Mluslim country treats women. No wonder the strange
stories written by Western feminism, suBhncessTrilogy about the glamorous lives of
women of the veil, will be consumed widely by Westeaudiences; it is empty of any
geographical, doctrinal, or economic specificity pslitical context. Therefore, such
narratives will have two effects on Western readdis allow their audiences to sympathize
with and to distance themselves from the politmadcesses thairing anti-female regimes

into being' (Ahmad, 2009, p.106)
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Chapter Two The Representation of Arab Muslim YWen in Princess

2.1. Introduction

Princess: A True Story of Life Behind the Veil au@ Arabia(1992), the first trilogy
novel, is about the reality of being a female in@aArabia. The author, Jean Sasson, called
herself a voice for Middle Eastern women. She sp2ntears in Saudi Arabia and worked as a
medical administrative coordinator at King Abdul Aziz Hosdi Sasson befriended many
members of the royal family who visited the hodpifdne most notable of these friendships

was that of Sultana, the Princess whoseRifiacesstells.

Princess narrates stories of hardship and ingsstfaced by Princess Sultana and
women in Saudi Arabia. Sultana's miserable lifetathin childhood, being a female in a
family thathonored males and looked down on females. She egleaied by her father and
scorned bynher brother, the only male child in the family, wivas given all rights to torture
his sisters. Later, Sultana was humiliated by lsband, who planned to have a second wife.
The detailed stories of injustices in the novel enawade a significant impact on Western
readers' shaping of Saudi women's image and ArasliMuwomen in general. In this chapter,
we analyzed theepresentation of Arab Muslim women Rrincess mainly the novel’s

protagonist Sultana.

In her epilogue addressed to readers, Sassonguthe plight of women in countries
such asAlgeria, Bahrain, Egypt, Gaza Strip, and Iraq, &ioev some of these women need
their causdo reach the globe, and interested human rightssablave to take women's issues
in the Arab Muslim World seriously. In the caseAlferia, Sasson reported how Algerian
women areharshly treated by the Algerian constitution, whdnsiders women no more
than permanenminors who require the consent of their fathers hogdbands to do most
activities. Moreover, the women of Algeria are keptder the control of men. Algerian

women are limited in public life and services. Si3serted,
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In fact, Algerian law considers women permanent
minors, requiring the consent of their husbands or
fathers for mosactivities. Therefore, life for women

in Algeria is still minimalin public life, and females
are kept tightly under the rule of men." (p.13)

In the case of Bahrain, although women are morerdibthan in most Middle
Eastern countries, however, they are perceived eakvand in need of male protection.
Women are allowed to steer the wheels of their,cges arranged marriages are still
performed. Sasson explained,

Although Bahrain is more liberal than most Middle
Eastern countries, most men still consider women
weak and need majwotection. Arranged marriages
are the norm, although the bridgend groom are

often allowed supervised meetings before the

wedding. Women are allowed to drive. (p.14).

In a country like Egypt, women gain more and meoeadom than other Arab women
yearn for, yet their situation needs more interieeefrom human rights to watch in the case of
female genital mutilation. A custom originated in Africandh is still performed in some
societies and tribes worldwide. However, the malecated Egyptian families abandoned
this custom. Another issue that faced Egyptian wonsethe male escort present in all
women's activities in public life. She noted,

In Egypt, women work outside the home, drive
automobiles, and enjoy many freedoms other Arab
women yearn for. Nevertheless, there are many
unsolved problems facing Egyptian women. For
example, female circumcision is not uncommon in
many regions of the country, although the more

educated families have turnedway from that

appalling custom. In addition, many Egyptian
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women complain of rampant groping should they
make a trip to the market without their husbanda or
male escort (p.14).

Women of the Gaza Strip, unlike other Palestiniamsler the control of Israel
conquerors, suffer under the control of Hamas rilileeir lives went from bad to worse.
Sasson referred to their plight "as the never-enexchange of violence with Israel” (p.15).
And solely to theelection of Hamas. Sasson explains how Hamas Talika laws had
altered the life of poor Palestinian women. Therasggtion of men and women in public
life and the obligation of wearing the Hijab. Howeeybefore the Hamas election, women
had the right to choose to pah their Hijab. Besides, women in Gaza are exposdtarsh
penalties when refusing polygamy and adheringédijab. Sasson confirmed,

Hamas campaigned for ‘'"Taliban-like laws,"
including total segregation of women and men
and wearing the total Hijab. (Women in Gaza had
always had the right to personal choregarding
veiling.) Since the Hamas election, some
governmenbfficials have attempted to impose the
most severe penalties should women not adhere to
strict Islamic dress and other restrictions agatinst
civil population, such as the promotion of polygamy

card-playing, and dating. Palestinian women in Gaza

need someone to take up their cause. (p.15)

The quote indicates the political standpoint ofdléhor, who sums up women of Gaza's
plight to the election and governance of Hamas. The auttesely referred to the source of
oppression as the segregation of males and fermadethe wearing of the Hijab and that Hamas
had worsened the situation of women of Gaza byihgaehdless violence against the innocent
civilian of Israel. The so called Palestinian-l$ramnflict is a history of colonizer and

colonization.
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Similarly, women of Irag are no exception, and tngthor declares how women
suffered under the dictatorship of Saddam Hus$®&lereas, in the past Iragi women enjoyed
many rights, "In fact, a 1958 law allowed Iragi wemto divorce their husbands, inherit
property, study, work, and even move without thenpgsion of the male member of the
family” (p.16) The mentioned rights are dictatedtire Quran for Muslim women and are
rights granted to women since the coming of Isldime law reinforces the application of
such amendments. Again, the suffering of Iragqi wornigesummed up in the obligation to
wear Islamic Hijab. Sasson concludes, “With regionantrol held by various tribes,
women are beaten for not covering themselves ialhlivith others being raped, women’s

bodies used as a weapon lripal factions at war.” (p.17)

Sasson reported how women were beaten for notiadherthelaw, alongside women
raped and used their bodies as weapons in the Ma@se reasons, mainly using women's
bodies as weaponry, justified the American ruléAfghanistan and Iraq. The international

audience usually supports the idea of leading ¥easave women.

In Kurdistan, Iraq, much to the relief of many womehe government passed laws
restricting polygamy and banning minors’ marriagdewever, "Honor killings and self-
immolations have reached an all-time high. Someagers have been killed for theme of
talking to a boy over their cell phone." (p.16-1If).the last part of this quote, there is an
exaggeration of considering talking to a male aveell phone to some teenagers as a crime.
Again, using the body as a weaponry fraction inswar also high. It is again another

justification for the war on Iraq.

In the case of Kuwait, it is considered one of best Middle Eastern countries for
women. "Women are allowed to drive, work withou ttonsent of a man, acquire passports,
travel out of the country, and even hold governnpasitions, all without the consent of a male
family member.” (p.18). Moreover, Kuwaiti women leate right to vote. However, the only
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issue for women in Kuwait is that the testimonywb women equals one man in the case of
civil, criminal, and administrative courts. Besidgscial and legal discrimination. Although

these shortcomings, the future for women in Kuvgalirighter (p.18).

In the case of a country like Qatar, the kingdom dane much to better the situation of
Qatari women. The royal family in Qatar had essdi®#d various committees for women to
propose programs to upgrade their potential of worldomen in Qatar are allowed to vote

and participate in governance. In Qatar univessifienale students outnumber male students.

Besides, women hold 52% of jobs at the ministrgadication. Although Qatar society
is very conservative, "the government is workingettsure that women are encouraged to

pursue their private goals." (p.20). In the Unitddab Emirates, women's lives have

significantly changed, and “the UAE ranked"™28mong 177" (p.20) when it comes to
women empowerment. Whereas in a country [kemen, women face violence and
discrimination. A virgin girl of eight years marsiea man three times older than her.
Marriages are still arranged, and women must obey fathers and husbands. Besides, honor
killing is often performed when there is an acciosabf an immoralact done by women.
However, men usually escape the punishment andtraeted leniently. Two Women's
testimony equals one man's testimony. Women in Yeya for support and more rights.

Sasson asserted,

Tragically, the women of Yemen face violence and
discrimination in their lives. Women are not; cheos
their husbands, and in many cases, girls as yosing a
eight years old are married against their will. ©ac
woman is married, she has no rights but must obey
her husband, even forced to gain permission to
leave the house. When women testify in court,
their testimony is valued at half that of a male. |

a woman is married, her value is compensated half
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that of a male. Honor woman's head sword over

the head of a woman if there is gossip about her
behavior. While men are treated leniently, women
will be put to death if there is an accusation of any

"immoral” act. (p.20)

In Saudi Arabia, Sasson reported how few thingsehavanged since her last visit
under the rule of king Abdullah who was a man ahowmon sense who used his authority to
help women". Princess Sultana reported, "that tihoeo cousins, King Abdullah's daughters,
encourage their father to pursue this importantrsmuwhich has opened the way for more

Saudi women to seek recourse when treated hargpl21)
2.2. Oppressed Arab Women

Arab women are often perceived as oppressed byrbeth) and the loosely culture that
gives men the right to dominate, torture the female iairtthousehold. Sultana is an is an
example of an oppressed woman who wants to chasrgend daughters’ fates and all women

in her country? In these parts, the characterisfiGultana are presented.

2.2.1. The Enslaved Sultana

As illustrated by the author, Sultana’s story liedl with many anecdotes of misogynistic
treatment; Sultana and the women in her family @nhtry endure at the hands of men. Even
though Sultana is a member of the royal family,ishBund by a strict society that sees women
as nothing more than vessels of sexual relief aeelders of children for men. Sultana describes
how women in her land are treated: "women in myllare ignored by their fathers, scorned

by their brothers, and abused by their husbandsSg&, 1992, p. 29).

Princess depicts how even royal women are beaten, execwad, enslaved by
their fathers, brothers, and husbands. She revealsher mom was oppressed: "She had
been married at the age of twelve to an intense fitlad with dark cruelties. She was ill-

equipped to do little more in life than his biddih¢Sasson, 1992, p.27). She describes how
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women from birth are given no identity; their bsthnd deaths are not made official in the
public record. However, the males are documentethenfamily and tribal records. Her
oppression starts with her father, since she igghtth daughter, and her brother Ali, the only
male child, is treated better and given all attenby her father. Moreover, Ali is given all the

rights over his sisters.

From a young age, Sultana is determined to get ladhker brother's unfairness by
putting him into serious trouble. Ali would be jeat of any things his sisters may have
desired. Sultana brings back her first vivid memdAdi slapped me to the ground, but |
declined to hand over the shiny red apple justrgieme by the Pakistani cook” (Sasson,
1992, p. 33). As punishment for Sultana, the fattearees that Ali will have all the right to
fill her plate atmealtime. Moreover, her toys will be given to Aiteach her "that men are her

master" (Sasson, 1992, p. 34).

Princess is chained by the veil, as describedamtivel. When Sultana gets her menses,
she has to bid farewell to her childhood and weledhe world of womanhood. Although
Sultana considers her veiling a threat, a dangeniill not end until she is safely wed and put
behind walls, ' life changed quickly; | had entetied souq area as an individual bursting with
life, my face expressing my emotions to the worleéft the shopping area covered from head
to toe, a faceless creature in black" (Sasson,,199211). This one-sided view of the Veil

shows the author's mistreatment of the Veil asnabsy of Arab Muslim women oppression.

Sultana's enslavement does not end; she descréseslthas a property soon to be
transmitted from her father's ownership to a stearsipe will call her husband. Her husband,
Kareem, slapped her three times across the fa@beof a dispute between Sultana and her
mother-in-law. After giving birth to her three dlfien, Sultana is informed that she has breast
cancer and will breed no more children. In additiber husband informs her that he has
decided to wed another woman. This sudden tidimggbrsadness to Sultana, who directly asks
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for a divorce. Sultana describes Kareem as "a nmtemamuld blackmail the one who had born
his children. Without shame, he had dangled thesteinpossibility of his second wife, my
children's happiness, my children. That should echmme with the reality of my male-

dominated world" (Sasson, 1992, p. 248).
2. 2.2. Sultana’s Failure

Through the character of Sultana, we realize herckqudecision the divorce
because her husband threatens to have a secondlvde, she runs to London, where she
finds refuge for herself and her children. Thus,dseape from the country and family indicates

failure becaus@rab women struggle to save their families rathantgive up and escape.

Sultana describes her attitude and quick deciswinlast, my rage was spent. A deadly
calm fell over me. My mind was made up. | told Karethat | wanted a divorce; | would never
submit to the humiliation of his taking another &lifSasson, 1992, p. 247). Sultana describes
how in the Saudi society, divorced women if thegreat have the opportunity to find a lucky
second marriage or have a caring family to acceptghe will carry the failure and the blame
for being divorced all her life, “As with everytigrelse in Saudi society, the failure of the

marriage and the blame for divorce rests with tbhenan.” (p.390)
2.2.3. The Dependent Woman

The text has two types of dependencies: dependencynen and Western saviors.
Sultanacompare American man to Arab man in stating how shally feels fearful at the
presence of her father and brother Ali and how ddtests Ali and her other half-brothers,
“Like my sisters, | pretended to revere my brotloer, | hated him as only the oppressed can
hate.” (45). She was attracted to their open, éligrmanner through her trip with the
American pilot. They gently asked her to sit in tbeckpit. To her surprise, she felt

comfortable and leaned over the pilot’'s shouldefpund myself leaning over his shoulder,

73



Chapter Two The Representation of Arab Muslim YWen in Princess

completely at ease. For one of the few occasionsnynyoung life, | felt calm and
comfortable in the presence of men.” (p.111) Salteonfesses, "It was a strange feeling, yet |
felt intoxicated with the knowledge that men, whbhad been brought up to think of as gods,
could be so ordinary and  non-threatening.” (p)1Atcording to the illustration, Sultana
perceived man as a God in the way men are holyttaedtening, although the comparison is
incomparable. But the image she forms of Arab nsethieatening and holy. She expresses

the priority of American men over Arab men.

Sultana's dependency is on Western American vasitdppon the coming of the American
troops to her country, Sultana was happy abouthaaging of events; in her opinion, the
American presence in Saudi Arabia was a sparkeofdr the Saudi feminists’ dreams (Sasson,
1992, p. 270). However, Sultana'’s attitudes towlaedccoming of the U.S. troops and how they
would make specific changes to support the rightsamen were very naive. It is a negative
image presented in comparison with independent womadno is usually taken as strong

women by feminists, and dependent women as a wWealacter.

Her attitudes towards American troops and how thély'wonderfully alter the lives
of women' (Sasson, 1992, p. 273) reminds us of@&fswuotes about how the coming of
white men to save brown women from brown men isntiigsion of Western feminist in the

Third World.
2.3. Rebellious Sultana

Arab Muslim women in the novel are portrayed asrepged and voiceless in male-
dominated societies. Sultana and since her childhbad a rebellious character. She vows
to fight her elder brother Ali who rules with supre. Sultana rises against patriarchy and
oppression exposed to her and all Saudi women bietyoand religion. Sultana breaks

religious and sociahorms. As a result, she fails to cooperate in hmgiety since her
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struggle is unlike the Arab Muslim women who workithin the common social
understandings that underpin value and legitimacyheir society rather than provoking

confrontation. Therefore, Sultana is consideredwsider to her society.
2.3.1. Sultana Rebellion Against Patriarchy

Sultana realizes that she lives in a patriarchalrenment that limits her choices and
freedom.She has seen her mother and sisters sufferingrirale domination, so she decides
not to giveup in a rebellion against males' absolutism; she&svto face these cruelties.
Sultana declares war at an early age. She is amesich troublemaker for she has done many

tricks to get her brother Ali annoyed as a reveiogdis mistreatment of them:

| created havoc in our household. | was the one whwred sand into the motor of Ali's
new Mercedes; | pinched money out of my father'#et;al buried Ali's gold coin collection
in the backyard; | released green snakes and izgids from jars into the family pool as Ali

lay sleeping on his float (Sasson, 1992, p. 57).

Sultana gets so irritated with the tidings that Wwlil accompany them on their trip to
Cairo. As revenge, she flushes his' headdress tlmsvtoilet and slams the bathroom door on
him (Sasson, 1992). She covers up what she haslgolbenging Ali's collection of Playboy
magazines to the religious men; however, in domgske feels incredibly guilty for bringing
shame to her family. Sultana rebels against hdsdngswhen warning her to wed another wife
by escaping with the children to London. She dexidereturn home once she is sure he has

suffered enough.
2.3.2. Against Saudi Traditions

Among women's rights in Islam, Islam gives womaa tight to marry a suitable
person. Therefore, a woman in Islam should not dreefl to marry a man without her

consent. However, where Sultana lives, women aeeébat a young age to marry men who
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are older than them. Considering the forced magriafyher sister Sultana decided not to
accept any husband without seeing him before ngaridhough it is not allowed in her
society to  meet the husband before marriage afallinsists on seeing Kareem before
marriage. Sultana is so happy when her father allogr to meet Kareem, "I danced around
the room when father told me the news. | was gtongreet the man; | would marry before |

married him" (Sasson, 1992, p. 151).

Sultanas’ reaction to the birth of her child shdwes attempt to change the tradition that
favors males born over females born. Besides, slrésato change the patriarchal culture of

her society.
2.3.3. Against Government Laws

In the novel, Sasson details the laws of Saudi iaralhich adhere to Islamic precepts.
This law is called "Sharia," the path that embrabeswhole way of life ordained by Allah.
The sources of Sharia are the Quran (the word of Alalrevealed to Prophet Muhammad)
and theSunna (the reported words and behaviors of Projglhétammad). All Muslims are
expected to conduct their lives by the traditiomaues set by the Prophet of Allah, Prophet
Muhammad (peace and blessing be upon him), whobeasin AD571 and died in AD632.
Thus, it is too difficult for Westerners to undersd the total submission of Muslims to the

laws of the Quran and the Sunna of Prophet Muhammad

PrincessSultana’s rebellion is against the implementatibrihese rules in society.
Sultanareveals a story that happened to her brother-inMaweer who was engaged with other
princes in risky behaviors, like transporting alobho the kingdom. The ministerial
committee (mutawas) did not punish Muneer since Sultana's fathet ather princes
downplayed the inciderts foolish by a young prince whom the West inflesnds a result,

Muneer was brought into his father's business and ® Jeddah to manage the new offices.
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To buy off his discontent, h@as awarded many government contracts. Within anfi@nths,
he told his father he wanted to wed, a suitablesicowas found, and his happiness increased

(Sasson, 1992, p. 187).

Sultana recalls other stories that happened td-tieino servant's friend Maledine. A
housekeeper finds that her job contains "dutieat éine not what she expected. Her employer
and his two sons sexually exploit her. Since "tbkcp do not help Filipinos in this country”
(Sasson, 1992, p.132), Maledine is sent back taedwantry at the end of her two years contract,

and two other Filipinos replace her.
2.3.4. Sultana Opposition to Islamic Law

The ideal Muslim women are in many ways like hetent@unterpart; pious, modest and
caring for her family. However, Islam provides was rights to be educated, inherit,
choose her husband, and divorce. Etc. Among thelse,looks up to as her ideals are the

Prophet's wives, such as Khadija, Ayesha, andduglater Fatima.

Chapter one emphasizes the pre-eminent positiomoafen in the early days of Islam
and the hadith of Prophet Muhammad that how a persay best locate paradise is, at
one, acomment on the role of women in society and Islaiiéology. Islam has raised the

woman's status from below the earth so high thetdise lies at her feet.

In Princess there are many contradictions about the Islaraithf At the novel's
opening, Sultana blames her country's customs eemitions for women's plight. She
asserts, "it is wrong, however, to blame our Mudtaith for the lowly position of women in
our society [...] our Prophet Muhammad taught onlydkiess and fairness toward those of
my sex" (Sasson, 1992, p. 28). Those to be blameetitee men who came behind the Prophet
Muhammad havehosen to follow the customs and traditions ofdhaek ages rather than to

follow Muhammad’s words and example.” Then, Sultepatradicts her words by stating that:
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“the Koran does state women are secondly to merchmo the same way, the Bible
authorizes men over women. (Sasson, 1992, p. 2&)s,Tin this novel, we can realize two

different voices, one of Sultamad the other of the author.
2.3.4.1. The Misstatement about Hijab

The hijab to Muslim women is a symbol of heritag¢hnic pride, identity, and a
mean of protecting their modesty according to calttequirements, yet for Western women,
the hijab may symbolize repression and discrimamatin the novel, there is a misstatement
about the hijab that cannot belong to a Muslim wom8ultana expressed her veiling
experience as a threat and danger. She considezédeil a way to prevent her from seeing
the blue sky. She asserts: "the sky was no lonigey, khe glow of the sun had dimmed; my
heart plunged to my stomach when | realized thamfthat moment, outside my own home, |
would not experience life as it is in all its cadoilhe world suddenly seemed dull" (Sasson,

1992, p. 111).
2.3.4.2. Honor Killing

A common misconception pervades the West that woare mistreated in the Arab
world dueto the application of Islamic law (Sharia). Rrincess Sasson refers to honor
killing occurrences as often as afternoon tea drad Arab families discuss together the
premeditated killings of their daughters who getha way of family honor. But, first, it is

necessary to havaowledge of Islam about what the author refemstan honor killing.

Honor killing is known in Islam as crimes bfidudthat include: theft, drinking alcohol,
defamation in Islam, fornication, and adultery. Bverime gets its punishment; for instance,
persons found guilty of theft are paid by finespiimonment, or amputation of the right hand

(or the left hand if the right has already been ataied). However, this is not done haphazardly,
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these punishments have numerous conditions to jplemnented, and there are specific people's
punishments. For instance, theft conditions aretadie implemented if conditions are not
presentedsuch as evidence and confession, the amount néynstolen, and the purposes of
the action of theft. Allah most high says in QuraAnd do not approach unlawful sexual
intercourse; indeed, it is ever an immorality arsdevil as a way'(1: 32); thus, fornication
and whatever leads to it are all considered siggnifi sins, hence must be avoided in Islam by

both men and women at all times.

The Islamic legal punishment for fornication isadsished by evidence and confession.
The evidence is that four people give testimonyresja man and a woman that they committed
fornication. When these people testify in courg jhdge will inquire from them about the
precise details of the place of the incident, theet the identity of the women involved, and

the exact scene of fornication.

When the four people give details such as stahagthe woman was unlawful uponthe
man in every way and testify the observing of titericourse taking place, and the witnesses
are considered upright both privately and publitghen the judge will give the order for the
legal punishment to enforce upon both the man beavoman equally. However, if the above
conditions do not meet, the punishment will noebérced. For example, if those witnesses
take back their testimony before the actual puneftirthey will (the withesses) be punished

for the crime of false accusation.

If an individual who is sane, mature, Muslim, asdmarried to a spouse who is sane,
mature, and Muslim, carries out the crime of foatimn, and their marriage is consummated,
then the legal punishment is that he/she will lbaexdl to death. The Imam and witnesses will
take part in the stoning. However, if the witnessefuse to participate in stoning, the
punishment will be dropped, as this would be cargd a sign of them taking back their
testimony. If an individual does not qualify to ibethe above category, then the punishment is
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that he/she will be given one hundred lashes. Thdsges and lashes will be spread over the

body, avoiding the face, head, and private parts.

The pregnant woman will not receive the punishmemtil she gives birth to her
child after her natal bleedinguifas). The various legal punishments prescribed by i&har
preventpeople from committing unlawful actions and corrmagtsociety, yet the rules and
conditions for a legal punishment to be enforcedtsimgently that an individual would be
punished very rarely. Legal punishment is considleaedeterrent, but if an individual did
involve him/herself in some unlawful activity, tlobjective is not to get him/her from the

punishment.

The Westerners could not understand the condiaodspurposes of Sharia completely.
In Princess Sasson exaggerates in describing the fornicatiomshment as happening as often

as afternoon teas. The coveRsincesseads as follows:

Because she is a woman, she is considered worthletsve to the whims of her male
masters. Following harsh and ancient religious Jaste has watched her sisters, cousins,

and friend [...] brutally murdered for the slightéstnsgression.

In the illustration above, murdering is the punigimnfor the slightest transgression.
This accusation is exaggerated for honor killing haquirements and is an aberration that
happened rarely. Sasson describes Saudi Arabiallesving a harsh and ancient religious

laws.

Sabbagh, 1996, criticized the exaggeration ofriglioccurrences by thauthor. She
stated there are no statistics about how many hiahioigs occur in theArab world because
it is an aberration occurring far less often thae tandonmurders in the U.S., the author's

homeland.
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2.3.4.3. Committee of the Promotion of Virtue andhe Prevention of Vice

Mutawais an Arabic word that means volunteers; it isnrefe to the religious police in
Saudi Arabia whose mission is to enforce the Sharia laveaplicitly defined by the
committee on the Promotion of Virtue and the Préweenof Vice. These police forces
consist of more than 3,500 officers and thousamd®lonteers. They can arrest any males or
females engaged in homosexual behavior or prastitidand to enforce the Islamic dress

code.

Moreover, they enforce Muslim dietary laws by pmusg alcoholic beverages and
pork. In the novel, Sultandescribes thenutawasas fanatics feared by both Saudis and
foreigners, for they have much power. Even the nembf the royal family try to avoid

their attention.

The in-depth study of the novel reveals that Salthates themutawassince they
forced her sister Sara to return to her husbandeMer, they tolerate the misconduct of
members of the royal family, whereas ordinary people punished severely. Sultana
states how shescapes their punishment through the trick shefputser brother Ali:

I knew | was fortunate to be a royal, for I, likdi A0
many years ago, could ease through difficult legal
and ethical situations without the interferencehaf
men of religion. Where | not of royal blood, the

pounding of stones would end my life for such
actions (Sasson, 1992, p. 262).

In the quotation above Sultana royals are priviege escape crime punishment.
Royal members of the family can disrespect the Sharia had yet went unpunished, the
example of her brother Ali who had escaped manyspuments. Being a royal permit them to
perform allforms of transgressions. Sultana recalls how tligioes committeemutawas
will congratulate people who murder their daughterswives for crimes of incident

81



Chapter Two The Representation of Arab Muslim YWen in Princess

behaviors:

"...public congratulations are given from the memedigion for the fathers' 'notable' act
of upholding the commands of the prophet” (Sas4882, p.74). This quote indicates another
sarcastic way of explaining how religious man camigilate men for murdering their

daughters and wives.
2.3.4.4. Women’s Guardian

The guardian meanswali’ in Arabic. It is derived fromel-wilayah meaning in
Islam the willingness to take responsibility or to take upe tlauthority to administer
something, such as managing the orphans by atgndintheir needs and becoming a
wali for a woman by performing a marriage contract to bewali, legal representative of
the woman was, firsand foremost, understood as a family relative wdkes$ charge of
protecting the interests of the bride by accompamyand supporting her in her future
choices. This can be clearly understood from thdithdby Prophet Muhammad (peace and
blessing be upon him), The guardian meansli' in Arabic. It is derived fromel-
wilayah, meaning in Islam theillingness to take responsibility or to take up tuthority to
administer something, such as managing the orphmnsttending to their needs and
becoming awali for a woman by performing a marriage contract to fi&e wali, legal
representative of the woman was, fiestd foremost, understood as a family relative who
takes charge of protecting the interests of theebhy accompanying and supporting her in

her future choices. This can be clearly Understivooh the hadith by Prophet Muhammad

(peace and blessing be upon him),
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The guardian meanswali’ in Arabic. It is derived fromel-wilayah meaning in
Islam the willingness to take responsibility or to take upe tlauthority to administer
something, such as managing the orphans by atgndintheir needs and becoming a
wali for a woman by performing a marriage contract to bewali, legal representative of
the woman was, firsand foremost, understood as a family relative wdkes$ charge of
protecting the interests of the bride by accompamyand supporting her in her future
choices. This can be clearly understood from thdithdby Prophet Muhammad (peace and
blessing be upon him), "thmarriage of a woman who marries without the consdrter
guardians is void" (Reported by Ibn Majah and Imahmad) (Sunan Abu Dawud: Book
11, Hadith 2078). In the case ofsmgle woman, she asks her father, and married asles
their husbands for permission for whateds to be permitted, such as traveling. Men are
protectors and supporters of their families inrsl# is only with time that some misogynistic
understandings and interpretations dominated anc dghe wali a sense of patriarchal

authority, coercion and abuse of power.

In the novel, Sultana describes the guardian: &adbArabia, a man must write a letter

granting permission for the females in his famdytiavel. Without the papers, we might be

stopped at the customs office and prevented froardiog the plane" (Sasson, 1992,
p.66). Writing a letter and granting permissionanwritten form is adopted as a law in
SaudiArabia due to the nature of their society. Butgielusly speaking, it is not the case. In
an incident, Sultana planned to run from her hughainen he decided to find a second wife.
She prepared all the traveling papers using hebdndss seal. She later described that her
deceitful actions were an attempt to keep her maslzavay from her traveling and prevent

him from seeing their children, as she knew it Waswveak point.
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2.4. Divorce

In Princess men can easily divorce their wives by saying iYotce you’ or ‘you
aredivorced.” They also can re-marry second, thirdirtflo without the consent of their first
wives. They can also have concubines under thesstditnuta’amarriage. Moreover, women
can be'divorced after being afflicted by a serious illsesSome of these women are mothers
and their terrorized children are taken from tlems to be raised by another woman.” (28-

29). And women are also forced to become the 3etttowife of an old men.

The incident of Sultana’s father who divorced hessd wife because of not giving
birth to male children, “My father took another,uymer wife for the purpose of giving him
more precious sons. The new wife of promise presehtm with three sons, all stillborn,

before he divorced her.” (p.44). He always threade8ultana’s mother with divorce.

Another incident is Sultana’s brother Ali who thditigssly divorced his wives at least
one to two times for each wife. Ali is known of lnigh tempered character, he often divorces
his wives and resume the marriage when his tersperaled. Ali takes the benefit of divorcing
and resuming the marriage as there are no probitegened in the household. In Islam, the
men can do such matter twice. Then, if it is donthe third time, the men cannot resume the
marriage anymore because there are other requitemmerst be fulfilled (Sasson, 2001). Nada,
Ali’s had been divorced twice. She would be verpghaif Ali divorces her, however, the fear
of losing custody of her three female daughtersndiidisturbs her, because female children

are less worthy for Ali, so he allows Nada to ti#kem (Sasson, 2001).

Sultana accused Islam for granting men the thoeghttivorce. Whereas, women are
not allowed to divorce when they mistreated andabsutortured by their husbands, “Islam
gives the right of divorce to men, without any digsof motive. Yet it is very difficult for a

woman to divorce her husband.” (p.116- 117) Theigiwless divorce granted men power to
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rule over women. They can obtain divorces easity@ften divorce capriciously.
2.5. Custody

“Like most countries following Sharia law, divorcedmen lose custody of their sons
when they reach age 7 and their daughters whenrdesh age 11.” (p. 17/18) Generally,
most Arabian countries, after divorce, grant the mothastody of her children if they
are stillsuckling. Then, the father gets custody if the ddeig are in the age of puberty and
sons arean the age of seven. However, in the case of mhlklren, the father will not
allow their mother to take them even though theysdill children (Sasson, 2001). However,
the case is different when the fact shows that Madaldren are females. Ali allows them to
live together with their mother even though theg gr the age of puberty. It is an effect of
culture and naturef some Arabs who favor males over females.Piincess Sultana
threatened her husband Kareem in case he takesoads&ife, she will divorce him and

flee with her children Abdullah and Maha and Amianiive in another country.
2.6. The Representation of Arab Men inPrincess

The theme that parallels women's representatioirad Men representation. In the
novel's trilogy, Arab men are represented as crsemsitive, greedy, and sexual abusers.
Sultanareported how her father loved his sons ofilyy father only loved his sons” (p.27).
Men areconsidered superior to women in Arabic culture.t&ds' father was unkind to his
daughter, whereas their only male brother Ali wagig all powers to cruelly torture his
sisters. Sultanas tried in vain to protect thestesi who rebelled against all kinds of
discrimination towards women. Sultana was a traubler and a supporter of women's

rights in her family and outside the family.
2.6.1. Men are Gods

Although sultana was a direct descendant of Al Sdugdl vivid memories were of
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violence. She recalled a memory when her mothgpsla her for imitating her father in
doing prayers. Instead of praying in Makkah's diog; sultana prayed to her six-year-old
brother Ali, whom she considered a god. Sultana questioned every faably that
considered male children as gods. There is a catiantin how females are treated less
worthy than male children. Sheported,

If my brother was not a god, why was he treatee lik

one? In damily of ten daughters and one son, fear

ruled our home: fear that cruel death would claim

the one living male child, fear thaio other sons

would follow, fear that God had cursed our home

with daughters. My mother feared each pregnancy,

praying for a son and dreading a daughter. So she

bore one daughter after another—until there were
tenin all (p.41).

According to the above quote, sultana describes ewovely mother lives in fear for
every pregnancy she undergoes. She was afraidragf bersed with only daughters, afraid she
would not be blessed with more male children. Hearfwas based on the common
customs thaprivileged men over women. Finally, Sultana's motwild only give birth to a

male child.

Sultana's father took another young wife to given hmore male descendants;
however, theéhree male sons were all stillborn. With the foustife, sultana's father became
wealthy with sons, yet Ali, his elder son, remasapreme in the family. Therefore, in Saudi
Arabia, men marry more than four wives to be bléssih sons who will carry their names.
Sultana hated her brother Ali just like the oppeelshate their oppressors, "Like my sisters,
| pretended to revere my brother, but | hated hgroaly the oppressed can hate.” (p.42).
Sultana's father was a merciless man; consequgntar mother was a melancholy woman.

Sultana pointed ouhow today she and her sisters' "ten-female offgpirihves are
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controlled by their husbands, and Ali, a promiriénice, and a businessman, is leading a life
of great promise and pleasush four wives and numerous mistresses (p.45).eMs&ins
are allowed to speak, whereas female children argidden to respond and frown from
voicing their opinions. Ali, as a god, was givehtays of his sister, and as a punishment for
Sultana's misbehaviors with her brother, the fatbecreed that "Ali would have the

exclusive right to fill my plate at mealtimes” teaich Sultana that men were her masters.

(p.53)
2.6.2. Transgressors of Sharia Law

As an eager child, Sultana was peeping into meradsters in her house. She discovered
that men in her family, mainly her father and brothererev addicted to tobacco and
whiskey, “l used to peer into their quarters wikte tcuriosity of the child | was. Dark red
velvet curtains closed out the sunlight. A smelTafkish tobacco and whiskey embraced the
heavy atmosphere.” (p.56) Men, usually royal prinagere not punished for such addiction.

However, women of no royalood are punished.
2.6.3. Favoring Male over Female Children

Sultana's father refused to consider educatingl&igghters; Sultana'’s five elder sisters
received no schooling except memorizing Quran.a®als mother manages to educate her
daughters. Sultana's father refused to furtherethecation of his daughter. Whereas, in the
case of sons, they are very fortunate to havenait tvishes come true. Ali, for instance, had
his first Rolex watch at age ten, whereas Sultaanated a thick golden bracelet, but her request
was brusquely turned aside. As an act of revengkar&, overcome with jealousy, took a
rock and pounded the Watch into pieces when Adi kas Watch on the table beside the pool
(p.77). Arab men, as depicted in the trilogy, aneeg all the authority over women; they

favor malechildren over females. They transgress religious governmental laws and take
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advantage of women. They are decision-makers imatters. For instance, Sultana's father
decided that his most charming daughter Sara wouwddry a man of great wealth and
prominence. An older man who is three times olti@ntSara. Although Sara was brutally

and sexually tortured by her husband, her fathifesegl her divorce.
2.6.4. Thoughtless Divorce

Arab men usually use divorce as a threat; wheraBalk sister Sara could not stand the
sexualabuse of her husband, her mother supported heskimgafor a divorce. Sultana's
father furiously refused the divorce and threatelmsdvife with divorce. However, Sultana's
mother "Stood fast and told him to do whatever bd to do, but her daughter would not

return to swim in such evil." (p.109).

Meanwhile, in the case of her brother Ali, whenwsadl of delivering forbidden items and
his guilt was established no doubt, his fathedttie save him by presenting a higher amount
of money to the mosque, and as a punishment fohANas asked to pray the five-time prayers
in the mosque. Sultana explained how such a pumshrvas harsh for royal princes; she
reported,

Father gave a huge sum of money to the mosque,
and Ali had to be present for prayers five timeshea
day to appease the men of God, along with God
himself. The mutawas knew that few of ty@unger
royal princes bothered to go to prayer and thah suc

a punishment would be exceedingly irksome to Ali.
(p.128).

Sultana recalled her grandfather's personality fimen mother's side, who was an
exception in the land of Arabs. His attitude toveatds daughters was different. He was a

loving father; hdoved his daughters the way he loved his sonse8pressed,
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Mother's father had been a compassionate and kind
man. He had loved his daughter as he did his sons.
When other men of theibe sulked at the birth of
their daughters, Grandfather laughead told them

to praise God for blessing a tender touch in their
home. Mother said she would never have been
married at such She believed he early age had her
father lived. Her childhood freedom for herselfesh
believed. (p.150)

Although sultana considered her grandpa as an @goepve can realize many examples
in the trilogy of Arab men who care for their daughtergé$ and education and grant them
decisions in their lives. For example, the grarftfattonsidered females a gift from God and
tender touch in their homes. Another example obvanly father is Sultana and her sisters'
instructor, who is given all she desires. The udtrr's father sent his daughter to England to
finish her career. Another example is Kareem, sal&ahusband, who loves his son Abdullah,

the way he loves his daughter.
2.6.5. The Marriage of Pleasure

Polygamy is expected in the Arab world. Althoughh&d specific conditions for
taking asecond, third the fourth wife, having four wivessnery common in Saudi Arabia for
both thewealthy and poor Bedouin. Men depicted in the mowaten had four wives with
numerous mistresses. Sultana's father avoided rfaidtamother's villa since her death.
Within, the children werenformed by their father's second wife that theather was
preparing to wed again. Sultamxplained that treating four wives equally was ot
problem in her country; there was an exceptionnfidddle-class Saudi "who has to find
contentment with one woman, for he canfiod the funds to provide middle-class standards

for four separate families." (p.158).
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2.7. The Luxurious Lives of Saudi Royals in Princes

The representation of the luxurious lives of presss and princes was overwhelmed
in thetrilogy. Sultana and her husband purchased four hemes. The family had their
palacecompleted in Riyadh, but Kareem, Sultana's husbpod;hased a new villa in the
city of Jeddah, afraid that his son Abdullah migiow hardier if he inhaled fresh sea
breezes.' Every royal member owned at least threfleuw villas on a different continent.
Sultana's father, for example, owned a lovely apant four streets away from Harrods,
London. He offered the property to any of his d@ld who might be interested. Sultana's
other sisters also own an apartment in London, edserher sister Sara purchased an
apartment in Venice (p.344). Besides the ownershigllas and palaces in different parts of
the world, royals usually putlarge number of Limousines under their use throgir trips

and hired drivers, servants, and caretakers atgberice (p.131).
2.8. Conclusion

In this chapter, we discussed the themes and thé¢hsmes that emerged from the
analyses of stories of injustices Rrincesswith supporting quotes from the novel and
researcher observations. Rrincess: A True Story of Life Behind the Veil au@ Arabig
Sasson depicthiow Arab Muslim women are oppressed in male-domohasocieties.
Although Sultana lives in the most luxurious casiile Arabia yet, she is controlled by all
males in her family, starting with her father, bvat, and later her husband. Princess Sultana
has vowed to struggle agaimgipression in her society since she was a chiltaisaistruggles
with all customs and religious beliefs that contvadmen's lives. Sultana is depicted as a
dependent woman, dependent on men and Westerratbberwhom she thought might
support their rights and helps them burn the \aild abayas that limited their freedom. The
focus on the Veil as a symbol of oppression hasray lhistory in oriental writings that

consider Islam an oppressor of women's rights. B\@e the contradiction in many parts of
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the novel that sometimes show the protagonist aslemrer of sharia law and sometimes as a
revolt against religious law indicated two voicesie of the authors as a Westerner and
another of Princess Sultana Al -Saud. Princessalss focused on the suffering of other
Saudi women and Arab women from Egypt, Kuwait, #edhen to overgeneralize women's

plight in the Arab lands.

The cultural representation of women in this nogahnot be traced to religion or
culture. We started with the complexity of the @astinfluencing women's status in the
novels and reality. In generating themes, we atstced Sultana narrates common suffrage
shared by other women in the novel stories. Werpnéted the thematic data as we were
compiling different themes. In this way, we begasimultaneous process of analysis and
interpretation, although, for clarification reaspmge answered the central questions of the
current study in Chapters 5 and 6. In Chapter 3willedescribe the images of women in
Princess Sultana's Daughterslthough we focus on the protagonists, we refeegeather

women's stories that emerged from their stories.
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Chapter Three The Representation of Arab Muslim Wem in Princess Sultana’s
Daughters

3.1. Introduction

Princess Sultana’s Daughteis entitledDaughters of Arabian the U.K. In this novel,
Sasson and Sultana Sspotlight Sultana’s childreinlgnher two teenage daughters: Amani
and Maha. These second-generation royals who gpdw e most luxurious castles of Arabia
are stifled with patriarchy and Saudi local custoam&l traditions. Through their detailed
stories of hardship, Sultana unfolds the unbearafjlestices Arabic society and culture
levels againstvomen and shows her admiration for the freedomylugkmen in the West

have.

At the novel's beginning, Sultana expresses hegraiogvard Saudi Arabia's rulers, who
have not been an example of good husbands, famedssons for Saudi men. She admitted
that the king had no choice but to ensure unity@eate among the divided Saudi society that
shelters the religious fundamentalists who call eturning to the past. The well-educated
middle-class demands cut off the old traditiond #tdle their lives, and the Bedouin tribes
struggle against enticement given to abandon tiidiways and yield against the lure of the
cities, members of royal families who demand wealtli more wealth. These conflicted
classes and the kings' failure to ensure peacéectie@ most negative attention for deprived
women in Saudi Arabia. Patriarchy and injusticesaaiety that did not exclude royal females
have deeply affected Amani and Maha, although whffdy but equally in desperate ways.
Maha, who resembles her mother, revolts againgiapety and traditional customs that
oppress women. Her goal is to liberate women frrchains. In comparison, Amani was also
aware of women's oppression aimed at protectimy sind chained animals. Amani revolted

against religious transgressions.

3.2. Maha, the Revolutionist

Maha is a young attractive teenage girl with a sa@de personality. She resembles her
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mother, Sultana, in tormenting her brother Abduldetd little sister Amani. She confronted
the restrictions posed on women since her childhoodr Hether describes her as a
revolutionary seeking a cause' and a volcano thatldvone day erupt. Unlike Sultana's
father's admiration of his only son Ali, Sultanaisband, Kareem, loves his daughters Amani
and Maha the way he loves his son Abdullah to asnidresentments that his wife Sultana had
endured as a child. However, Saudi Arabian sosietygkeup pours attention and affection on
male children and ignores female children. Thusdullah is more likely to receive more
attention outside theome. Such as accompanying his father on more iocsathat require
male presence. Matwuld not tolerate being less worthy than her legtand as revenge, she

sets fire to her brother Abdullah’s thobe.

Another incident in Maha’s life was her grandfath@dmiration of her brother and his
indifference and ignorance toward her and heratidle granddaughters. Maha could not bear
such indifference as a reaction. She insults amgesuher grandfather. This incident brings
back the memories of the sorrowful childhood oft&uh, who justify her daughter's response,
“Though humiliated, I had the quick thought thatiddad expressed to my father his manifest

due.” (Sasson, 1994, p. 545).

Many Western journalists were permitted to visitdaArabia during the Gulf War. The
king scorned "the most aggressive band" of morét@dor harassing Western guests. The
men of the ruling family knew it would be better the Western journalists not to view life as
it is in Saudi Arabia. So, women benefited from tloigat order.

The absence of sharp-eyed religious police
patrolling Saudi Arabia cities, searching for
uncovered women to strike with their sticks, oraspr

with red paint, was too good to be true. This polic

endured no longer than the war, but we Saudi
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women enjoyed a welcome respiti®m probing
eyes for a few months. During this heady period,
there was a universal call for Saudi Arabia women
to take their proper place in society, and we
foolishly thought thefavorable situation would
continue forever. (p.464)

As illustrated in the above quotation, Westernamessence had given strength for women
to regain their position in society. They were happth the absence of the roving band of
religious police and enjoyed short liberty that ethdip with the war ending. Educated women
were planning to undertake the battle for theihtsg Sultana declared,

When our veiled plight piqued the curiosity of

numerous foreign journalists, many educated women
of my land began to plan for the day when they
could burn their veils, discard their heavy black

abayas, and steer their wheels on automobiles. (p.
570- 571)

This quote indicates Saudi women's hatred of whimposed on them, whether religious
or cultural, and they consider Western visitors@av As far as religion is concerned, the veil
or Hijab is not only placing a black fabric on an&lce or body, but it represents the Muslim
woman's faith; it is their identity. Although it gisputed among religious scholars about the

covering of the face, it is based on one's seli«mtion and obedience to Allah.

During that short period of liberty, some women lpadved the correctness of Laozi,
saying, "The more prohibitions you have, the ldssious people will be.” TAO TE CHING
(quoted in Sasson,1995, p.445). Women were indulgptbhibitions. "For some women, too
much freedom given too quickly proved disastrousir @en were disappointed that all

women did not behave like saints without understepdhe confusion caused by the
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contradictions in our lives." This quoiHustrates irony; men are disappointed because
women are no more saints. Women should be obetlidrdth religious teachings and men.
Women's rebellions against these rules and mepiesgion is a crucial issue in Saudi Arabian
society that is repeated throughout the trilogycantrast, men had given themselves absolute
freedom to torture women and jaywalk a#ligious norms. Among these prohibitions

committed is a marriage of pleasure.

3.2.1. Marriage of Pleasure

During the Gulf war, Sultana’s daughter Maha hadked in a hospital where she
befriended Aisha, who, unlike Saudi Arabian giigs given more freedom. Aisha's father
was engaged in a marriage of pleasure. Sultanaaieepl that Aisha's father did not
desire to take fullresponsibility for supporting four legal wives artteir children
permanently. Therefore, lpgeferred temporary marriagedijtaa’) with virginal girls brought
from impoverished families in nearby countries swsh Yemen, Jordan, and Bahrain to
satisfy his sole pleasure of sex. Moreover, hdfjedthis transgressions with the Quranic
verses: And you are allowed to seekit wives with your wealth indecorous conduct, but
not in fornication, but give them their reward f@hat you have enjoyed of them in keeping

with your promise.” (4:24)

Since no man is to be blamed for his businessll,"8t legal authority would deny a
man the right to such an arrangement.” (p.454) &smother, the only legal wife of her
father, areligious lady, was engaged in a never-ending desmith her husband over the
advantages hdéook of the ‘a little-used Arab custom called mutéisha's mother
complained about her husband's desperate deed farhily; however, the family can alter
nothing to convict their son of the immoral act.eirhadvice was to pray for her husband's

soul. Aisha sometimes befriended these young giidsfather's temporary wives, and shared
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their horror stories with Maha. Among the horrasrss was the story of Reema, a beautiful

thirteen-year-old girl from Yemen who was purchabgdiisha'’s father and brought to Saudi

Arabia for a few nights of horror and then offetedanother man as a second wife. Reema

had endured many hardships in her life,

Her father had only one wife but twenty-three
children, seventeen girls. Even though Reema’s
mother was now shriveled and bent from
childbearing and hard work, she had once been a
lovely girl and had given birth to seventeen bdaliti
daughters. (p.523)

As indicated in the above quote, Reema’s familg\ggpty and the sickness of her cripple

brothers and weak mother convinced her to acceptatranged marriage for her family's

support and help. Reema’s father ‘strove to sedl $ought-after daughters to the highest

bidder.” Reema confessed that she was tested byndreage agent the same way her

father tested camels and sheep in the market feahpse. At first, her father did not know that

his daughter was sent for a temporary union. Hetaldsafter he spent half of the dowry. He

had no choicdut to ask the Saudi Arabian agent to find anothesband for his daughter.

Furthermore, theagent agreed that he would do his best to find dresther husband;

otherwise, Reema would work in his house as a sérva

Reema's father relented, admitting that he had
already spent gortion of that sum. Ashamed, he
turned his face to the ground and told Reema tieat s
must go with the man, that it was God’'s will.
Reema’s father asked the Saudi man to find
Reema germanent husband in Saudi Arabia since
many Yemenilaborers were working in that rich
country [...] (p.528).
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Here also, another irony is used 'Ashamed, he dulme face to the ground and told
Reema that she must go with the man, that it wassGauill." Relating every misdeed to God's
will is a way to prove men's actions against degatiwomen. Islam forbids many used Arabic
customs, such as the temporary marriage that tr@aienen as tools and property for men and

declared that women should not be married agaiest will or purchased as property.

However, some customs resisted fading or are mtadtticed in some closed Arabic
societies. For instance, divorced women or girlsowbst their virginity in the Arabic
communities ardéess worthy than virgin or married women when imes to finding a
husband. They areonsidered spoiled or less honored women. Therefors hard for
Reema to find another husband after losing hertithaShe will be regarded as low status,
less honored second wife. The following illustraticeflects how Reema would be treated
after the temporary union,

Reema first learned the terrible truth that the rrage
would not be honorable, that it was a marriage ofaa, a
temporaryunion. Her father became angry, for his honor
was at stake; his daughter should not be treatedypdie
pleaded with the man from Arabia, saying it woule b
difficult to find another husband for his daughtemo
would no longer be considered fresh and clean. igtm
be forced to provide for Reema for many years while

seeking a man who would accept her aseeond, less
honored wife. (p.527)

Finally, the agent has found a Yemeni guy who waika tea server in their offices, who
would take Reema as a second wife to serve hintaokl his meals since his first wife is far
back in Yemen. Moreover, this is the story of thearable thirteen years old Reema had ended.

Her story greatly impacted Maha’s character andedhiher hatred for all men without
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exception, and led her to a same-sex relationfhipng the gulf war, Maha and Aisha worked
in a hospital, and both were armed with pistolythad stolen fromAisha's father's arms
collections. Their aim as teenagers was to prdtemnselves from men and enemies during
the war and from religious police after the warisTimcident affected Sultana and Kareem,
who discussed the issue with Aisha's family, anthlprls were asked to break up their
relationship. Maha was so attached to Aisha, ardefused to give up on her. Maha shouted,

I will not do as you say! Aisha and | will leaveigh

land we hatend make our home elsewhere. We hate

it here!l We hate it! To be a woman in this awful

country, you must defile your life with tremendous

injustices. (p. 538)

Maha hates Arabian land, men, and culture. Sheue®s the injustices inflicted on
women in Saudi Arabia. She committed blasphemyeipreission and anger: "If a girl lives
modestly, she is a fool. If she lives normally, sha hypocrite. If she believes there is a God,
she is an imbecile!" When her father accused hbtasphemy, Maha continued, “Blaspheme?
What is there to blasphemy? There is no God!” Maltigclaration of blasphemy had choked

the two families, for such a deed cost a life ia ldw of Saudi Arabia.

Sultana confronted and transgressed many laws igeinat expect her daughter to
blaspheme against God. Aisha's father, a mole$tgoung girls as Sultana describes him,
shouted out at Sultana's family to remove theirelieking daughter from his home. His

reaction provokes readers, for he had spoiledith@hd happiness of many young girls.

Maha ended up in a psychiatric clinic in Londonti@atment, where she confessed her
love secrets of black magic and homosexuality todleetor and parents. Thanks to her caring
parents, it took her a long time to recover fromreéssion and anxiety. Afraid of what might

happen to her daughter, Sultana recalls many stofi#omen's hardship in her country's flight
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to London. Among the interesting stories was psddashail who was killed as a punishment
for adultery. The death of Mashaal has angeredmtréd's public opinion, mainly after the
film Death of a Princess, which generates moreilitgsind cruelty to Arab and Islamic Sharia
Law. Sultana felt very sad for her cousin, who W#led for unsanctioned love. The word
unsanctioned was used instead of adultery to ptiisicrime of adultery and accused Muslims

of honor killings that rarely happened.
3.2.2. Female Genital Mutilation

Female genital mutilation is a pagan custom pradtia Africa for a long time. Many
women have suffered the complications of this tftias practice. In the novel, three of
Sultana's sisters suffer from genital mutilationlt&a noted that her sister ‘Nura had been
made to avoman,’ this is what female genital mutilation walled in Saudi society in the past.
Hopefully, this practice is no more performed iru@aArabia after King Abdulaziz Al Saud

forbade this horrific practice. However, in someisties, this practice is still lingering.

Fatma informed Sultana that her granddaughter Alhaas about to be circumcised.
Fatma helplessly invited Sultana to visit her ddaegklham's family to save Alhaan from the
horrific rite. Although Sultana had secretly calldg family and tried to persuade Alhaan’s
mother about the long-lasting pain and suffrageseduby circumcision, her attempts were
unsuccessful. Elham was a firm believer in femalgilation. She admitted that although
female circumcision was not mentioned in the QuRrophet Mohamed's peace and blessing
be upon him had "one day told Um Attiya, a matrdrowas excising a girl, “Reduce but do
not destroy.” (p.755) Based on this hadith, Elhamd &er husband undergo the custom of
femalecircumcision on all their other four daughters whiéey come to a proper age.

Therefore, Sultana knew that there was nothingcaheo alter their decision.
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3.3. Amani, the Extremist

“In Saudi Arabia? What can a female do to makefaréifice in this count®/ (p.547)

As a child, Amani was calm and lovely, unlike h&ter Maha who brought many
turbulences. Amani was passionate about readingeancing the language. Although keeping
a dog pet is not favored in Arabic and Islamic udf Amani devoted her time to saving stray
animals such as dogs and cats. Many stray dogsfeeifeesh, gourmet Australian meat, and
the cats were dining with fresh fish from the red.Besides, Amani was purchasing expensive

caged birds to set them free.

In an incident, during a visit to her uncle Ali whappened to kick off one of Amani's
dogs and was attacked by Amani. Kareem, a caritigefavho employed two guys from
Thailand to clean after, disinfect and train Amaianimals, angrily told his daughter after the
incident, "Saving animals is nothing more than enpered passion of rich Europeans and
Americans,"” Keeping dogs’ pets at home is not fastoexcept for guarding or herding.

Whereas saving animals is a mission of every hubedamy.

In the text, the word choice saving had negatiterpretations for readers. In the Islamic
culture, Muslims are taught not to keep dogs patg for the three cases mentioned earlier.
Although it is wrongly mentioned, "In the Muslimitta, a dog is considered impure.” what is
considered impure is the dog's saliva and not tgeas a creature. Sultana further explained

the cruelty of Arabic society with injured animals.

Most Arabs, unlike many Westerners, feel little
devotion for animals, and starving and injured cats
and dogs run wild on our city streets. Since the
early 1980s, there has been an active
government policy in Saudi Arabia of collecting
strays and abandoning these creatures in the desert

to die slow and painfudeaths. (p.614)
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Unlike her sister, who likes everything Americam &uropean, Amani is a religious girl
who revolts against spiritual teachings' transgoessand vows to save animals from man. The
event of Haj had a change in Amani's life. Sultdeacribes the influence of Haj, A journey
made with such virtuous thought and the desireréisp God for the return of my eldest
daughter's lucidity would have long-lasting sigraince for my youngest child, Amani, and

enduringly disastrous consequences for her motttefagher. (p. 610).

As mentioned in the above quotation, the Haj trigsvoffered after the recovery of
Maha from mantel disorder; Amani devoted all heretito prayers, weeping before God, and
asked his help and support for all humanity. Saltaoted,

| saw that Amani was weeping. Through her cries, |
heard her ask God to assist her in divorcing
herself from the world of royal luxuries, to help
her be better equipped to stamp duiman
wickedness. She pleaded with God to swallow up all

thesins of humanity and cure the ills of the world.

Amani had aeligious experience. (p.633)
Sultana was afraid that her daughters' actions tiggtd her to extremism. Although
these chapters had gone far in exaggerating Amamisacing of Islamic beliefs and solitary

meditations as if Amani is a new convergent tonsla

Amani was considered an extremist and comparectadusin Lawand. As a result,
Lawand was sent abroad for schooling. In Genevaabha was involved in sexual relations
and drug addiction. Her family was called to cdllédweir wayward child when the school
discovered her. After six months of treatment iSvaiss drug rehabilitation center, Lawand
was back in Saudi Arabia, where she was confineddme time until her family was satisfied
with the repentance of her reckless offense.

During her confinement, Lawand developed a wrondeustanding of religion and
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became more aggressive with people. Lawand becastless with the luxuries of royals' life;
she would threaten her mother and sibling for temodest clothing of believing Muslims.
"Lawand was fortunate her father was not the uirfgedort who could confine his daughter to
life imprisonment, or death by stoning,"(p.562) sthppassage by Sultana had a
misinterpretation of theharia law as if stoning is happening as often feesreoon tea. In

contrast, stoning is the punishment for adulteoaly.

In the text, there were many other exaggerationdescribing religious events. For
instance, Amani was considered an extremist wherreflused her sisters to throw or step on
journals containing Allah's name. Sultana is weakiehy an alcoholic who stands by her
daughter Maha who threatens her sister, tearinthe@@uran. Sultana's reaction indicates a
lack of awareness of how to guide her daughterard&gg culture and religion. Not using or
stepping or any writings containing Allah's namewhespect to Allah. It is an attitude of

every Muslim and part of Islamic education.
3.4. Thoughtless Divorce

In Princess Sultana’s Daughtersnen can easily divorce their wives by saying, 'l
divorce you' or 'you are divorced.'" They also carmmarry their second, third, and fourth
without the consentf their first wives. They can also have concubineser the status of
muta’a marriage. Thencident of Sultana’s father who divorced his setenfe because of
not giving birth to malehildren, “My father took another, younger wife fgiving him more
precious sons. The new wife of promise presentedwith three sons, all stillborn before he

divorced her." (p.44). Halways threatened Sultana’s mother with divorce.

Another incident is Sultana's brother Ali who thbtlgssly divorced his wives at least
one to two times for each wife. Ali is known forshhigh-tempered character; he often

divorces his wives and resumes the marriage whenemper is cooled. Ali benefits from
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divorcing and resuming the marriage as there angrololems in the household. In Islam, men
can do such matters twice. Then, if it is done ttiied time, the men cannot resume the
marriage anymore because other requirements mustfiied (Sasson, 2001). Nada, Ali had
been divorced twice. She would be pleased if AWodied her; however, the fear of losing
custody of her three daughters does not disturlbéesuse female children are less worthy for

Ali, so he allows Nada to take them (Sasson, 2001).

Similarly, ordinary people also practice thouglgléssorce. This attitude and decisions
are capriciously performed without the consent ofes. Men take it as an authority granted
by customs and culture to control women. In the ehowhe incident of Yousif's
marriage relationship is explained in Yousif’'s werthe had married and divorced one woman,
who had given him two sons and had married a sewontan, fathering five sons in that union.
The man delighted in boasting about the joys ofrigageven sons.”(p. 661)Yousif is Kareem'’s
Egyptian friend who was a member of the Islamict gedamaa Islamia) that wanted to
overthrow the system in Egypt, as stated in theehd¥e and Kareem were studying together
in London. Since their last meeting, Yousif marrtedce and divorced both wives, although

they had given him male children.

Yousif expresses his joy of being blessed with sonsareem,

His greatest blessing from God was that neither of
his marriages had been cursed with the birth of
daughters and that women wetee source of all
sin. If a man had to waste his energies in
guarding women, Yousif said, he had little time for
performing other, more critical duties in life. (p.
662)

Yousif's words are too harsh. Kareem felt very gnpat a devoted Muslim might

think in such an evil way. Daughters are considexecurse to Yousif, whereas boys are
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blessings from God. Women are also viewed as acsoaf all sin; taking care of and

guarding women is losing one’s energy. Yousif cdarimetaken as a symbol of Arab man or
a representative of Arabic culture, as stated e literature. Kareem is also an Arab man,
but his love for his children is uncountable; heesamuch about their needs and gives them

all the support in their life.

Yousif represents the dark evil side of insane feopho explained their words
and thoughts following the prophet's example. ThepRet and Islam are innocent of such
thoughts. Although divorce is detestable in thehtsigf Allah, it is permitted when it is
difficult for couples to live together; Ibn Umarparted that the prophet said, "of all the

lawful acts, thanost detestable to Allah, the Almighty, is divofce.

Nevertheless, Sultana accused Islam of granting theaghtless divorce. Whereas
women arenot allowed to divorce when they are mistreated bndally tortured by their
husbands, "Islangives the right of divorce to men, without any diges of motive. Yet it is
complicated for avoman to divorce her husband.” (p.116- 117) Theugitless divorce
granted men the power to rule over women. They aatain divorces quickly and often

divorce capriciously.
3.5. The Death of Princess Misha’il

“On that hot day in July of 1977, my cousin Mishatias blindfolded and forced to
kneelbefore a pile of dirt. A firing squad shot her."§p0) The death of a royal member was
an overwhelming tragedy that was even adoptedrmowae. Sultana recalls many stories of
women's hardship on her country's flight to LondBlowever, princess Misha'il who was
killed as a punishment for adultery, affected swdtand her sisters. The death of Misha'il has
angered the world's public opinion, mainly aftes fitm Death of &rincess, which generates

more hostility and cruelty to Arab and Islamic Sadraw. Sultanafelt very sad for her
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cousin, who was killed for unsanctioned love. Thardvunsanctioned was used instead of
adultery to polish the crime of adultery and acduBtuslims of honor killings that rarely

happened.
3.6.The Representation of Arab Men iRrincess Sultana’s Daughters

In the trilogy's second novel, Sultana detailed'sAtharacteristics as "No man has
been haughtier with women than Ali" (p.719). Akexual desires were uncontrolled. As a
child, Ali treated his sisters with contempt. As a young mang in America, he has bedded
and casually discarded hundreds of Western womera Ausband, Ali treated his wives as
enslaved peopl&li had chosen young virgin girls with no backgradum man's nature. He
had taken many concubines. As a father, Ali newaed for his female children, and he
instead showed affection to his male children. dmder Ali's character greatly influenced his
son Majed, who grew into a sadistic youth and atergid all women to be no more than sexual
objects (p.719). Ali's behaviors moved on to kiar.hSultana and her sisters begged the
mother to beat Alwith a stick. The mother sadly responded why adchiho resembled his
father in behavior and character beat was? So,dMages the exact image of Ali. Ali believed
that women cause alisruption and troubles in life. Ali used the moneyhandle all his

and his sons' fallacies (p.737).

Unlike Ali and his father and son, Fouad was a Sawh who loved his only wife,
Samira, and was a proud father of three sons aadghter. He loves his sons the way he loves
his daughter. Fouad is an example of many Saudiwiendearly loves and cares for their
families. Based on these examples, we cannot owergkze and conclude that all Arab men

are evil. Sultana, attracted by the character abBpexplains,
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Fouad was a Saudi man who adored his one and
only wife and was the proud father of three sorts an
one daughter. However, in one of the stranger quirk
of nature, Fouad, a plain-faced man, and Samia, a
woman who was pitied for her appearance, produced
the most dazzling offspring. Their three sons
werestrikingly handsome, while their only daughter
was a ravishing beauty (P.760).

3.6.1. Men as Sexual Abusers

Sultana's sister Sara had suffered tragically aftarrying three times older than her
father. Sara was an example of an innocent girl i@~ nothing of man's nature and who
was forced handed to a sexual abuser. Sara's ltusbabjected her to the cruelest sexual

bondage and abuse" (p.763).

Sultana’s daughter Maha had worked in a hospitareitshe befriended Aisha, who,
unlike Saudi Arabian girls, was given more freed@msha's father was engaged in a marriage
of pleasure. Sultana explained that Aisha's fatletmnot desire to take full responsibility for
supporting four legal wives and their children pamantly. Therefore, he preferred temporary
marriagesNutaa’) with virginal girls brought from impoverished féras in nearby countries
such as Yemen, Jordan, and Bahrain to satisfyotespdeasure of sex. Moreover, he justified
his transgressions with the Quranic verségid' you are allowed to seek out wives with your
wealth indecorous conduct, but not in fornicatitwt give them their reward for what you

have enjoyed of them in keeping with your promig&24)

Since no man is to be blamed for his businessll,"8t legal authority would deny a
man the right to such an arrangement.” Aisha's emptine only legal wife of her father, a
religious lady, was engaged in a never-ending déespith her husband over the advantages he
took of the 'a little-used Arab custom called mugtsha's mother complained about her

108



Chapter Three The Representation of Arab Muslim Wem in Princess Sultana’s
Daughters

husband's desperate deed to his family; howeverattily can alter nothing to convict their
son of the immoral act. Their advice was to prayHer husband's soul. Aisha sometimes
befriended these young girls, her father's temponaves, and shared their horror storieswith
Maha. Among the horror stories was the story ofrReea beautiful thirteen-year-old girl from
Yemen who was purchased by Aisha's father and btdogSaudi Arabia for a few nights of

horror and then offered to another man as a sesifed

Reema had endured many hardships in her life. Simee do what they wish and
desire, no member of the royal family interfered&we Reema; Sultana reported, "Since our
father and brother thought that a man shouldllmeved to do as he wished with the females
in his family, they would be of no assistance t®iRa.” (p.900). Therefore, the sad story of
Reema is one of many stories of young virgin gileo were brought to serve the desires of

women's abusers, such as Aicha's father, and unsatved.
3.6.2. Men as Transgressors of Sharia Law

Sultana’s fifth sister Reema saw her husband rfigrtand abusing servants, and she
secretly wrote to the imam to ask his opinion on lgsband's deeds. The imam's message
was thatlslam does not always sanction what happens inahtife. Cases like forcing a
servant to yield to her master's wishes and exptpiber inferior position to "get cheap
fulfillment of carnaldesire” were not allowed in Islam. The imam firmdgclared that
Islam forbade such elationship. And that sexual intercourse can dragpen after a legal
marriage relationship,

The imam ruled that such a relationship was illicit
and led to thethree evils expressly forbidden by
Islam. The evils of which shepoke are: "Any

relationship which adversely affects the mdadiric

of society, or leads to promiscuity, or affects the
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rights of any individual. Therefore, in Islam, the
only lawful way to havesexual intercourse is

through marriage (p.893).

Another fortification Reema’s husband committed vaasaulting his wife during her
monthly period, which caused her severe injurids.aAd his father were told the true story
Saleemconfessed to the physician, was tl&&m does not always sanction what happens in
actual life. Cases like forcing a servant to yieddher master's wishes and exploiting her
inferior position to "get cheap fulfilment of caidesire" were not allowed in Islam. The
imam firmly declared that Islam forbade suchekationship. And that sexual intercourse
can only happen after a legal marriage relationship

The imam ruled that such a relationship was illicit
and led to thethree evils expressly forbidden by
Islam. The evils of which shespoke are: "Any
relationship which adversely affects the mdadiric
of society, or leads to promiscuity, or affects the
rights of any individual. Therefore, in Islam, the

only lawful way to havesexual intercourse is

through marriage (p.893).

Another fortification Reema’s husband committed aasaulting his wife during her
monthly period, which caused her severe injurids.aAd his father were told the true story

Saleentonfessed to the physician,

Saleem had just returned from a short trip to
Bangkok and smuggled in pornographic videotapes.
After a night of drinking and viewing the tapes,
Saleem wanted to have sex with his wife, although
he had not displayed affectionate interest in Reema

for some time. When Saleem awakened Reema in
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the middle of thenight for sex, he was told she had
her monthly period. (p.795)

Although Reema was a royal princess, Saleem's cbnaas forbidden, for it is not
allowed in Islam to approach a wife during a maerdtrcircle; Saleem went unpunished.
Such an act is considered a man's business. Ssltanmmdher and father "have directed that
this is a personahatter between Reema and Saleem and that no oaardamily is to

interfere.” (P.897/898)
3.6.3. Child Custody

Sultana explained how in a matter of divorce indarabia, the mother has all the
rights to claim her children if they are still sliok. In most cases, the mother maintains the
custody of female children until they reach pubentythe case of male children, the boy is
allowed to stay with his mother till seven. Wheadadleing this age, the boy is given the option

to chooséetween father or mother. However, in Saudi Arabia,

Generally, it is accepted that the father wouldehav
his sons aage seven. A son must go with his father
at puberty, regardless of the child's wishes. Qfiten
the case of male children, fathers will not alldve t
mother to retain custody, no matter the child's. &ge
have personally known women who have lost
custody of their children at young ages, neverragai
seeing those to whomthey gave birth.
Unfortunately, if a father seizes the initiativedan
takes his children, no authority will force him to

return them to their mother (p. 889)
As illustrated in the quotation, men have all righitclaim for their male sons at the
age of seven, regardless of their wishes. At timestime, female children are usually kept

with their mothers. In many cases, women have loegnived of their children's custody as

111



Chapter Three The Representation of Arab Muslim Wem in Princess Sultana’s
Daughters

soon as therare divorced, and none of those women win the dystd their children. The
law in SaudiArabia stands beside men, and authority cannotre@pfrom gaining custody of
their children. For situation of Reema, after #lat had happened, she could not ask for
divorce for the risk of losing her children. Botaridaughters have reached puberty, and her
two sons were of eighdnd nine ages. Saleem has all the right to taken thhem their
mother, and he has already threatened her witfoksr A woman like Reema would prefer

to die than be separated from her loved ones.

3.6.4. Divorce as a Threat

In Princess Sultana’s Daughtersnen can easily divorce their wives by saying, 'l
divorce you' or 'you are divorced.' They also carmarry their second, third, and fourth
without the consentf their first wives. They can also have concubineser the status of
muta’a marriage. Thencident of Sultana’s father who divorced his setenfe because of
not giving birth to malehildren, “My father took another, younger wife fgiving him more
precious sons. The new wife of promise presentedwith three sons, all stillborn before he

divorced her." (p.44). Halways threatened Sultana’s mother with divorce.

Another incident is Sultana's brother Ali who thbtlgssly divorced his wives at least
one to two times for each wife. Ali is known forshhigh-tempered charactdng often
divorces his wives and resumes the marriage whenemper is cooled. Ali benefits from
divorcing and resuming the marriage as there angrololems in the household. In Islam, men
can do such matters twice. Then, if it is done tthed time, the men cannot resume the
marriage anymore because other requirements mdstfiled (Sasson, 2001). Nada, Ali had
been divorced twice. She would be pleased if Aliodted her; however, the fear of losing
custody of her three daughters does not disturlbéesuse female children are less worthy for

Ali, so he allows Nada to take them (Sasson, 2001).
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Similarly, ordinary people also practice thoughdldssorce. This attitude and decisions
are capriciously performed without the consent ofes. Men take it as an authority granted
by customs and culture to control women. In the ehowhe incident of Yousif's
marriage relationship is explained in Yousif’'s werthe had married and divorced one woman,
who had given him two sons and had married a sewontan, fathering five sons in that union.

The man delighted in boasting about the joys ofingaseven sons” (p. 661).

Yousif is Kareem’s Egyptian friend who was a membeéithe Islamic sect (Jamaa
Islamia) that wanted to overthrow the system infEgsas stated in the novel. He and Kareem
were studying together in London. Since their laseting, Yousif married twice and divorced
both wives, although they had given him male ceidrYousif expresses his joy of being
blessed with sons to Kareem,

His greatest blessing from God was that neither of
his marriages had been cursed with daughters' birth
and that women were tlsource of all sin. If a man

had to waste his energies in guarding women,

Yousif said, he had little time for performing

other, more critical duties in life. (p. 662)

Yousif's words are too harsh. Kareem felt very gnidpat a devoted Muslim might
think in such an evil way. Daughters are considexecurse to Yousif, whereas boys are
blessings from God. Women are also viewed as asairall sin; taking care of and guarding
women is losing one’s energy. Yousif cannot be naks a symbol of Arab man or a
representative of Arabic culture, as stated ifitbeature. Kareem is also an Arab man, but his
love for his children is uncountable; he cares malobut their needs and gives them all the
support in their life. Yousif represents the davk side of insane people who explained their
words and thoughts following the prophet's example Prophet and Islam are innocent of
such thoughts. Although divorce is detestable endight of Allah, it is permitted when it is
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difficult for couples to live together; Ibn Umarmm@rted that the prophet said, "of all the lawful

acts, the most detestable to Allah, the Almigtgydivorce."

Nevertheless, Sultana accused Islam of granting theaghtless divorce. Whereas
women are not allowed to divorce when they are neaséd and brutally tortured by their
husbands, "Islam gives the right of divorce to meithout any question of motive. Yet it is
complicated for a woman to divorce her husband.1Xf- 117) The thoughtless divorce
granted men the power to rule over women. Theyotaain divorces quickly and often divorce
capriciously. Arab men are also depicted as seersand tempered, evil being, donkeys of
man—the incident of Fatma's granddaughter Alhaao was forced to undergo the suffrage
of female genital mutilation. Being desperate fat saving her precious Alhaan, Fatma
expresses her anger towards her daughter's hudtesser “Her father is an evil being, a
donkey of a man, that Nasser! | would kill him witty bare hands if my daughter allowed it
support in their life.” (p.841). Yousif represerttee dark evil side of insane people who
explained their words and thoughts following thegiret's example. The Prophet and Islam
are innocent of such thoughts. Although divorcedétestable in the sight of Allah, it is
permitted when it is difficult for couples to livegether; Ibn Umar reported that the prophet

said, "of all the lawfubcts, the most detestable to Allah, the Almighdydivorce."”

Nevertheless, Sultana accused Islam of granting theaghtless divorce. Whereas
women are not allowed to divorce when they are reaséd and brutally tortured by their
husbands, "Islam gives the right of divorce to meithout any question of motive. Yet it is
complicated for a woman to divorce her husband.1Xf- 117) The thoughtless divorce
granted men the power to rule over women. Theyobtéain divorces quickly and often divorce
capriciously. Arab men are also depicted as seesdnd tempered, evil being, donkeys of

man—the incident of Fatma's granddaughter Alhaao was forced to undergo the suffrage
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of female genital mutilation. Being desperate fat saving her precious Alhaan, Fatma
expresses her anger towards her daughter's hudtesser "Her father is an evil being, a
donkey of a man, that Nasser! | would kill him witty bare hands if my daughter allowed it!

(p.841)
3.7. The Abuse of Foreign Workers

Since no law protects foreign workers in Saudi Aaalespecially females, foreigners
enduremiserable lives. The story of Veena representtisingh exploitation of foreign females
brought to serve the royal prince's desires. Anotheident was of a hospitalized foreign
woman assaulted by Sultana's nephew Majed, Alils Soltana’'s daughter Amani narrated the

tragic story of the American lady attacked by hersin Abdullah in the hospital,

One evening Majed attended a party at one of the
Western compounds [...] he met an American
woman who took an interest in the fact thatwees

of the royal family. As the evening went on, Majed
became drunk, and the woman thought better of her
promise to go with him to a friend's apartment.
When Majed understood that he had wasted his
evening and that there would be no sex that night,
he left the compound in an angry mood. On the way
to his home, he visited a friend in a hospital with
minor injuries from a car accident. While at this
hospital, Majed became angrier, and in his drunken
condition, he slipped from room to room searching
for a blonde or foreign woman whom he could coax
or pay to have sex [...] Majed had sex with a
woman in the hospital who was a patient, a woman
who had been seriously injured and was not
conscious. (p.728/729)
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Majed's case was dropped as soon as his fathermalnaged to pay the witness, a
Pakistaniphysician who saw Majed leaving the woman's rooih.hAd made the Pakistani
man rich. The man invested his money in Canadasaonder moved with Ali's assistance.
Therefore, Alitold Sultana's Husband, Kareem, the "family wouéirhno more from that
troublemaker, Alideclared. Shaking his head in bafflement, he toltekm, "All this
disruption, for a woman" (p.730). according to A¥ho considered women as the property of
men, women are a souroétroubles and disruptions,” For Ali, women wenman's property,

possessions whose feelings and well-being nevet exer his realm of thinking." (p. 1060)

Neither the hospital nor the family of the womannieraped by Majed was aware of
their daughter's matters and that the responsewagal prince. As a punishment, Majed was
sent to the West to finish school. Moreover, theaaked lady was pregnant. Wealth had
absolved the family responsibility for crimes cortted, “In Saudi Arabia, liability for public

disorder falls upon the foreigner, never upon adsa(p.777)
3.8. Contrasting Saudi Arabia and America

This second novel depicts America as a place wtrarees are not committed. A land of
rights and law. In the incident of Fayza and Jaffeno escaped as a couple to fulfill their
dreams of being united and not separated by Fageaaged marriage, Kareem responded
to Sultana when Fayza and her lover were locatddestricted that Jaffer was not Murdered
since they were in America, “looked at Kareem andoanced with certainty, “Jafer is

dead!"“Nonsense. They were in America” (p.786)
3.8.1. Western Saviors

In the case of the custom of female genital mubilgtmany women in Saudi Arabia
were subjugated to the cruel custom. Three of Sultas#sers were prone to such

horrification. However, the rest of the women inlt&oa's family were saved due to the
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attempt and intervention of a Western physician,

The remainder of the women in our family had been
spared therite of circumcision due to the
intervention of a Western physician and my father's
insistence to my mother thatircumcision of
females was nothing more than a pagan prattiate
must be stopped (p.847).

According to the illustration, the Western physiciaalong with Sultana's father's

support, thgpagan practice was stopped.
3.9. Luxurious Life of Princesses

In the novel, we can distinguish many classes omem although women are
oppressed, they are incredibly wealthy. We canmgjstsh between royal princesses, Middle-
class women, and maidens. Princesses and middie-elomen, usually from families
close to royals, weravealthy, although oppressed. However, maidens, llysi@eign
servants' men and women, endured a miserableSkfeson presented a gallery of the affluent
lifestyle of royal families. They have highly majesvillas in three to more countries in the

world.

They arrange opuler@eremonies and rich celebrations where accessamge$urniture
are collected from the world's most famous expensirands. They often travel abroad for
healing and enjoy holidays. They are dressed iquenjewelry collections, costumes, and
luxuries ofthe world's most expensive collectioRgde the most expensive cars brand in the
world, Mercedes & Limousines. They have varied letwadd-a wide range of professionals,
including catering, housekeeping, accountancy,esadal, art curator, world-class medical
help, and expert pilots. All are tlnsumption patterns that exhibit royal statuss@a$as

portrayed her royal princesses, sisters, cousind, faends of her in Princess Sultana's
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Daughters and Princess Sultana's Daughters. Sasspnsitely records the portrayal of
Sultana, the protagonist of the princess trilogyasignificant way, “Sultana was unlike any
royal | had met. She was young and beautiful [...p43ed in expensive clothes and
decorated with eye-catching jewels, Sultana cagttine undivided attention of everyone

around her.” (p. 956- 957).

Although Sultana accumulated the title of directnpess and presented a costly
lifestyle, thefreedom she and the women in her country yearnestifbneeds to be achieved.
The novels detailed the luxurious lifestyle of rMsysSultana describes her Villa in Cairo as
“the walkway took us to the Turkish bath area. @ome in Cairo had such a room, and | had
requested thétalian designer to study that design and duplidatd our palace in Jeddah.”
(p.694) Sasson gives every detail about the palaeals, which were made of special tinted
glass, the stongathways in the gardens and carved stones, prefdongins,

The walls were made of special tinted glass, bat th
greenery was so abundant and dense that it shaded u
from the sun's hot rays. A stone pathway carved
with the faces of various wild animals led around
the waterfall. | felt sad as | walked on the fad¢eao
giraffe, for | remembered that Kareem had had the

stones specially carved for Amani to surprise our

animal-worshiping child (p.711).

Moreover, Sultana's family owns private planes.yTtiavel to France and London for
dentistry, treatments, vacations, and shopping. Vilas they hired internationally are
usually costlySultana describes one of their hired villas as,

Asad had arranged for three limousines to meet
our plane and transport our family and baggage

from the airport to the villa. Actually, at one &n

the villa had been a palace belonging td-ranch
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aristocrat and had over sixty rooms, so there was
morethan enough space for our combined families.
However, none of my sisters was married to a man
who had taken more than owngfe, so our group of
eight adults and sixteen children was tiny for an
Arab gathering of four families. (p.879).

Sultana's brother, Prince Ali's wife, Nada, is degd as a royal princess in Sultana's
Daughters, Nada swept into the room wearing a dasifile hairdo, &aughty expression, and
a bulging bosom crammed intobéinding gold lamé dress. It required little imagiion to
understand how our brother had been infatuated highmostbeautiful wife. Nada had

achieved fame in our family through her daring fask and her will to battle with a man

who had met little resistance from women throughvositife. (p.920)

The above illustration explains Ali's beautiful wjif Nada's hardship and disputes
with her husband, Ali. The description of the fastable princesses and the luxurious lives
they live might change readers' attitudes of sympathy towalssn. The stories of
hardship are noexplained in these materialistic descriptions. &assgividly describes
Munira’s wedding ceremony with a royal show in [Bass Sultana's Daughter. Sultana
confesses clearly,

Although Prince Ali did not love his eldest daughte
his position as a high-ranking prince ensured that
Munira's wedding would be grandiose. The
celebration and wedding were to occur at King Haisa

Hall, a large building in Riyadh where many Saudi

royalweddings have been staged. (p.1006)

Furthermore, Sasson describes that on the weddihg, imousines wove their way to

the hall's entrance, discharging flocks of veilednven. Women were gathering at King's
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Faisal Hall; men were congregating at Ali's Riydetidace." (p.1006). Ali, Munira’s father,
arranged decorators from Egypt. About the royabdeitons, Sasson describes,
The room was steeped with light, while garish
vessels overflowed with gold- foil wrapped candy.
Velvet swags with no apparent purpose hung from
the ceiling. Grand cascades of flo@rangements
were suspended from gold-painted columns J[...]
Red roses were bunched with yellow daises, while
lilac orchids were linked with blue carnations. The
garishly decorated platform where Hadi and Munira
would view, and be viewed by the wedding guests,

was covered with blinking green and red lights.
(p.1010)

As illustrated in the quotation, the expensive adatons Ali brought for Munira's
wedding were mainly to please the guests who waeplelak generously of his daughter's
marriage. However, Munira, a golden gilded birdsviarced to wed a man who was three
times older than him, she was his fourth wife, #edides his age and wives, Hadi was a

cruel man often called a 'son of the devil' bydilser wives.
3.10. Conclusion

Princess Sultana’s Daughtsheds light on Sultana Al Saud's treatment of hegtters
Mahaand Amani, her cause in liberating subjugated wonvemy themes and sub-themes
emerged from the analyses of the novels. Themesthik marriage of pleasure and female
genitalmutilation were related to the stories of injustiegainst women in the Arab World. In
addition, it reflects the treatment of Arab women Arabic societies that use culture and
religion to support and back up their behaviorslte®ia was anxious about her teenage
daughters' future in a country that dominates wagnadthough her husband Kareem was

an exception, his tolerance of female rights ampett for his wife and daughters was an
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example of a good husband and father. Sultzlaened herself for not supporting her
daughters as a parent in developing their idestitidaha's divergence from
homosexuality and Amani's convergence to fundanismawas deemed a failure of

Sultana's parenting.

Maha and Amani resembled their mother in beingllielns. Maha is much similar to
her mother in her cause for liberating women, wagr&mani, although aware of women's
oppression, devoted herself to religion. Amani tatee luxurious life of the Al Saud royals
and their transgression of Islamic teachings. Amanconsidered a fanatic; Sultana fears
Amani, for she would not hesitate to confront hetimer when religious norms are transgressed.
Both Amani and Maha were symbols of two opposirgmva. First, Maha, like Sultana, was
impressed with Western liberty and women. Theireddtion of women includes the
discharge from veiling. Simultaneously, Amani regamets every Muslim woman who wants

women's liberation concerning their religion antture.

In Chapter 4, we will discuss the themes that estkriyjom the analyses of stories
of injustices in Princess Sultana's Circleand how Sultana overcame her failures by

forming acircle against all wicked men and cruel culturadtoms that oppress women.
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4.1. Introduction

The fight against women's oppression in Saudi Aaointinues with the third book of
Princess Sultana CircléAfter her mother visits in her dreams, Sultariaké deeply about her
cause of liberating deprived women in her countmgjnly her close ones, such as her niece
Munira. Her discovery of cousin Feddal's harems,|étter of Munira, the tale of Veena, and
the trip to the desert representing the return to Bedbuancestral life had strengthened
Sultana to support women fighting for their liberpnd rights in all Muslim countries.
Sultana and her sisters form a circle against ewacked man who takes advantage of
women. This chapter focuses on many women’s stdhas inspire Sultana to undertake

her cause for women'’s liberation.
4.2. The Subjugated Munira

The hadith of Prophet Mohamed (Peace and blessngpbn him) at the start of this
chapter, "There is no one among you whose sittiagepis not written by God, whether
in fire or paradise,"(p.847) is not fully understioby Sultana. She argues, "This fatalism
creates a dignified resignation to life's hardshgesmy life, and | cannot accept the tragic
lives lived by so many Saudi women as the preosghiwill of Allah." (p.847). However,
Prophet Mohamed (Peace and blessing be upon hks}las Sahaba and all Muslims not to
rely upon the evil and the good Allah predestinedtead, they should do what they are
commanded to do and refrain from what they areidioldn; indeed, paradise and hell are

attained by people’ deeds.

The male characters in this novel interpret Proplmetdith according to their whims. Ali,
Sultana's brother and the father of Munira, hadddrhis daughter to marry his friend Hadi
"A pure evil,"(p.854) as Sultana describes himt&wad had known Hadi since childhood; she
came close to Hadi during their trip to Cairo. Aat time, Hadi was a student of religion inan
institute that trained, Mutawwasien to be part of the Promoting Virtue and Prengn¥ice
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committee. Hadi hated all women in the world; tmhwomen are on earth for three purposes:
to please the men sexually, serve them, and bear ¢hildren. The image that weakened
Sultana was that of Hadi and Ali sexually assaglangirl who was no more than eight years
old. Sultana could not imagine that one of herflaad blood, 'Munira," would be the wife of

such an evil man.

Hadi in Arabic means someone who guides peopleatstraight path; it is one of Allah's
ninety-nine names. In the text Hadi is an ironicwoéreligion; instead of acting as a guide and
example, he tragically transgresses all religiam®os. His wives secretly named him Satan’s
most favored son. Since childhood, Munira has thedd to win the love of an unloving
father. When shavas sixteen, she informed her mother that she witbestay celibate.
Unlike the Saudi girls who spend much of their yoyerfecting methods to keep their
future husbands content,” Munira was trained toabsocial worker to support the people
with special needs in Saudrabian society. Sultana tried to save her nieoenfisuch an
arrangement by convincing her husband Kareem anditwthers-in-law to discuss it with
her brother Ali. However, Alcynically misused Prophet Mohamed's (Peace andibbps
be upon him) hadith about the girl's silence amditation of marriage approval. Ali asked,

Munira, child, the man Hadi has asked that you
become an adored wife. You are aware of his
friendship with this family and his ability to prole

for you and any children you might have. | have
sought permission from the Almighty God to give

you in wed-lock to Hadi. Tell me now, Munira, if

you approve. (p.989)
This quotation illustrates how the heartless fahkercontrols his daughter and all the
women in his household using Allah’s and ProphehMuoed's words. After he expresses the
closure and friendship of Hadi, the future husbahBlunira, to the family and his wealth, and

how God permits the arrangement, he finally asksdaiughter's opinion. Furthermore, he

124



Chapter Four The Representation of Arab MimlWomen in Princess Sultana’s Circle

considered his daughter's silence as approval afiaga. Based on Prophet Mohamed, Peace
and blessing be upon him hadith about his daudfa®ma's wedding to Imam Ali. May Allah
be pleased with them. However, the two cases ofiagg are not identical. For Fatima
accepted the marriage and was timid to say. Herestgdwas interpreted as approval.
However, Ali threatened to beat both Munira andrhether if Munira refused engagement to
Hadi before the family members. Sultana explaings Horeligion forbids the forcing of
females in a union, not of their liking, but like sxany things, much that is good in our Islamic

faith is misinterpreted or simply ignored."(p.856)

Tammam, Munira's mother, was a hopeless woman \adonkver seen smiling since
the day she got married to Ali, and her daughteesewcheerless as their mother. $he
controlled by her husband, who confesses to hisrsishat he married her solely for sexual
pleasure. Moreover, her unhappiness is due toisygedisure. Tammam's reaction to Munira’s
marriage arrangement was neutral; she was neithgrised nor upset. She was scared to speak
up and voice her opinion. She comforted her sistetaw when they wept for Munira's future
with a heatless husband. During the marriage cemgnidunira looks fearless, staring at her
husband Hadi while her eyes flash a terrible pslianira is compared to an animal that had
been trapped and had no hope for release; she awagnd) courageously determined to

maintain her dignity.
4.3. Faddel's Paradise Harem

During her visit to a cousin named Faddel, Sultaiscovered a hidden harem
pavilion in Faddel’'s paradise palace. Faddel spdot constructing his earthly paradise and
surrounding gardens to make it as similar in likefis as the heavenly paradise described in
the Quran. To accomplish his residence in heavexld® had also purchaseboulris
seductive virgin girls solely for his sexual plegsiand kept them in a separate place called
Stallions Pavilion. Théouris mentioned in the Quran represent Allah's rewaranpged to
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the pious and devoted Muslim men.

The narrative voice in the novel sometimes repissePrincess Sultana, and
sometimes the author who questions the prize giveren in paradise and not given to women;
she states,

For a Muslim man, fortunate enough to reach
heaven, yetanother reward awaits him. Seductively
beautiful virgins, never yet touched by another man
will attend to his every need and fulfill his sekua
desire. Each man will possess seventy-two of these
lovely virgins [...] Pious women will also enter
paradise. It is said that these women will receive
the greatest joy from reciting the Koran and
experiencing the supreme ecstasy of beholding
Allah's face. All around, these women will be
children who never grow old. Of course, since
Muslim women do not have any sexual desires,

there will be no sexual partners awaiting them in
paradise. (p.1080)

The above quote questions God's authority; itasia when the author doubts, "...Since
Muslim women do not have any sexual desires, thdlde no sexual partners awaiting them
in paradise." The expression Muslim women haveaxual desires is ironic for a person who
is ignorant of Islam. The Quran declared that Musikomen also are granted what they love
in life and more. Their partners in Janna wouldHhzepartners they loved in life, and there are
many details on the Muslim woman who marries twaenmen in life. That she will be
given a choice to choose the one close to her irebdreafter. For those who died unmarried,
Allah will grant themwhat they desire and more. It is a misrepresematfdMuslim women
because a Muslim submits totally to Allah’'s commasbme things are lawful for

people's benefit, and others are unlawful agairbefeving man/woman does not question
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things kepfar from their knowledge for divine wisdom that pilllah knows.

Khadija, Faddel's wife, had only sons, so she wasir@d and envied. Khadija knew that
her husband owndtaremsin one of the pavilions, but she told Sultana heddaughters that
the pavilion was for stallions, and since horsesewean's domain, they were not allowed to
check. Only when Amani insisted on seeing the Isrkbadija, who feared her husband was
anxious and strangely misled her guests. When Aswatdenly locates many cages filled with
birds, she goes for their rescue. Although her eotbarns her, “Amani, a savior of deprived
and stray animals,” cannot stand watching. She #&sieglija about their plight. Khadija
repeatedly said, "There are paradise birds." Khaadipaction distracted the guest's intention

to the presence of birds in paradise. Amani respomldat paradise birds fly freely.

Moreover, the birds they kept in cages had not ghavater, and some birds were dead.
Khadija, blindly loyal and obedient to her husbasdepresented as a devastated, weak woman.
Sultana noted that Khadija was attracted to thdtlved her husband. Khadija fainted when
Amani told her that she would never be the natpaahdise for her poor birds' confinement.
Amani managed to empty the palace's caged birds b servants' help, while Maha

discovered the girls' prisoners' pavilion and pedito come back for their rescue.

Amani rescues the caged songbirds with her falkemeem; Maha cannot save the poor
girls, although she is very eager to rescue theahdshared many features with her mother,
Sultana, who had been once a flame with an ovemihgl desire to save all deprived
women. However, as Sultana stated, "It is not ay ematter to come between men and
their sexualdesires,” (p.988). Stallions Pavilion holds twefitye girls. Some of them were
no more than thirteen or twelve years. Dressedtnadiive lingerie, each had her own sad
story of traveling from their homelands to Saudiahia. Some were hired to work as
housemaids or nurses and chokingly discovered dfteir arrival to Saudi Arabia that
their service was to please thence, his six sons, and other men's companioniser®
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were purchased at auctions by thghest bidders or brothels for marriage or to tstitutes

in the case of low-income families.

Although the pavilion was not locked, their esca@es not easy since their documents
and passports were with Faddel, and no woman idi@aabia was allowed to travel without
her male guardian's permission. However, some edchpt were cruelly punished, returned
to their masters, or sent back to their countfiég. law of Saudi Arabia, as declared by Sultana,
does not support strangers, "Few people will nsgrisonment for the sake of a stranger, and
the men of my family often take revenge upon pewagile expose the dark side of life in Saudi
Arabia."(p.992). The twenty-five harems were gudrtg a eunuch from Sudan named Omar,

who shared his tragic story with Sultana and hebhod, Kareem.

Maha and her mother, Sultana, failed to rescugittebecause ‘Saudi Arabia's law had
no provisions to help foreign girls.” When discoa@rby her cousin Feddal and his wife,
Khadija, Maha scorned Faddel as 'a wild beast', Sulthna blamed them, mainly his wife
Khadija, who kept silent at her husband's brutaldward helpless young girls. Khadija
considered her husband's deeds as a man's busiigerigh threatened by Faddel not to
interfere in his matters, Sultana and Maha sucakdgaving Omar, the eunuch, from Faddel's

anger. Sultana pleaded in desperation,

Oh, Allah! What a land! What a people! We are so
wealthy thatwe give no thought to exchanging
expensive real estate fomast of motley birds that
will satisfy the crazy whims of our children. Yet,
we are so morally corrupt that young women are
routinely held captive as sex slaves, and incrgdibl
felt hot with shame for my country and my

countrymen. (p.1151)

In the above quote, Sultana cried to Allah abowet ithjustices in her country. She
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painfully admitted in the plural ‘we' referring &-Saud who can exchange their wealth with
a nest of colorful songbirds to please their cleildr Although saving birds' lives are as
important as human lives in Islamic and Arabic wds. However, it is not their concern
regarding women captives as sex slaves. Becausecthiire considers men's relation to
women as man’s private business, and governmenhésano provision for foreign women
captives. Therefore, this contradiction in behavhsmantles Saudi royals' image as
caring much about their personal affairs and uswveglth to please their vile whims,

neglecting both religious and governmental laws.
4.4. Omar, the Suffering of a Man

Ages ago, several nations were engaged with theeraysf eunuch where eunuchs
are men served abarem protectors and spies for rulers of ancient's kamgs, for
ottoman empireunuchs were black African men brought from Sudanzibar, and Ethiopia

to work as palacmenials haremprotectors, and spies for rulers.

Omar's story reflects the past, the hardship olf Imén and women, slavery, and the
harem Omar, the eunuch Sultana saved from her cousdddfa paradise palace, had
brought all the hardship he endured to memory. Ombho came from Sudan, unfolded his
horrifying story to Sultana and Kareem. Being kige@ from his tribe at seven years of age to
his castration by kidnappers, and his trip to Tyrteework for a Turkish trader who brought

him to Mecca, and there he passed away, leaving @nidecca.

In Mecca, Omar was given to Faddel's father, whbke his son, had treated him fairly.
Omar's lifelong mission was the protection of higsters' women. Reacting to the horrifying
stories of Omar's castration, Kareem gasped lou@uyrely, Allah’s word was mocked by
those men and their cruel actions!” Kareem’s waeftect how those engaged in castrating
males had violated Islamic teaching. The authoomteg that in Islam, the castration of men

was forbidden but owning those castrated knownussieh as slaves are not prohibited in
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Islam, "Although the Islamic faith forbids Muslint® castrate young boys themselves,

Muslims were not forbidden from owning eunuchslases.” (p.994).

The word slave is different from a nation to anottstaves or eunuchs who lived
during the Ottoman empire under Muslim rulers wieeated differently. Brookes (2008), in
his book:The Concubine, the Princess, and the Teacher: ¥diten the Ottoman Harem
reported that the harem and eunuch in the Ottonmapire, although considered slaves,

accumulated an immense fortune and many titlestion@n court.

The institution of theharemrepresented a mysterious world for both the Eadtthe
Westfor its privacy. The worcharemcarries the meaning of 'forbidden, sacred, proddbi
in its origin in the Arabic language. Thereforee thvord slave in English does not serve
historians to conveyharems and eunuch real estate in the Ottoman empire. Woel
slave in English displays an image of a personautipower, one who is entirely subservient

to a dominating influence; howevéraremand eunuch,

[...] in the Ottoman case, this purchased
individual, if male, could serve as chief aide he t
head of state, accumulate a viastune, and oversee

a range of influential foundations. Ministers,
generals, and wealthy men curried his favor. Or, as
our schoolteacher makes clear, if female, she might
similarly manage a complex organization at the
center of state power, accumulate riches, and
supervise her retinue of servants. Unhappily,
however, unlike Turkish, the English langudaeks
words that connote this status as owned indeed by
master or mistress, yet wielding power, overseeing
wealth, and commanding respect. Hence, we are left

with the unsatisfactory wordlave (Brookes, 2008,
p. 6)
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4.5. Sultana and Transgression

Sultana finds refuge from the failure to supporprileed women in alcoholic drinks
prohibited in Islam and Saudi Arabian society, rhaiknown for its strict Sharia Law
enforcement. In Saudi Arabia, many Saudi or foreignare expected to be imprisoned
for purchasing or consuming alcohol each year. H@wethis law is not applied to royal
members. Sultana noted that purchasing alcoholnesasr difficult for the Al Saud family,
and every palace has its drinking bar, usuallynfien with all kinds of alcoholic beverages
purchased from their sources in the West. Howengyal women were secretly drinking
alcohol and treated privately. Ag@sult, many princesses were treated in a spdaia éor

alcoholic addiction. Sultana revealed that,

In the Al Saud family, I am not alone in this sin.
Alcohol has taken a shocking toll on the lives of
many of my royal cousins. To speak truthfully, I
must say if these cousins are not buying or selling
alcohol, they are drinking it. Moreover, they dasth
regardless of both religious taboos and the law. (p
997)

Sultana's consumption of alcohol leads her to tb&aton of the sanctity of the holy
month of Ramadan. Although she reported that shielcwt abide by the fasting requirements
since childhood. Sultana noted that her mother datmer about all intoxicating spirits that

were all prohibited in Islamic teachings,

| still remember my mother telling me that Prophet
Mohammed had cursed many men in connection
with liquor. Mother said that our great Prophet
cursed the man who squeezed it, thewhe carried

it, the one whom it was carried, the one who seiyed
the one who drank it, the one who dealt in it, the
one who devoured its price, the one who purchased
it, and the one from whom it was purchased. None
were to be spared! (p. 997)
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The above quote from Sultana's mother represemphBt Mohamed's (Peace and
blessing be upon him) hadith about the punishmentle ten people in connection with
alcohol, “The wine-presser, the one who has itggesthe one who drinks it, the one who
conveys it, the one to whom it is conveyed, the whe serves it, the one who sells it, the one
who benefits from the price paid for it, the oneoviduys it, and the one for whom it is bought.”

[Tirmidhi and Ibn Majah]. (Book 11- Hadith 18).

This hadeeth is clear to all Muslims, and no batigwWuslim would question Prophet
Mohamed's authority even when committing sins. Hewethe exclamation at the end of the
guotation, 'None were to be spared!' represeniay from the author's narrative voice, who

is unknowledgeable about the hadith.
4.6. Muslims Had Defamed Prophet Mohamed

Sultana questions how the maligned image of Projloétamed, peace and blessing be
upon him, angered many Muslims who, at the same,titlo defame Prophet Mohamed's
peace and blessings be upon him by twisting andhtarpreting his words. Well, both are
defaming, butthe author considered maligning Mohamed's image t@gical than the
defaming of his words by Muslim men and women. €hme, in this part, | analyzed
different stories of women's reactions to the dextign of the Prophet (Peace and blessing be

upon him.)
4.6.1. Story of Mysa

Mysa, the wife of Naif Al Saud, accompanied Sultamal her sister Sara on their
journey to the United States. Mysa very educatesBaian woman and her love and
marriage with prince Naif refute the previous clamthe novel that Saudi Arabian hate
Palestinians. Mysaarrated a story about the defamed of Prophet MebarPeace and

blessing be upon him) in the city of Alkhalil; tlaeithor prefers to name Hebron, where a
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Zionist woman posted many posters on the walls thgplay the images that portray

Prophet Mohamed on a picture opi@. Maysa blamed herself for getting out that daty

her mom for a walk, “There had been unrest for s#weeeks, and | did not want to take a
chance that a wayward stone might strtkg dear mother!"(p.1032). The expression of
being stoned instead of being shot by Israeli soédrepresents the author's standpoint.

Those who are known for throwing stones at colasiazePalestinians.

Moreover, the author explained why the pig vexedshs, "The Islamic religion does
not allow Muslims to make any contact with pig Hes Muslim believes that merely touching
the flesh of a pig would keep him or her from emigrparadise."(p.1035) This quote
explains thatouching a pig withholds a Muslim from entering @dise. This asinine thought
was invented by those ignorant of Islam and theergabf his followers. A Muslim is
banned from eating pork only. Nothing is intoxiogtiin pigs that prevent Muslims from

touching them.

The women's reaction to the posters was exaggeritgsh's mother swooned after
seeing the signs, and she was hospitalized whilsaMyas having nightmares of the Prophet
depicted as a pig, and since that time, she preddmrself from having a deep sleep to avoid

the blasphemous dream.

4.6.2. Story of Afaf

Afaf, a refugee from Afghanistan, escaped the \wat tost the murder of her family
and her only brother. Afaf had joined Sultana armd &ister in the United States. Her
reaction to theProphet Mohamed's defaming was exceptional; shevepli when she
remembered how th@rophet had been defamed on many occasions andamy mays,
whether by Muslims or non- Muslims, how Prophettsdg have been used as a weapon for

revenge and evil. Afaf, who escaped ‘the dictatiprsii the Taliban regime’ that twisted into
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a force thatassaults women while trying to take hold of therishéaw, "In the Taliban's
drive to restorelslamic purity, they had launched a horrifying adsaon their

women."(p.1037)

Afaf 's younger sister received fifty lashes asumighment by the committee for
Promoting Virtue and Preventing Vice when discoddadking to a former neighbor, merely
asking him about his elderly parents. And since eorare not allowed to hospitals under the

Taliban regime, Afaf had helplessly seen her sdyarg in her arms.

Therefore, women in Afghanistan were dominated by @nd forced to cover in a burga
that was worse than those used in Saudi Arabigaisaildescribed the burga as a thick, tent-
like garment even more awkward and uncomfortalde the Saudabayaand veil." Besides,
Afghan women were not allowed to talk loudly ordaun public, and they were also banned
from schooling, working to feed their families, wihing TV and videos, playing with toys and
games, listening to music, and reading books; allewprohibited. The author reported more
on the prohibition imposed on Afghan women, inchgdi cutting hair which was
considered a&rime. Sultana criticizes the way fanatical Mushnen twisted the meaning of

the Prophet's words meaning to destroy every waaida'
4.6.3. The story of Hussah

Hussah was a friend of Maha at school. She had limeEgypt since she was three
years of age, where her family stayed for ten yddndike the intolerance for female liberty
in SaudiArabia, in Egypt, Hussah enjoyed freedom and inddeece. She was very
interested in swimming and many sports activiti#sen the family returned to Saudi Arabia,
Hussah was accustomed to Saudi culture. She weesl andabayain public spaces and
abode by all theestrictions imposed on women.’ In the confinemarer family compound
Hussah "was aormal modern girl. She wore jeans and T-shirtaiteld for long hours on the

telephone, swanm the swimming pool." However, she cannot parabtgin the Olympics or
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competitions, for women in Saudi Arabia were ndvvaéd to compete. Hussah discovered

the power men usaver women in the name of religion in Saudi Arabia.

Hussah's tragedy started when the next-door fasrsbyh Fadi caught sight of Hussah in
her swimming suit, "Unfortunately for Hussah, tlanily living the next door to her home
were Islamic fundamentalists. Her life was foresleanged when the family's eldest son saw

the sexy Hussah in her skimpy swimsuit." (p.1042)

Fadi was learning to be a man of religifutawaa'after seeing Hussah; he purchased
a long-sense camera and secretly took many photograptHussah as she swam in her
family's private pool. Fadi complained to the localigious authorities that Hussah was a
sinner. He fabricated a story that Hussah had tioteslly exposed her breasts to him. In his

fervor, he falsely claimed that,

Hussah's eyes had met his and that she had smiled
invitingly just before lowering her swimming
costume! He further declared that Hussah's act had
caused him to sin by dreaming of naked vixens. He
demanded that Hussah be stoned to death to recover

his former state of purity! (p.1193)

The above quote lets people doubt the authentfitije story. Assuming that this story
is true, Fadi represents the hypocrisy of a marladion whose aim is not to promote virtue
and present vice. This story is hard to swallowgoamittee formed to prevent Vice is
encouraging Vice. This quote's last sentence isglyoput, indicating that stoning to death is
for all women sinners. It might also representab#hor's voice, who is ignorant of Sharia law.
A Muslim is not allowed to peep at others and fadiesonal photos without the people's consent.

O, believers! Avoid any suspiciondpr’, indeed,
some suspicions are sinful. And do not spy nor

backbite one another. Would any of you like to eat

the flesh of their dead brotheN2ou would despise
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that! And fear Allah. Indeed, Allah ishe" Accepter
of Repentance, Most Merciful. (49:12)

Hassan's father was pressured to believe thathighder held a lousy character and that
she had been influenced by the freedom and lib&rtye years spent abroad. The men of
religion, according to Sultana, believed that etiocaand learning hobbies for women led to
the decay of Saudi society. Hussah's mother-inskands by the side of religious men, blames
Hussah for her wrong behaviors, and persuadesusiéahnd to accept the marriage of Hussah
to an older man recommended by the ministerial citteen Besides, Hussah was removed
from school and obliged to abandon swimming andrynaithin a month. In contrast, Fadi

was never blamed for his wrong deeds.
4.7. The Western Woman as a Norm

Sultana is impressed with the U.S. shopping cemtedsthe ‘fortunate’ Western woman
on her visit to the U.S. Seeing women driving cdefitly through the city's heavy traffic,
wearing beautiful revealing clothes, fearless of mran or religious police, lifted the spirits of
Sultana, who compared them to the woman in Saudbi&r She reported, "Surely, while
visiting such a country as the United States, llddmally forget about the misfortunes that
plague so many females. | could take immediatespleain the freedom for women | saw all
around me."(p.1049). Shweted that some people treated their camels béten their
wives and how women asecluded so much of their lives, so when they arrivthe U.S,
they make sure not to miss tbpportunity to live freely for some time. Sultangeessed her
feeling of irritation about th&idiculous custom' of veiling,

On trips abroad, | always gratefully discard the
despised black coverings, but in Saudi Arabia, they
were a hated part of my everyday life. After

looking at the world minus a black screen and

breathing fresh air with our fabric filter, the Vei
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always feels like the weight of the world falling
around my body, although it is made of thin, gauzy
cloth. (p.1315)

Sultana asserts that she felt exuberant and hapglyoiw her face, display her attractive
clothes, and wander the streets of a large cigy Nlew York without a male escort. What
pleases Sultana most is the glances of severalstaeimg at her; this makes her feel more

feminine and pretty.
4.8. Bedouin Life and Sultana’s Circle

Sultana compared city Arabs and Bedouin Arabs, might be considered similar to
non- Arabian people; however, there have been derable differences and never-ending
conflicts between the two Arabs. City Arabs mocle teimple-minded foolishness of
Bedouins, whileBedouins consider city Arabs as moral sinners. a@altcompared the
luxurious lives of royals in palaces and the lieépoor Bedouins who lived in stinky tents in
the deserts and suffered high infant mortality rate. The Bedouins refusdddthe Saudi
government's attempts to motleem to cities and change their lifestyles, and thee very
proud of their heritage. Their wealth is measurgdhe size and quality of the camel herds.
Bedouin women are described by Sultana as,

Indeed, in every class of Saudi Arabian life, women
are lookeddown upon as naturally and irrevocably
inferior to men, but lifefor Bedouin women is

burdened with wealth to relieve their harsh lives.
Bedouin women are burdened by hard physical
labor. Besides waiting on their husbands and
taking care of many children, their nomadic

responsibilities even includesetting up and
dismantling the camp! (p.1178)

Through the above illustration, we realize Bedownomen's hardship who, unlike city

137



Chapter Four The Representation of Arab MimlWomen in Princess Sultana’s Circle

Arab women, endure a lot. They are unschooledesufffant mortality, and bear many
children who are left uneducated, unwashed andanefoot in the camps. After visiting the
Bedouin chief, Sultana thanks God that her familyS&aud had abandoned the Bedouins'

miserable lifestyle.
4.8.1. The Letter from Munira

When returning a book, she landed from her aurd,34unira left a note for her aunt, a
poemwhere she lamented her miserable life, childhoaotth \&i heartless father to unwanted
marriagewith ‘the son of devil' Hadi. In this poem, Munievealed all her physical assaults
and blamed the loved ones who did not rescue hstedd, they helped in burying her alive.

The following are some verses from her long po&uied Alive.'

| have lived and known what it is to smile.
| have lived the life of a young girl with a hopkfu

promise.

| have lived the life of a young girl who felt the
warmth of womanhood.

I have lived the feeling of longing for the love af
good man.

| have lived only to endure nightly rapes.
| have lived to be buried while still alive.

I have lived to wonder why those who claim to love
me helped to bury me.

| have lived through all these things and am nadt ye
twenty-five. (p.1206)

Sultana and Sara were deeply affected by the wafrddunira, who had been buried
alive and forgotten by her beloved ones. SultanbhSara blamed themselves for not helping
Munira to escape the country. Munira's words haehegd up all the injuries of all oppressed
women that Sultana failed to save. Neverthelegsethvords inspired her to save the lives of

deprived women, starting with the rescue of Ve&uwdtana reported, "l told Sara as we walked
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back into camp. "Never will | remain silent in tfece of cruelty and maltreatment to any

woman."(p.1210)
4.8.2. The Story of Veena

One of Sultana's sisters, Dunia, is described wsraan with a lazy mind was caring
much about herself, her beauty, and her leisuréirgewnrinkles was what worried Dunia in
life. She was known for "filling her days with eating, sleegi undergoing beauty
treatments,"(p.1158). Besides, Dunia did not reaokb or magazines or had any interest in
life stories outside her palace. Dunia's son Shadi brought with him Veena to the desert
camp. Veena was purchased from Pakistan for pleasnrthe camp, Veena is sexually
attacked by three royals, Taher, Rashed, and Shdwn discovered by the rest of the
family, Sultana and her sisters confront their faunsls, and the whole family to punish the
boys. However, much to her surprise, when theyealtned that Shadi twenty years old boy

owned Veena, they decided not to interfere in lisirtess.

Furthermore, his mother, Dunia, and men stand §gidie. She was leaving Sultana and
her other sisters in a surprise. Although the b@aacommitted an evil act against Veena, they
were asked to apologize for shoving their aunts.oNe cares about Veena's feelings about
injuries. Asad, Sara's husband, stands firmly bgaBSa and her other sisters, who support
Veena. After Veena's recovery, she joined Saralyfao care for her children. Veena was

the first girl that Sultana and her circle succalbgaved.
4.9. The Representation of Arab Men in Princess Stana’s Circle

Arab men are represented as cruel-tempered anckaty to execute their daughters
when their honor is at stake. Sultana's unhappydlobod experiences with her cruel
father and dominating brother profoundly influencéer character; she became a

rebellious woman against her country's "harsh"egstHowever, when she realized that one
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of her friends had been executed by her fathercédmnmitting sexual misconduct, Sultana
learned in this horrifying manner that rebellionagxgt mainly religious norms might cost

women's lives. Although it is not typical for a Mins woman that commits sexual

misconduct is forbidden, there is a tendency tomadization of crimes such as sexual
misconduct. In reporting théncident of the crime of sexual misconduct, shessay
" Nevertheless, she learned most horrifyingly theliellion against the harsh system of her
country could only lead to disaster when one offliends was executed by her father for
the “crime” of sexual misconduct. " ( p.959) In tilastration above, the author placed the
word crime between inverted commas, indicating itlgossibility of classifying sexual

misconduct as a crime. The execution in this steag not based on religious law. It was
instead a result of a tempered father. Yet it leetaas an excuse to blame Islam for

oppressing women.
4.9.1. Evil Arab Men

In this part of the trilogy, Ali is described aspare evil who fails to recognize his
misdeeds. After a long stony look, Ali whisperedStaltana, "I have no harm. | have been an
excellentfather to my children, a good husband to my wivas, obedient son to my

father, and gupportive brother to my sisters. What is theragologize for? (p. 1198).

Ali had forgotten all what he had done to his daaghand wives. To Sultana, Ali said

nonsense. He failed to think like a normal humande

| could only stare at my brother in despair. Did he
truly believe the words he spoke? 1 quickly
decided that my brother was helpless when
recognizing his evil! Quite simply, Ali could not
think like a normal human being. (p.1371)
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4.9.2. Sensitive Arab Men and Cruel Government Laws
Sultana recalls the story of Abdullah Al'Hadhaifhevwas only 33 of age and a father

of six children when executed by the Saudi govemin&bdullah, his brothers, and his elderly
father were arrested for a political crime. In Sa@hbia, the government banned acts or
personalconduct that offended the government, such as igailipprotests, speaking in
mosques, and distributing leaflets or audio tapgben arrested for the second time,
Abdullah Al'Hadhaif was brutally tortured by Saualithorities for confession. Reports said,
Abdullah.

He had been dipped in a corrosive liquid to revenge

the policeman he had attacked. His bowels were

inflated through his anus, and his dear mother and

precious wife were threatened with being sexually

violated in his presence. (p.1250)
As illustrated above, Abdullah had been tragicdtiytured by the authorities and

threatened by sexual attacks on his female famégnbers, mother, and wife.
4.9.3. Arrogant Arab Men

Arab men depicted in the novel are arrogant, doaring unjust men who care only for
their wealth and sexual desires. They are verysingutheir wives when asking for male sons
and neglecting their female daughters. In the c&9di, his marriage to Tammam produces
two daughters and a son. The two daughters werarghdheerless like their mother, whereas

theson was a perfect duplicate of his arrogant father.
4.9.4. Greedy Arab Men

Arab men are also depicted as cowardly thugs aeddgr business people, and this
famous stereotype is laid out through media. Thattdef Hollywood stereotypes towards

Arabs is bigotry and revolting. Moreover, in thdogy, all the stereotypes were repeated.
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Faddel, Sultana’s relative, is depicted as a greedy who thinks only about satisfying his

desires while miserably dealing with others. Swdtegported,

Faddel would pay his staff meager wages, | guesset would happily grind the faces of the
poor into the desert sand withaeimorse. Such a man would surely demand the refiiire

birds his money had purchased. (p.1106)
4.9.5. Conceptualizing Female Purity

Sultana reported that women are impure by someiMusken. Moreover, if “they touch
even a palnof a woman not legally bound to them, they willfeufred-hot embers applied to
their palms on judgment day.” (p.963). This quatksdly considers women as impure. It is
provocative for non- Muslim readers. Based on paldr hadith related to the prophet

Mohamed, (Peace and Blessing be Upon Him)

Many fundamentalist Muslim men believe that all vesmareimpure and that if they
touch even the palm of a woman tegally bound to them, they will suffer red-hot esnb

applied to their palms on Judgment Day (p.10101)

The prophet refused to touch any woman who did bedong to him. He did not
consider women impure. Sultana narrated the hatithpraying man may interrupt his
prayers if oneof three things should pass in front of him: a kldog, a woman, or an ass.”

(p. 963)

Although the likening of a woman to a black dog andonkey is not mentioned, the
slander is evidenced by the hate for the holy petp8ultana’'s father often says that a pig
would instead splash him than brush against thewelif a woman whom he did not know.
The following quote by Sultana is meant to touathog but not a woman. For a dog, saliva

prevents ablution.
Even though | am aware that the Koran warns thaa iman touches a strange
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woman and cannot find water to wash, dteuld find "clean" soil and rub away the

pollution of thatwoman, | was still offended. (p. 10101)

In the illustration, Sultana expressed how she iféltriated by the reaction of the

workers, and she grabbed my arms to lead themipoHaeldel’s wife, Kholoud.

4.9.6. Corrupted Religious Men

Many religious men in the trilogy are corrupted.eyhcare more about their desires
and use religion for their egoism. For example,iveak a young man studying to become
Mutawaa He once peeped at neighboring houses and suddergnized a beautiful girl
Hussah in her swimsuit. So, he became incenseti¢hairchased a long-lens camera and took
many photos of the beautiful young Hussah with@utdonsent in the privacy of her pool. One
day while filming her in the swimming pool, Hussalbikini top accidentally loosened; he
recorded her naked.

Filled with the venom that only the self-righteous
possess, Fadcomplained to the local religious
authorities that Hussah wasvacked sinner who had
intentionally exposed her breasts to him. In his
fervor, he falsely claimed that Hussah's eyes had
met his and that she had smiled invitingly justipbef
lowering her swimming costume! He further
declared that Hussah’'s act had caused him to sin
by dreaming of naked vixens. In order to recover

his former state of purity, he demanded that Hussah
bestoned to death! (p.1193-1194)

In the above quotation, Fadi could convince the miiee of Hussah's sin.
Furthermore, thenen of religion believed his incredible story, alligh he is the one who
filmed a woman in her privacy. It is hard to bekesuch a story. Nevertheless, Hussah'’s father

was a modern-thinking man who sent his daughteyaabto pursue her career. The committee
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pressured him to arrangke marriage of Hussah with Fadi’'s father as a gfunent for her
misconduct. Furthermore, Fadi was rewarded for ntemp the incident. If the local

authorities agreed with Fadi's suggestion, Hussakldve stoned to death.
4.10. The Exploitation of Foreign Workers

Filipinos usually worked as housemaids in Saudibfrabesides serving men as sex
slaves. The “Young Filipino women hired as housesatill serve our men as sex slaves, in
addition to their household duties” (p. 1131-11&)ltana remembered an incident in history
when thepresident of the Philippines, Cory Aquino, learadadut the exploitation of Filipino
workers in Saudi Arabia. She wanted to save the evoof her country from such a burden.
Therefore, she passed a law to forbid Filipino fenveorkers from traveling to Saudi Arabia.
However, the Philippines' economy relied much aanioney exported by Filipino workers
in oil-rich countries. When King Fahd learned abthg president's decision, he forbade
every Filipino male and female from entering Safudibia. Soon, Aquino changed her mind

and allowed thenigration of labor.

Similarly, young Pakistani virgins are brought eng& as housemaids, but as soon as
they arrive in Saudi Arabia, they are turned irg® slaves. The incident of Veena, whom Shadi

purchased. Sultana reported on Veena's fears,

Veena finally came face-to-face with Shadi several
days befordeaving Lahore. The seller of young
girls had taken her to eoffee shop where Shadi
could give final approval for his purchase. The
meeting was so fleeting that Veena did exthange
words with her new owner. She was disappointed to
see that; indeed, he was a young, strong man. She
remembered what the other girls had said about the

sexual appetites of young (p.1411).
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4.11. Child Custody

The divorce resulted in the custody of the childbgnthe mother. For female children
till they reach puberty. For male children till tiage of seven or eight. Usually, in Saudi
Arabia, the father is not exempt from custody ifds&s for his children. He has all the right to

gain custody of his children even before their &jdtana reported,

If a Saudi Arabian man should claim custody of
his sons or daughters at any age, the mother has
no legal recourse. If thehildren live in another
country, Arab fathers later often stélair children

and bring them back to their country. Few Arab
governments will interfere on the mother's behalf
when an Arab man has custody of his children
(p.1216).

As illustrated above, Saudi fathers married toifprevomen usually stole their children
and brought them back to Saudi Arabia. Local autilesrdo not intervene in men and their
personabecisions or sexual desires. It is called man’s business. The incident of the girl
Heidi from a Saudi father, Abdelbaset, and an AcaeriMother, Margaret, explained how
Arab fathers are given all the right to gain cugtod their children. The couple met in the
U.S. married, and had Heidi. After lengthy disputibey divorced after the child's birth,
“Although Abdelbaset often threatened that he wono&ler allow his daughter to be
raised in America, he was still attending schoolthins country. Therefore, temporarily,

Heidi was safe. Alternatively, so Margaret thoug(p.1216)

During a visitation to his daughter, Abdelbasetisefd to bring Heidi back to her mother.
After a long time of investigation and researcmafy, Abdelbaset decided to call his ex-wife
and tell her about her daughter's whereaboutsasultelt very sad that Heidi's future was

dark in a country like Saudi Arabia,
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From what | read about Heidi's Saudi father, | knew
the poor girlwould be raised in the strictest Muslim
homes. Within a shorttime, she would be
compelled to don the veil, for in my country, many
Muslim girls are forced to veil before puberty.
Following her veiling, Heidi would undoubtedly be
coerced into an arranged marriage to a man she
would not know until the firsshocking night in the
marriage bed. (p.1229-1230)

4.12. The Luxurious Lives of Saudi Royals

In the novel, Sasson detailed the luxurious lifer@yal princesses; villas, palaces,
drivers, servants, private planes, and propentighe world’s most expensive streets. Sultana
reported the generosity of her husband Kareem, wéwot the most trusted Lebanese
employee in grivate plane to Paris to get Sultana’s gift. Karegas a caring husband who
wanted to distradhis wife from her sadness about her niece MunirareEm purchased a
ten-tiered diamond choker for his Sultana. The wdeson of very expensive wedding
parties, and ceremonies, were detailed in thegwilduring the incidence of Munira’s

wedding, the royals dressed in an appealing lavesh

Maha was arrayed in a lovely burgundy silk dress
draped loosely off her shoulders. A diamond and
pearl necklace shaped in thierm of simple
teardrops covered the smooth flesh of her neckline.
While selecting her jewelry, Maha had whispered
that she thought it appropriate that even her jewels
appeared to weep for her dear cousin. Amani was
fitted out in a dark blue gown with a matching
jacket. In keeping with her strict religious bedief
[...]" (p.1007-1008)
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Amani was a pious daughter who respected the rofeseligion. She always
reminds her mother of the religious norms.

| had reminded my pious daughter of what she
already knew— other than Hadi, his attendant,
her Uncle Ali, and a man of religion, and no men
would be present at our gathering. Once abeeed
that her faith did permit her to wear precious e&n
free of guilt, Amani selected a charming ruby and
diamond necklace which had been cleverly
fashioned to resemble a cluster of sparkling fl@wver
(p.1008)

4.13. Conclusion

In the final chapter of the trilogy, Sultana comtesa profound realization that the
advancement of women's rights can only be achi¢hsmligh collective action and group
work. Through their journey into the desert andrtheconnection with their former Bedouin
lifestyle, Sultana feels a deep sense of nostalgéha stronger bond with her mother and the
traditions of their past. It is through her dreawfsher mother that Sultana finds the

motivation and strength to persevere despite herenous setbacks.

The letter from Munira, a young girl seeking guidarand support, and the physical
assault experienced by Veena, a fellow woman, sesveatalysts for Sultana's determination
to continue her fight for women's liberation. Theseidents highlight the urgent need to
address the plight of women who are often victidiby oppressive and exploitative men.
Inspired by these events, Sultana's sisters bagether to form a group called 'Sultana's
Circle." This group is dedicated to standing alashgsnd advocating for all women who have
been deprived of their rights and who suffer athihads of wicked men who take advantage
of them. Sultana's Circle becomes a support systaana platform for women to share their

stories, seek guidance, and collectively work talsdheir liberation.
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In Chapter 5, we will compare the three novels witthe study framework and the
existing literature on women's plight. The focudl e on identifying and addressing the root
causes of the challenges faced by women in theatnggs. This chapter aims to provide a
comprehensive analysis of the various factors tbattribute to the oppression and
marginalization of women, drawing on both the botl works and the broader scholarly

discourse on gender inequality.

Through this comparative analysis, we will examine common themes, patterns, and
underlying societal structures that perpetuatestiigugation of women. By delving into the
literature on women's rights, feminist theory, gast-colonial analysis, we will provide a

deeper understanding of the issues faced by wometha sources of their struggles.

Chapter 5 will serve as an important bridge betwienfictional narratives and the
broader theoretical framework. It will offer a aral analysis of the literature, highlighting the
significance of the trilogy's portrayal of womenpsight within the context of existing
scholarship. By examining these connections, thapter will contribute to a more
comprehensive understanding of the challenges fagedomen and the potential avenues for

change and empowerment.
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Chapter Five A Comparative Analysis of the Novels

5.1. Introduction

In Chapters 2-4, we discussed the images of worharacters and how they thrive to
survive in a society ruled by men and religion. \Wleo discussed emerging themes of
women's characteristics as depicted in the nowdtsvever, we went beyond identifying
the role of religion, faith, and theology in forrgivomen's identities. In this Chapter, we
will analyze unifying themes among women of the trilogy, consitg the post-colonial
feminist perspective presented in Chapter two. Themes appreRentation of Arab
women in thetrilogy as; oppressed/rebellious Arab Muslim womtre representation of
Arab Muslim men, third world difference, eurocesitni and Western women as the norm,
representation versus self-representation, the wasila symbol of oppression. These
representations should not ta&en for granted through these patterns and thdreesuse
any representation should leerrogated at the level of ideological contexs. #tated in the
central research question, Arab Muslim women canubderstood through their social,
cultural, economic, and contextwpects that might influence their experiencesséndtion
in any society. However, these non- fictional wodenot give us a deep understanding of

how the situation of Arab women is simultaneousedmined by culture or religion.

5.2. Representation of Arab Muslim Women in the Noels

Throughout history, Arab people and culture havenba callous representation by
Western historians and orientalists (Said, 1978hces then, Arab people, culture, and
Western representations have never changed. Thuab Aeople and culture are
misrepresented in media, film production, T.V., @&ges, and orientalists’ scholarship in
literature, history, poetry, reports, and paintinggestern feminist discourses focus on Arab
Muslim women and portray them as dominated, oppresand voiceless. In thHerincess
trilogy, Sultana and other women are depicted asel@ss, subordinated, and controlled

by their cultures, men, and religious and goverrmaldaws. Their stories are filled with the
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misogynistic treatment they endure in their liW&men are represented as dependartioth

men and Western saviors. Women cannot act withemtsipermission, the male guardians.

For instance, upon the coming of American troopgltaBia was happy about the
changing of events; in her opinion, the Americaaspnce in her country was a spark of life
for Saudi feminists’ dreams (Sasson, 1992, p. 23B argues: “the American presemees
going to alter our lives in a wonderful, wonderfwy” (Sasson, 1992, p. 273). This
illustration by Sultana indicates how Arab womenJeast in the novels, feel of Western
presence in their territories. Her attitude musbhe of the skeptical points about Sultana’s

identity; it maneuvers the author into a uniqueifpms as an American ‘Savior.’
5.2.1. Rebellious Women

Not all women in the novels are depicted as remadli Many of them are submissive
to thewill of men. However, Sultana and her daughtersrapeesented as rebels against all
sources of oppression and patriarchy. Sultana @spber family members who subordinate
women at an early age, starting from her fathesthar, and husband, Kareem. Sultana vows
to challenge all men. She forms a circle with hstess against any wicked man who takes
advantage of women. She is considered a troublaniakehe has done many tricks to get her
brother Ali annoyed as revenge for his mistreatnoétthem,

| created havoc in our household. | was the one who
poured sand into the motor of Ali's new Mercedes;

| pinched money out of my father's wallet; |
buried Ali’'s gold coin collection in thbackyard;

| released green snakes and ugly lizards from jars

into the family pool as Ali lay sleeping on hisdlo
(Sasson, 1992, p. 57).

PrincessSultana’'s rebellion is against the corrupted implatation of Islamic rules

in society that protect royals and close friendgaged in law-breaking. Sultana reports
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many incidents, among them the story of her breiméaw Muneer, who is transporting
alcohol to thekingdom. Muneer went unpunished by the ministecainmittee because
Sultana's father and other princes downplayed nhiglent as foolish behavior by a young
prince who is influenced by the West. On the cagtriluneer regained his business and was
sent to a new city with maew business and granted considerable rewardstf@government,

and he wed a young girl, and his happiness incdease

In Princess Sultana's DaughterSultana recalls other stories of law violatioki&n in
Saudi Arabia, such as Aicha's father, Maha's friemgaged in the marriage of pleasure were
not accused by government law because “no leghbatit would deny a man the right to such
an arrangement.” Trafficking in sex was consideaedhan business. Moreover, Sultana's
cousin Feddal was not accused of exploiting girtsught from many countries asharem
The trilogy, in general, discusses many storiesoodign males and females whom Saudi

people mistreated because the law in Saudi Arasant provision for protecting their rights.

Furthermore, there are many contradictions aboaitiglamic faith in the trilogy. For
example, at the beginning of Princess, Sultana &$amer country's customs and traditions on
women's plight, "it is wrong, however, to blame dduwslim faith for the lowly position of
women in our society [...], our Prophet Muhammad kdwanly kindness and fairness toward
those of my sex" (Sasson, 1992, p. 28). Then coictsaher words by stating that "The Koran
does state that women are secondary to men, mutle same way the bible authorizes men
over women" (Sasson, 1992, p. 28). This quote atdg that both Islam and Christianity
consider women inferior to men. Indeed, religionaathreat to women's liberty is the basic

tenet of Western feminism.

Therefore, the Sharia Law was interpreted as bemgl to Arab women. Sultana
contradicts the punishment of Princess Mashaal, wa® murdered for adultery. Moreover,

the death of Mashaal angered the World's publiniopj mainly after the British flmDeath

152



Chapter Five A Comparative Analysis of the Novels

of a Princesswhich generated more hostility and cruelty to Aeadal Islamic Sharia Law. In
Princess Sultana's Circl&ultana argues that her cousin Mashaal was Kile'dnsanctioned
love.' The word unsanctioned love was used insbéadiultery to polish the crime of adultery
and accused Muslims of honor killings that wereaherration that rarely happened. Indeed,
Islam does not tolerate adultery; the punishmesitising to death. However, many conditions

regulate its application.

Furthermore, Sultana finds refuge from the failtioe support deprived women in
alcoholic drinks prohibited in Islam and Saudi Aebsociety, mainly known for its strict
Sharia Law enforcement. Thus, Sultana's consumpmifoalcohol leads her to violate the
sanctity of the holy month of Ramadan. She repatttiatl she could not abide by the fasting

requirements since childhood.

Another transgression of religion is the misstatetm&f the veil,and Hijab, which
cannot belong to a Muslim woman. Veiling to a Masivoman is a symbol of heritage, ethnic
pride, identity and a mean of protecting their nmstgeccording to cultural requirements, yet

for non-Muslim women, the veil symbolizes repressamd discrimination.

Sultana expressed her veiling experience as attaneiadanger. Besides, she considered
the veil a way to prevent her from seeing the Ilskye She asserts, "My heart plunged to my
stomach when | realized that, from that momentsidetmy own home, | would not experience
life as it is in all its colors. The world sudderdgemed a dull place" (Sasson, 1992, p.111).
Likewise, Sultana's daughter Maha, an admirer o$téfe culture, develops hate for the vell
upon the coming of Western journalists who unddethe plight of Arab women as an agenda
for human rights. Sultana states,

When our veiled plight piqued the curiosity of

numerous foreign journalists, many educated women

of my land began to plan for the day when they
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could burn their veils, discard their heavy black
abayas, and steer their wheels on automobiles.
(p.570-571)

Although in her forward words, Jean Sasson keepsnding readers that she knows
the difference between Arabic 'primitive culturetidslamic religion and that her aim is not to
demean the Islamic religion. Nevertheless, the Isbugcidents and interpretations read the
opposite. Sultana's daughter, Amani, was calm awvely, a devoted girl who revolts against
spiritual teachings' transgressions and vows tee'smimals from man.” She was passionate
about reading and learning the language. Althowegping a dog pet is not favored in Arabic
and Islamic culture, Amani devoted her time to sgwtray animals such as dogs and cats.

Besides, Amani was purchasing expensive caged tairsist them free.

In an incident, during a visit to her uncle Ali whappened to kick off one of Amani's
dogs and was attacked by Amani. Kareem, a caritigefavho employed two guys from
Thailand to clean after, disinfect and train Amaianimals, angrily told his daughter after the
incident, "Saving animals is nothing more than epared passion of rich Europeans and

Americans,” (p. 546).

In the text, the word choice saving had negativerpretations for readers. In the
Islamic culture, Muslims are taught not to keepsipgts only for the three cases mentioned
earlier. Although it is wrongly mentioned, "In thuslim faith, a dog is considered impure."
what is considered impure is the dog's saliva astdtlre dog as a creature. Sultana further
explained the cruelty of Arabic society with injdranimals. Unlike her sister, who likes
everything American and European, Amani is a religi girl who revolts against spiritual
teachings' transgressions. Sultana was afraid tbatdaughters' actions might lead her to
extremism. Although these chapters had gone faexiaggerating Amani's embracing of

Islamic beliefs and solitary meditations as if Amisna new convergent to Islam. Amani was

154



Chapter Five A Comparative Analysis of the Novels

considered an extremist and compared to her cdiumsiand. Lawand was sent abroad for
schooling. In Geneva, she was involved in sexuations and was a drug addict when the
school discovered her. Her family was called tdembltheir wayward daughter. After six
months of treatment in a Swiss Drug Rehabilitat@©anter, Lawand was back in Saudi
Arabia, where she was confined for some time umét family was satisfied with the

repentance of her reckless offense.

During her confinement, Lawand developed a wrondewstanding of religion and
became more aggressive with people. Lawand becastiess with the luxuries of royals’ life;
she would threaten her mother and sibling for themodest clothing of believing Muslims.
“Lawand was fortunate her father was not the umigetort who could confine his daughter
to life imprisonment, or death by stoning,"(p.562)his passage by Sultana had a
misinterpretation of the sharia law as if stonisgheppening as often as afternoon tea. In

contrast, stoning is theunishment for adulterers only.

In the text, there were many other exaggerationdescribing religious events. For
instance, Amani was considered an extremist whenrefiased her sisters to throw or step on
journals containing Allah's name. Sultana is weakiehy an alcoholic who stands by her
daughter Maha who threatens her sister, tearinth@g@uran. Sultana's reaction indicates a
lack of awareness of how to guide her daughterardegg culture and religion. Not using or
stepping on any writings containing Allah's namewghrespect to Allah. It is an attitude of

every Muslim and part of Islamic education.

The ideal Muslim women are in many ways like helen@unterpart; pious, modest
and caring for her family. However, Islam providearious rights to be; educated,
inherit, choose her husband, and divorce...etc. ignihose, she looks up to as her ideals
are: TheProphet's wives, such as Khadija, Ayesha, anddugliter Fatima.

Chapter one emphasizes the pre-eminent posifismomen in the early days of Islam
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and the hadith of Prophet Muhammad that how a persay best locate paradise is, at one, a
comment on the role of women in society and Islaménlogy. Islam has raised woman's

status from below the earth so high that paradgsesit her feet.

In Princesstrilogy, there are many contradictions in the Islafaith. At the novel's
opening, Sultana blames her country's customsraddions for women's plight. She asserts,
"It is wrong, however, to blame our Muslim faitlr the lowly position of women in our society
[...] our Prophet Muhammad taught only kindness asidhéss toward those of my sex"
(Sasson, 1992, p. 28). Those to be blamed are 'ffle@ who came behind the
ProphetMuhammad have chosen to follow the customs andtivad of the dark ages
rather than to follow Muhammad's words and exahp&asson, 1992,p.43) However, then,
Sultana contradicts her words by stating that: Kbean does state that women are secondary
to men, much in the same way thiele authorizes men over women" (Sasson, 19928p.
Thus, in this novel, we can realingo different voices, one of Sultana and the othfethe

author.

Another incident or contradiction is when Sultaraalls her mother's words about the

prohibition of Alcoholism. She asserts,

| still remember my mother telling me that Prophet
Mohammed had cursed many men in connection
with liquor. Mother said thatour great Prophet
cursed the man who squeezed it, the one who carried
it, the one whom it was carried, the one who served
it, the one who drank it, the one who dealt in it, the
one who devoureds price, the one who purchased
it, and the one from whom it was purchased. None

were to be spared! (p.873)
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The above quote, from Sultana's mother, reprederiphet Mohamed’s (Peace and
blessing be upon him) hadith about the punishmenthe ten people in connection with
alcohol: "The wine-presser, the one who has itgg@sthe one who drinks it, the one who
conveys it, the one to whom it is conveyed, the whe serves it, the one who sells it, the one
who benefits from the price paid for it, the oneoviduys it, and the one for whom it is bought.”

[Tirmidhi and Ibn Majah] (Book 11. Hadith18).

This hadeeth is clear to all Muslims, and no alig Muslim would question Prophet
Mohamed's authority even when committing sins. Hewethe exclamation at the end of the
guotation, 'None were to be spared!' represeniay from the author's narrative voice, who

is unknowledgeable about the hadith.

Unlike Armani, Sultana's daughter Maha, a volcaimat would one day erupt’ as
depicted by her mother, resembles her mother meating her brother Abdullah and little

sister Amani. Maha confronted the restrictions paz@ women since her childhood.

Unlike Sultana's father's admiration of his onbn sAli, Sultana's husband, Kareem,
loves his daughters Amani and Maha the way he ldwesson Abdullah. Saudi Arabian
society's makeup pours attention and affection caenchildren and ignores female
children. Thus, Abdullah is more likely to recein®re attention outside the home. Such as
accompanying his father on more occasions thatineequale presence. Maha could not
tolerate being less worthy than her brother, andeagnge, she sets fire to her brother

Abdullah’s thobe.

Another incident in Maha’s life was her grandfath@dmiration of her brother and his
indifference and ignorance toward her and hisettdle granddaughters. Maha could not bear
such indifference as a reaction. She insults amsesuher grandfather. This incident brings
back the memories of Sultana’s sorrowful childhoatho justify her daughter's response,

“Though humiliated, I had the quick thought thatiddad expressed to my father his manifest
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due.” (Sasson, 1994, p. 545).
5.3. The Representation of Arab Muslim Men

The hadith of Prophet Mohamed (Peace and blessngpbn him), "There is no one
among you whose sitting place is not written by Qebether in fire or paradise,"(p.847) is
not fully understood by Sultana. She noted, "Tlatalfsm creates a dignified resignation
to life's hardships for my life, and | cannot adctye tragic lives lived by so many Saudi
women as the preordained will of Allah."(p.847) Hoxgr, The Prophet Muhammad (may
Allah's peace and blessings be upon him) emphasimednportance of personal effort and
responsibility in one's actions and choices. Heisadl people not to rely solely on Allah's
predestined outcomes of good and evil, but ratbeadtively engage in fulfilling their
obligations and refraining from forbidden actiofitie Prophet taught that Paradise and Hell
are attained through the deeds of individuals. €hesko perform the righteous deeds of the
people of Paradise will enter Paradise, while thekse engage in the deeds of the people of

Hell will enter Hell.

While Allah's decree has a role in determining ®ndtimate destiny, individuals
possess free will and are accountable for theiicelso Each person will find it easier to
perform actions aligned with their destined outcpmaether good or evil. If someone is
destined to be among the prosperous, Allah wildguthem to perform the deeds of the
prosperous. Similarly, if someone is destined toabeng the wretched, Allah will guide

them towards actions that reflect their wretchedest

The male characters in these novels interpret Rttsphadith according to their whims.
Ali, Sultana’s brother and the father of Munira faded his daughter to marry his friend Hadi
as the preordained will of Allah. Hadi is "a pusel g as Sultana describes him; Sultana had
known Hadi since childhood; she came close to iading their trip to Cairo. At that time,

Hadi was a student of religion in an institute ttiainedMutawasmen (men of religion) to be
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part of Promoting Virtue and Preventing CommitteeeV Hadi hated all women in the World;
to him, women are on earth for three purposesidase the men sexually, serve them, and
bear their children. According to Sasson, Hadi'sutihts represent how Arab men think

about women.

In Arabic, "Hadi" is a name that signifies someavieo guides people to the straight
path. It is also one of the ninety-nine names d@AIHowever, in the given context, "Hadi" is
used as a symbol of irony. Rather than fulfillifg trole of a guide and setting an example,
this individual tragically violates all religiousatoos. His wives even go to the extent of

secretly naming him "Satan's most favored son."

This portrayal suggests a stark contrast betwhkenntended meaning of the name
"Hadi" and the actions and character of this paldicindividual. It serves as a cautionary
reminder of the potential for hypocrisy and dewatifrom the righteous path, even among
those who may be associated with religious titlesn@ames.According to Sultana, Hadi
represents the hypocrisy of religious committee mens who use religion to satisfy their
desires.” Hadi serves as a symbol in this contextepresent the hypocrisy displayed by
certain individuals who hold positions within reigs committees. These individuals
manipulate religious teachings and principles téillfutheir personal desires instead of

genuinely adhering to the values they are supptusaghold.

In the given scenario, Sultana, the protagonisgngits to intervene and protect her
niece from an unwanted marriage. She urges herahdskareem and her brothers-in-law to
discuss the matter with her brother Ali, seekimgsolution. However, Ali cynically misuses
a statement attributed to the Prophet Muhammadcéaad blessings be upon him). He
distorts the Prophet's words, suggesting that ih&s gilence implies her consent to the

marriage.
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This manipulation of religious teachings highlightse abuse of power and the
hypocrisy displayed by Ali, who uses religion tostify his actions and further his own
interests. The inclusion of Hadi in this narratsegves to emphasize the contrast between the
true meaning of guiding others toward righteousra@gbthe misuse of religious authority for
personal gain. Ali asked his daughter,

Munira, child, the man Hadi has asked that you
become an adored wife. You are aware of his
friendship with this family and his ability to prole

for you and any children you might have. Therefore,
| have sought permission from the Almighty God to

give you in wedlock to Hadi. Tell me now, Munira,
if you approve. (p.866)

This quotation illustrates how the heartless fatlercontrols his daughter and all the
women in his household using Allah’s and ProphehMuoed's words. After he expresses the
closure and friendship of Hadi, the future husbahilunira, to the family and his wealth, and
how God permits the arrangement, he finally asksdaughter's opinion. Furthermore, he
considered his daughter's silence as approval ofiaga. Therefore, based on Prophet
Mohamed, Peace and blessing be upon him haditht &®waughter Fatima's wedding to
Imam Ali. May Allah be pleased with them. Howevére two cases of marriage are not
identical. For Fatima accepted the marriage andtivad to say. Her modesty was interpreted

as approval, Munira was threatened and pressurgidedier consent upon Hadi.

The images of Arab men “as wild, cruel, savagelaocenous, in greater or lesser in
degrees” (Suleiman, 1989, p.257-258) never chanbee.themes of sex and violence have
been related to Arabs since ancient explorers eawtlers to the Middle East. This bleaker

image had been transmitted from Western Europgaorteeand early journeys.

For instance, in the third novel, Sultana explaitfeat Aisha's father did not desire to
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take full responsibility for supporting four legatives and their children permanently,
therefore, he preferred temporary marriages withinval girls brought from the impoverished
families of nearby countries such as Yemen, Joralag Bahrain to satisfy his sole pleasure of
sex. Moreover, he justified his transgressions WithQuranic versesAhd you are allowed to
seek out wives with your wealth indecorous condudtnot in fornication, but give them their

reward for what you have enjoyed of them in keepiitly your promise.” (4:24)

Since no man is to be blamed for his businessll,”8b legal authority would deny a
man the right to such an arrangement.” (p.454) &smother, the only legal wife of her
father, areligious lady, was engaged in a never-ending désputh her husband over the
advantages heéook of the ‘a little-used Arab custom called mut'@disha's mother
complained about her husband's desperate deed tarhily; however, the family can alter
nothing to convict their son of the immoral act.eirhadvice was to pray for her husband's
soul. Aisha sometimes befriended these young dndsfather's temporary wives, and shared

their horror storieswith Maha. Among the horrares was the story of Reema.

Omar's story reflects the past, the hardship o Ibeen and women, slavery, and the
harem. Omar, the eunuch Sultana saved from herrcéaslel's paradise palace, had brought
all the hardship he endured to memory. Omar, winoecitom Sudan, unfolded his horrifying
story to Sultana and Kareem. After being kidnapedhfhis tribe at seven years of age, his
castration by kidnappers, and his trip to Turkewtok for a Turkish trader who brought him

to Mecca, he passed away, leaving Omar in Mecca.

In Mecca, Omar was given to Fadel's father, whakermis son, had treated him fairly.
Omar's lifelong mission was the protection of higsters' women. Reacting to the horrifying
stories of Omar's castration, Kareem gasped lou@uyrely, Allah’s word was mocked by
those men and their cruel actions!” Kareem’s waeftect how those engaged in castrating

males had violated Islamic teaching. The authoonteg that in Islam, the castration of men
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was forbidden but owning those castrated, knowth@afunuch, as enslaved people were not
prohibited in Islam, "Although the Islamic faithridds Muslims to castrate young boys

themselves, Muslims were not forbidden from owrenguchs as slaves."(p.994).

The word slave is different from nation to anotrs#aves or eunuchs who lived during
the Ottoman empire under Muslim rulers were trediéfdrently. Brookes (2008) in his book:
TheConcubine, the Princess, and the Teacher: Voiaas the Ottoman Harenneported that
the harem and eunuch in the Ottoman empire, althougisidered slaves, accumulated an

immense fortune and many titles in Ottoman court.

In the same way, thearemis perceived as a mysterious world by both the Bad the
West for its privacy. The word harem carries thenieg of 'forbidden, sacred, prohibited, in
its origin in the Arabic language. Therefore, therevslave in English does not serve historians
to convey harems and eunuch real estate in thean@tteempire. The word slave in English
displays an image of a person without power, one islentirely subservient to a dominating

influence; however, harem and eunuch,

[...] in the Ottoman case, this purchased individual,
if male, could serve as chief aide to the headadés
accumulate a vadortune, and oversee a range of
influential foundations. Ministers, generals, and
wealthy men curried his favor. Alternatively, ag ou
schoolteacher makes clear, if female, shaght
similarly manage a complex organization at the
center of state power, accumulate riches, and
supervise her retinue of servants.  Unhappily,
however, unlike Turkish, the English language lacks
words that connote this status as owned indeed by
master or mistress, yet wielding power, overseeing
wealth, and commanding respect. Hence, we are left

with theunsatisfactory wordlave (p. 6)
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The quote discusses the practices within the OttoErapire where individuals, who
were acquired through various means including msehcould hold positions of power and
accumulate wealth under the patronage of the heathte. These individuals, if male, could
serve as chief aides to the head of state, amassiés, and oversee influential foundations.
Similarly, if female, they could manage complexanizations, accumulate wealth, and have

their own retinue of servants.

The quote points out that the English languageslapecific words that convey the
nuanced status of these individuals who were ovinyetheir masters or mistresses, yet held
positions of power, controlled wealth, and commahtespect. The term "slave" is used to
describe this situation in English, but it is ackedged as an unsatisfactory term due to its
limitations in capturing the full complexity of thetatus and roles these individuals held

within the Ottoman Empire.

The quote highlights the inherent challenge of diaon and the limitations of
language in capturing the nuances and intricadies@al, cultural, and historical contexts. It
underscores the importance of understanding thafgplkeistorical and cultural contexts when
discussing such topics and the need to acknowledgeshortcomings of language in

conveying the entirety of those contexts.
5.4. Post-colonial Feminist Perspectives
5.4.1. Representation Versus Discursive-self Repeagation

As a Western feminist, Sasson represents a thirtdwiorab Muslim woman from her
positionality as the norm and reverent for Arab veoniraking the Western values and liberated
women in the West as an example compared to tlvaltsd oppressed Arab Muslim women

reflects the ideology of power unrevealed cleanly displayed in the difference between

Western civilized and Eastern uncivilized and n&ésktern savings.
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In the trilogy, Sasson declares that Sultana eleetsas a representative of her voice
and all Arab woman in her country; however, whagmhistrike us about this trilogy is Sasson's
way of renouncing any direct representation of\news. As the author, Sasson narrates the
events using her words only but not her voice; Iskee Sultana do all the talking. However,
readers encounter an overlapping of two voicessrdbhg Islam and attacking Sharia Law

which is a parcel of Islamic teachings.

Thus, the notion that privileges Western liberateomd progress and portrays third-
world women as victims of ignorance and religioe aontested by post-colonial feminist
critics. Plain (2007) argues in "Under Western Eyeswy ‘Western feminists writing about
third-world women colonize these women's historaadl cultural backgrounds.” Moreover,
Western feminists cannot avoid the challenge ofsing themselves and examining theirrole
in such a global economic and political framewdvloreover, Plain points out how many
feminists ignored the complex interconnections leetwfirst and third-world economies and
their effect on women's lives in third-world couas. Western feminists' scholarship on third-
world women is to be considered in the Western mddtgemony of Western media,
publications, novels, and books. The political effe and implications of Western
representations of Arab women go beyond the fetsimaisd the targeted audience to a political

agenda of articulating women's rights to provertkd@ect intervention in third-world countries.

The question arises as to whether Sasson's repageanaccurately reflects the
perspectives and experiences of Arab women or i$ iinfluenced by her own Western
viewpoint. Critics argue that Western feminists timg about third-world women may
inadvertently impose their own cultural and histalibackgrounds on these women, thereby

colonizing their narratives.

Discursive self-representation, on the other haathws individuals to speak for
themselves and shape their own stories. It gives@gto the individuals being represented
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and challenges the notion of a single, monolitldoative. Within the trilogy, Sultana's voice
can be seen as a form of discursive self-representas she shares her personal experiences

and challenges societal norms and structures.

However, the complex interplay between represemtatand discursive self-
representation is present. While Sultana's voigeesents her lived experiences, it is still
mediated through Sasson's writing and interpretafitiis raises questions about whose voice

is ultimately being heard and whose perspectivedamng privileged.

In summary, the Jean Sasson trilogy raises importemnsiderations about
representation and discursive self-representatioprompts us to critically examine whose
voices are being represented, who has the poweahape narratives, and how different

perspectives and experiences are portrayed witkeicdntext of Arab women's lives.
5.4.2. Eurocentrism

Many Western journalists were permitted to visit@aArabia during the Gulf War.
The king scorned "the most aggressive band" of hpwlice for harassing Western guests.
The men of the rolling family knew it would be letfor the Western journalists not to view

life as it is in Saudi Arabia. So, women benefitexin this royal order.

Thre absence of sharp-eyed religious police
patrolling Saudi Arabia cities, searching for
uncovered women to strike with their sticks, oraspr

with red paint, was too good to be true. This polic
endured no longer than the war, but we Saudi
women enjoyed a welcome respiti®m probing

eyes for a few months. During this heady period,
there was a universal call for Saudi Arabia women
to take their proper place in society, and we
foolishly thought thefavorable situation would

continue forever. (p.464)
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As illustrated in the above quotation, Westernamessence had given strength for women
to regain their position in society. They were happth the absence of the roving band of
religious police and enjoyed short liberty that ethdip with the war ending. Educated women

were planning to undertake the battle for theihtsg Sultana declared,

When our veiled plight piqued the curiosity of numes foreign journalists, many
educated women of my land began to plan for the wiagn they could burn their veils,

discard their heavy black abayas, and steer thesels on automobiles. (p. 570- 571)

This quote indicates Saudi women's hatred of wkaimposed on them, whether
religious or cultural, and they consider Westesitors saviors. As far as religion is concerned,
the veil or Hijab is not only placing a black fabon one's face or body, but it represents the
Muslim woman's faith; it is their identity. Althotgt is disputed among religious scholars

about the covering of the face, it is based onsosef-conviction and obedience to Allah.

During the limited period of freedom, certain womdemonstrated the wisdom of
Laozi's words: "The more restrictions there are, pborer the people become in character."
This notion resonated with the experiences of womwéan found themselves burdened by
excessive prohibitions. However, it is importantrtote that not all women were able to
navigate newfound freedom successfully. Some mee dsillusioned when not all women
conformed to their idealized image of saints, fglito recognize the complexities and
contradictions that shaped women's lives. Sultaqpdamed, " For some women, too much
freedom given too quickly proved disastrous. Oumnmweere disappointed that all women
did not behave like saints without understandinge tbhonfusion caused by the
contradictions in our lives." (p.465). This quotghlights an ironic situation where women
faced negative consequences due to the sudder offfieedom. Men, expecting women to
conform to a saintly ideal, expressed disappointmdren this expectation was not met. This

expectation implies that women should be obedientligious teachings and subservient to
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men. Throughout the trilogy, women's resistancanatjghese oppressive norms and men's

abuse of power is a significant theme in Saudi Amalsociety.

Interestingly, while women were expected to adlsristly to societal prohibitions,
men enjoyed absolute freedom, often disregardifigisas norms. One example of these
transgressions is engaging in pleasure marriageghwgoes against established rules and
restrictions. The quote sheds light on the complgxamics and contradictions within Saudi
Arabian society, particularly concerning genderesoband expectations. It emphasizes the
double standards imposed on women while men exf#leit own freedoms and engage in

behaviors that challenge religious and culturahmor
5.4.3. The Western Woman as a Norm

Sultana is impressed with the U.S. shopping certedsthe ‘fortunate’ Western woman
on her visit to the U.S. Seeing women driving cdeffitly through the city's heavy traffic,
wearing beautiful revealing clothes, fearless of mxan or religious police, lifted the spirits of
Sultana, who compared them to women in Saudi Aré&fia reported, "Surely while visiting
such a country as the United States, | could fyrfaltget about the misfortunes that plague so
many females. | could take immediate pleasure enfteedom for women | saw all around
me." (p. 104 9). Sheoted that some people treated their camels b#ttar their wives and
how women are secluded so much of their lives, Benathey arrive in the U.S., they make
sure not to miss thepportunity to live freely for some time. Sultangeessed her feeling of
irritation about theridiculous custom' of veiling,

On trips abroad, | always gratefully discard the
despised black coverings, but in Saudi Arabia, they
were a hated part of my everyday life. After

looking at the World minus a black screen and

breathing fresh air with our fabric filter, the Wei

always feels like the weight of the World falling
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around my body, although it is made of thin, gauzy
cloth. (p.1149)

In the quote Sultana expresses her delight anthjbging able to reveal her face, wear
attractive clothing, and freely roam the streetaddustling city like New York without the
need for a male escort. However, what brings Salthe greatest satisfaction is the attention
she receives from several men who gaze at hert smkes her feel more feminine and
beautiful. Furthermore, the quote touches upondisre for attention and validation that
Sultana experiences when she removes the veilWestern context. This may indicate a
yearning for the liberation to be seen as an inldiai, to receive positive attention, and to feel
feminine in a way that is often restricted withirs@ciety like Saudi Arabia. It suggests that
Arab women may face additional challenges in asggtheir femininity or receiving external

validation due to cultural and societal expectation

Overall, the quote highlights the contrasting eigrezes and perspectives of Western
women, who often enjoy greater individual freedowrusgd Arab women, who contend with
societal expectations and restrictions that canachpheir sense of self-expression and

identity.
5.4.4. Third-World Difference

Mohanty argues that the Western feminists writibgud ‘other’ women use the term
‘Third World woman’ as a monolithic subject for theanalysis regardless of the
differences and complexities between women of wbffie countries. Through the
production of the 'Third World difference’ that Matty critically examined in her influential
essay ‘under Western Eyes: Feminist ScholarshipGuidnial Discourses. Mohanty argues
against the homogenization and essentializationashen in the so-called "Third World" by

Western feminist scholarship. She defines the qunmie Third World Difference’ as,
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[...]"third a stable, a historical something that
oppresses most if noall the women in these
countries. Furthermore, it is in tipeoduction of this
World Difference” that Western feminisms
appropriate  and ‘colonize’ the fundamental
complexities and conflicts which characterize the
lives of women of different classes, religions,
cultures, races, and castes in these countries.
(Mohanty,1984 p. 53-54)

In the above quotation Mohanty criticizes Westeemihisms for constructing a
simplified and universal notion of "Third World Befence"” that oppresses women in Third
World countries. Mohanty argues that this esseméiibn overlooks the diversity and
complexities of women's experiences within thesgiores, erases their agency, and
appropriates their struggles. She contends thataefeminisms, by positioning themselves
as saviors and perpetuating colonial power dynarfadsto recognize the intersecting factors
of class, religion, culture, race, and caste thtpe women's lives. Mohanty calls for a
nuanced and context-specific understanding thatecerthe voices and agency of Third

World women, challenging the homogenization andmiziation of their experiences.

In the Princesstrilogy, Sultana makes generalizations about wdserperiences of
physical assaults, male domination, and religio@strictions in countries such as
Afghanistan, Pakistan, Kuwait, Yemen, and Egypt.weer, this broad generalization
assumes a universality of women's struggles tlsaégards the complexities of race, location,
culture, class, history, ideology, and religion.yacritics and feminists, including Nawal El
Saadawi, Gayatri Spivak, Chandra Mohanty, and sthefute the notion that all women
across the world can be seen as a homogeneous fging the same challenges. They argue
against relating the experiences of Saudi Arabiamen to those of Yemeni, Palestinian,

Afghani, and Pakistani women as if they all forrachesive and unified group. The diversity
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and distinctiveness of women's experiences acrffssaiht contexts should be acknowledged

and respected.

As discussed in the literature, a distinction exisetween first-world feminists and
third-world feminists, particularly between whiteédtern feminism and Islamic feminism.
Western feminism is rooted in Western values, iogels, and thought systems that may
differ from those of Islam and Arab culture. Westéeminists' criticism of religion within
their movement can be a sensitive issue for Aralsliufeminists. Muslim women often
view Islam's teachings as a source of support amgbeerment rather than an adversary, as
some Western feminists may perceive it. The divestfound in the Quran embody the ideals

that Muslim women seek to promote and uphold, raten denounce.

The distinctions and comparisons are made basetieoprivileged Western women,
considered a norm and reference for third-world womin the texts, Sultana admires
Western women's life and freedom compared to heerable life as a royal. In her quest for
women's rights and breaking the chains of opprasasma patriarchy, Sultana seeks to adopt
different Western norms for Muslim women and refute themha tslamic and Arabic
cultures. Thepleasure Sultana finds in the U.S. liberty anddaee of women revealing their
bodies and notvearing veils and abayas serves the Western idgabbgd'the veil is an
oppression to Muslinmomen." This same discourse represents the Wefstiainist ideology
that fighting for women's rights starts with oppuagiall forms of oppression, including

the Islamic dress.

Moreover, the author represented third-world wonthrough Sultana Al Saud's
character as family-oriented, sexually constrdinmeducated, ignorant, poor, and controlled
by traditions, religions, and customs. Whereas ity self-represents herself and
Western women as liberated, educated, modern wavhengain control over their bodies
and sexualities and afee to make life decisions (Mohanty,1984). Therefohe dichotomy
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between liberated Western women versus oppresstdrEavomen brings back the discourse
of civilized West and uncivilized 'Other,” the core and the periphetlyje West's

superiority over the 'Other' detailed in the wook®riental writers.
5.4.5. The Veil and Oppression

Hijab to Muslim women is a symbol of heritage, ethpride, identity, and a mean of
protecting their modesty according to cultural reguments, yet for Western women, the
Hijab may symbolize repression and discriminatibnthe novels, there is a misstatement
about the Hijab that cannot belong to a Muslim wom&ultana expressed her individual
perception and the sense of confinement she asseaigth the hijab. It is important to note
that Sultana's viewpoint represents her own expeei@nd should not be generalized to all
Muslim women who wear the hijab. She asserts:

The sky was no longer blue, the glow of the sun had
dimmed; my heart plunged to my stomach when |
realized that, from that moment, outside my own
home, | would not experience life as it is in &l i

colors. The World suddenly seemed dull (Sasson,
1992, p. 111).

Another illustration of the burden women endureslevfastening their black veil is
when Sultana asserts upon the visit to the U.Sopsoand Western journalists who
undertook theplight of Arab women as an agenda for human rigbtdtana states,

When our veiled plight piqued the curiosity of

numerous foreign journalists, many educated
women of my land began to plan for the day when
they could burn their veils, discard their heavgdal

abayas, and steer their wheels on automobiles.
(p.570- 571)

Sultana reflects on the impact of foreign jourrtalshowing interest in the veiled plight
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of Arab women. This attention sparked curiosity agm@ducated women in her community,
leading them to envision a future where they cdiblerate themselves from the constraints of
veiling and traditional clothing. Sultana descriltlesir aspirations to burn their veils, discard

their heavy black abayas, and embrace the freegorhdized by driving automobiles.

This quote highlights the role of external attentiand awareness in triggering the
desire for change among some women in Sultana'sncoity. The presence of foreign
journalists, who may have approached the issue @ohuman rights perspective, brought
visibility to the struggles faced by Arab women.isTkisibility, in turn, inspired a sense of
empowerment and the belief that change was posdibke passage suggests that exposure to
different ideas and experiences can challenge lhahg-traditions and norms, prompting

individuals to envision alternative futures.

It's important to note that this quote represenitaBia’s perspective and the experiences
of a specific group of educated women in her comtguliVhile it reflects the potential for
external attention to influence internal discussi@md aspirations, it does not necessarily

represent the views or experiences of all Arab woorethe entire region.
5.5. Conclusion

In this chapter, we focused on identifying and examg the unifying themes among the
women depicted in the trilogy, taking into accodiné post-colonial feminist perspective
presented in Chapter one. Through the analysigraksignificant themes emerged, shedding
light on the representation of Arab women withire thilogy. One prominent theme that
emerged was the representation of Arab Muslim womereither oppressed or rebellious
Muslim women. The trilogy depicted Arab women grapgp with societal expectations and
the limitations imposed upon them by patriarchalcttires. Some women were shown as
actively challenging these constraints and seelgeagsonal liberation, while others were

depicted as succumbing to societal pressures. Weedplored the representation of Arab

172



Chapter Five A Comparative Analysis of the Novels

Muslim men within the trilogy. The author depictadrange of male characters, each with
their own attitudes and behaviors towards womemeamen were shown as perpetuating
oppressive norms, while others were portrayed apative and empowering figures. This
portrayal aimed to highlight the diversity of exigeices and perspectives among Arab

Muslim men.

The concept of Third World difference was also prgsin the trilogy. The texts
portrayed Arab societies as distinct from the Whesteorld, emphasizing cultural, social, and
economic disparities. This theme served to chadleiBgrocentric perspectives and highlight
the need for a nuanced understanding of differeltii@al contexts. Another critical theme we
examined was eurocentrism and the normalizatioWektern women as the norm. The
trilogy depicted Western women as symbols of liberaand freedom, juxtaposed against the
perceived oppression of Arab women. This Eurocenémns reinforced Western superiority
and undermined the agency and diversity of Arab em@mexperiences. we also delved into
the theme of representation versus self-representdthe trilogy raised questions about who
has the power to represent Arab women and how tlepsesentations may shape perceptions
and understanding. It highlighted the importanceatbbwing Arab women to represent

themselves and challenge prevailing narratives.

The veil as a symbol of oppression was a recurnmagif in the trilogy. The author
presented the veil as a restrictive garment thaitdd women's freedom and agency.
However, it is essential to note that the veil Boldrious meanings for different women and
cannot be universally categorized as oppressive. cimplex relationship between culture,
religion, and personal choice regarding the ves wat fully explored within the non-fictional

works.

Throughout this analysis, we argued that repretienta should not be accepted

uncritically. Instead, they should be interrogatedhin their ideological context. Arab
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Muslim women's experiences should be understooddnsidering their social, cultural,
economic, and contextual aspects. We acknowledgedtte non-fictional works examined in
the trilogy had limitations in providing a deep enstanding of how the situation of Arab

women is simultaneously shaped by culture andioglig

As we concluded the chapter, we Isetstage for further discussions and reflections
on the research findings. We emphasized the needafeomprehensive and nuanced
understanding of Arab women's experiences, ackragiig the diversity and complexity that
exists within Arab societies. By critically exammagi the themes and representations, this
chapter contributed to a deeper understandingeofstues surrounding Arab women's lives.
In Chapter 6, we engaged in further discussiorgitizally reflect on these research findings.
This may involve exploring alternative sources perdspectives that can contribute to a more
comprehensive understanding of Arab women's expegge Additionally, we may consider
the implications of the research for feminist thggrost-colonial analysis, and future studies
on Arab women. By examining the research conclissiam depth, this offered a

comprehensive and insightful culmination to thelgtu
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Chapter Six Discussions and Clustons

6.1. Introduction

In this study, we have attempted to analyze Aralslvfuwomen's images in the trilogy
of Jean Sassorfsincesdo explore how women are represented in Americguilao literature
mainly non-fiction. The objective was to exploreahthe situation of Arab Muslim women is

simultaneously determined by religion or culture.

The following research questions were a magnifyergs for this studyl) Can non-
fiction enable us to have a deeper understandimpwfthe situation of Arab Muslim women
is simultaneously determined by religion or cultu® How Western literature shapes
perceptions of Arab Muslim women's status, and ishiyessential for Western audiences and
feminists to understand the status of Arab Musliom&n? Through an analytic study of Jean
Sasson's trilogyPrincess Princess Sultana's Daughterand PrincessSultana's Circleas
primary resources for the study and other recowgsels as feminist theories and Arab Muslim
women's position in Islam to further understand hine representation of Arab Muslim

women is formed in Western literature.

In this chapter, we compared women's representatiorthe three novels, then
interpretedand discussed the main themes emerged in the @gadising a post-colonial
feminist lens. Moreover, we related the analysigh® study's theoretical framework and
previous literature. Furthermore, this chapter samred the findings and their implications
for understanding Arab Muslim women's societal pasi Some limitations were identified.
This study also referred to the effectiveness ebtles of post-colonial feminism and cultural

representation in understanding the Western liteeadn Arab Muslim women.

6.2. Summary

As we analyzed Arab Muslim women's representatiotié trilogy, we discovered that
Sasson, thelaimed voice of Arab women, depicts Arab culturel eople in a fictional,
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sarcastic stylsimilar to first orientalists and travelers to theysterious world of harem.
The texts wereharged with sexual abuses and assaults that ypedtreorrifying ghost stories

of evil characters. There were many repetitionshim events and overgeneralizations of all
Muslim women's plight regardless of their experes)class, places, and local custom, besides
the detailed description of luxurious, opulent deagnd palaces turned the style of the trilogy
into a record of adventures in the horrifying Wordd wealthy Arabs, sex, harem, and

fantasy, leaving readers withcamplex toward the Arab race.

The overgeneralization of women's experiences wihression, regardless of their
culture, history, geography, class, and race, guesthe author's authenticity. Although the
Arab World has about 22 countries, each has itHumj geography, history, colonialism,
economy, politics, religion, and anthropology. Tddactors have differently formed the
culture of people and shaped the status of its woffieerefore, the trilogy does not read like
non-fictional novels of women's hardship like therbidden Womary Malika Mokeddem
that portrays women's lives during the Civil War iAlgeria that had created
unfavorablepositions for women in the society due to the spraEdundamentalism, instead it

reads mordike orientalist novels of the sexual harem, vad fantasy.

In this chapter, the themes that emerged from ¢ineparison of the novels were related
to Mohanty's concept of third-world difference aitd influences on representing Arab
Muslim women in Western literatur®ased on the analyses, Arab people and culture are
depicted as a primitive, violent culture that paeeomen under the control of the patriarchy
of both men and Islamic religion. The author's -seffresentation of a liberated Western
woman sets the reverence of liberation that Aralnem should resemble in their fight for
liberty. Therefore, the West's superiority over tBast represents both hegemony and
Eurocentrismthat proved Western political ideology and powemayics in the East

throughout history.

177



Chapter Six Discussions and Clustons

Q1- Can non-fiction give us a deeper understandingbaf the situation of Arab Muslim

women is simultaneously determined by religiondture?

Non-fiction cannot give us a clear understandingwifether women's position is
determined by culture or religion, but it compleathe situation and image of Arab Muslim
women in society. In the trilogy, the author atigislam through the misinterpretations and
misdeeds of some people that can neither be retatedlture nor religion; it sometimes
represents the nature of human beings as selfidlgaredy. Although supporting women's
rights, Islam is considered a source of oppressiainly the veil. Cruel customs like female
genital mutilation and male castration are reldatedrab culture, although history indicates
that these customs have been performed in mangnsatihroughout history. However, since
the Arab culture is targeted in a context chargeith Wslamophobia and the war against
terrorism upon the 9/11 attack, the perceptionseth literature about Arab Muslim women

are harmful, and all the cruel customs, stereotyged prejudice are related to Arab people.

As we mentioned earlier, not all non-fictions aead similarly; some truly represent
the hardship of women and relate it to different sosrbased on these women's social,
economic, and political situations and contextgpa®ating the texts from their micro and
macro political, social, and economic contexts@f¢he interpretation and the authenticity of

Western discourses about so called Third-World wama

Q2- a) How Western literature shapes perceptions of Aralslivh women's statud?)
why is it essential to Western audiences and festanin particular to understand the status
of Arab Muslim women™C) Is it their task to liberate Arab Muslim womeb?) Do Arab

Muslim women need their liberation?

It is important to acknowledge that overgenerafizthe portrayal of Arab Muslim
women in Western literature throughout history & accurate, as there have been diverse

representations and perspectives within this botlyork. However, when examining
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historical Western perceptions, it is evident tbattain trends and biases have emerged. In
her work, Kahf highlights that Western perspectiees Arab Muslim women have been
influenced by various factors, including referent@sancient Western civilizations such as
Romans and Greeks, as well as the colonial poweBsitain, France, and later the United

States in the 19th century.

The formation of these perceptions can be attribiitethe influence of orientalism,
which is the study and representation of the Easiuding the Middle East) by Western
scholars, explorers, and journalists. Orientaligtaroopposes Islam and considers it a threat
to Western existence. As a result, Muslim women @mmonly portrayed as victims,
subjected to the control of both Eastern men ard kitoader Eastern culture, including

Islamic religion.

As orientalists traveled and recorded their advestun the Middle East, their works
contributed to the construction of a narrative thatpetuated stereotypes and reinforced the
perception of Muslim women as oppressed. Theseeseptations were shaped by cultural
biases, misunderstandings, and a lack of nuancddrstanding of the diverse experiences
and agency of Arab Muslim women. It is crucial topeoach these historical portrayals
critically and recognize the limitations of suclpresentations. They do not capture the full
complexity and diversity of Arab Muslim women'sds; as they often overlook the agency,
resilience, and contributions of these women witthirir own societies. Moreover, these
portrayals tend to reflect the lens of Western oless rather than providing an accurate

reflection of lived experiences.

Some Western audiences may have limited or natdiantact with Muslim women or
their faith. As a result, their perceptions and emsthnding of Muslim women are often
shaped by the images and representations they miecan popular literature, media, and
other forms of cultural production. Therefore, plapuiterature and media play a significant
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role in shaping public opinion and perception. Ehaesediums have the power to influence
and reinforce stereotypes, as well as perpetuataicenarratives about Muslim women. Due
to the limited exposure and lack of personal irdeoa, audiences may rely heavily on these

portrayals to form their opinions and beliefs.

Unfortunately, media representations of Muslim wanfeave often been simplistic,
sensationalized, or based on prevailing stereotypeash portrayals tend to focus on the most
visible and extreme examples, thereby creatingstoded image that does not reflect the
diversity and complexity of Muslim women's expedes and beliefs. This can contribute to

the perpetuation of stereotypes, misconceptiors pases.

Indeed, it is important to note that not all Westdeminists perpetuate negative
stereotypes or misrepresentations of Muslim woridéere are Western feminists who have
traveled to the Middle East and engaged directlh wiuslim women, leading to a more
nuanced and diverse portrayal of their experieacelsperspectives. These Western feminists
who have personal interactions and experiences Miislim women can offer valuable
insights and challenge prevailing stereotypes. Uitihaheir travel and engagement, they gain
a deeper understanding of the complexities of Musliomen's lives, their agency, and the

intersections of gender, culture, and religion.

Authors like Elizabeth Fernea has written in heolbdn Search of Islamic Feminism
(1998) about her travel to Saudi Arabia and how diseovered a different image of Saudi
women described in popular literature and medigaasive creatures. She notices that women
are notpassive as depicted in the media and ghost-wnttesels and memoirs, but they are
taking advantage of their educational opportunitied control of their inherited wealth (as
declared by Islam’s law). They worked to improveerttselves and their families and
help in thedevelopment of their cities, and some were genéral@nating to a charitable
organization as mandated by the Islamic faith (E&ri998, p. 342).
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The task Western feminist undergoing to liberateshhu women from their culture and
religion through the call for unveiling the oppredsvomen is not accepted by Muslim women,
for Islam is the supporter of women's freedom aglts, and Muslim women and feminists
consider Islam as their companion, not an enemyyMslamic feminists fight for the right of
women within the Islamic religion and culture. Téfere, Muslim women do not need the
savings of Western feminists who champion womeglsts and liberation; in reality, they
serve a new-imperial invasion of the former colediZThird World. The example of the
liberation of Afghani Muslim women has paved theywa the invasion and destruction of a

whole country and the bombing of cities where Afghaomen live.
6.3. Discussions
6.3.1. The Representation of Arab Muslim Women

Throughout history, Arab people and culture havenba callous representation by
Western historians and orientalists (Said, 1978hces then, Arab people, culture, and
Western representations have not changed. Thub, peaple and culture are misrepresented
inmedia, film production, TV, magazines, and orientalists’ saisbi@ in literature, history,
poetry, reports, and paintings. Western feministalirses focus on Arab Muslim women and
portray them as dominated, oppressed, and voicelesgshe Princess trilogy, Sasson
maneuvers herself into wnique position, a voice of Arab women and a deferad Islam,
and at the same time, attacks the veil and theis&Sleaw. Sasson's positionality as a Western
feminist voicing Arab women are challenged andazéd by many Arab/ Muslim feminists
and scholars for thencompatibility of the two cultures and ideologidefriended many
Saudi women and royals, namely princess Sultan§abid, whose story is based on her 12
years of experience in Saudi Arabia and other Arabntries, Sasson told in the trilogy.
Sultana and other women in the trilogy are depietedoiceless, subordinated, and controlled
by their cultures, men, and religious and goverrtaidaws. Their stories are filled with the

181



Chapter Six Discussions and Clustons

misogynistic treatment they endure in their livekwever, theepresentations of women
should not be taken for granted by readers andnistai (Mohanty, 1984). The images should
be interrogated for their ideological content, har presentation can be truly real or objective
(Said, 1978). These constructed images of Arab woara culturedirected to Western
readers have created hatred and assumptions,tgeoand prejudices of Arab people and

culture in the past and present and will do fordbming generations.

In her Arab Women Between Defiance and Restréir®#96), Sabbagh considers
the Princesstrilogy as a form of attack on Arab values and wdtunder the guise of
supporting women's rights. She declares that Sasdmok Princessgives the impression
that honor killing is happening as often as aftemdeas and that families discuss the
murdering of their daughters who get in the wayawhily honor. She criticized Sasson for
collecting assumptions and prosperous lies aboab Aulture and values. Besides, Ahmad
(2009), inNot Yet Beyondthe Veil: Muslim Women in AmericapuRo Literature,reported
that Arab women in Western literature are depiasd'veiled, subjugated, indomitable in
spirit, but still in need of rescueom an enlightened West." Ahmed pointed out thase
kinds of writings referring to Sasson's trilogy asttler famous memoirs in American literature
attract American audiences and allow them "simelbarsly to sympathize with, and also to
distance themselves from, the politigabcesses that bring anti-female regimes into Being

(p,106).
6.3.1.1. Dependent Women

Women's dependency has many contexts. The trilagytlwo types of dependencies:
dependency on men and dependency on the Westaorssdn a country that still chanted
patriarchy like Saudi Arabia, women are dependenmen; fathers, brothers, and husbands.
Whatever women want to do in their life, they ndselpermission of a male guardian. Women
cannot travel alone or make choices over their @gyuor other life choices; they are also
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financially dependent. The Arabic Muslim societag#s man as a guardian for the women,
provider, protector, and supporter. However, manthsir power to control and harm women.
The trilogy depicted how Arab women are considgmegerties who moved from their fathers'
ownership to their husbands. For instance, 12 y&aage is wed to a man five times older than
her without her permission. Moreover, young virgins are transported from neighboring
countries for marriages that last a few horror teglihus, women are victims of men's physical

oppression.

In a note for her second trilogy book, Sasson difigates the treatment of women in
some Arab countries like Algeria, Tunisia, Qataemén, Bahrain, and other Arab countries
(Sasson, 1995, p. 12-25). For instance, the tredtofavomen in Yemen was, "Tragically, the
women of Yemen face violence and discriminatiothiir lives. Women are not free to choose
their husbands; in many cases, girls as younggis gears old are married against their will.”
For gaining her freedom and freedom for all womeher country, Sultana was happy about
the changing of events upon the coming of the Acaeritroops to Saudi Arabia. In her
opinion, the American presence in her countryspark of life for the Saudi feminists' dreams

(Sasson, 1992, p. 270).
6.3.1.2. Chained Women

Sultana criticizes the family system in the Arabldhat considers males as superior
and thatthe head of the family has given them the powersubjugate. The female is
considered shameful, for she might bring dishondhé family. Family and kinship in Arabic

society arecrucial for Arab people, and loyalty and honor esgnt family reputation.

The preference for male over female children wasstom in Arabic culture before the
coming of Islam. In the age of ignorance, femalesaenburied alive for fear of the shame they
might bring to the family. With the advent of Islathis custom was banned, and women's

position was elevated and protected against allentocustoms. Still, some practices of
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eljahiliya (age of ignorance) persist in some societies.

In the trilogy, Sultana, as a wealthy royal, hasieyoand family influence, and no other
man could threaten or harm her; however, the tlueaies from inside the family. Her father
and brother threatened her life and, to a certeieng, her husband Kareem, who was engaged

in alcoholism and prostitution.
6.3.1.3. Rebellious Women

Sultana and her daughters in the trilogy are remtesl as rebels against all
sources of oppression and patriarchy. Sultana @splesr family members who subordinate
women at an early age, starting from her fathesthar, and husband, Kareem. Sultana vows
to challengeall men. Sultana and her sisters form a circleregany wicked man who takes
advantage of womerPrincessSultana's rebellion is against the corrupted impletation
of Islamic rules in society that protect royals asldse friends engaged in law-breaking.
Sultana reports many incidents, among them thg stdner brother-in-law Muneer who was
engaged in transporting alcohol to the kingdom. &armwent unpunished by the ministerial
committee becausBultana's father and other princes downplayed ticedeént as foolish
behavior by a young prince influenced by the West.the contrary, Muneer regained his
business and was sent to a new city with a nesinbas and granted considerable rewards

from the government, and he wed a young girl, aadhlippiness increased.

In Princess Sultana's DaughterSultana recalls other stories of law violatioki&n in
Saudi Arabia, such as Aicha's father, Maha's friemgaged in the marriage of pleasure were
not accused by government law because “no leghbatit would deny a man the right to such
an arrangement.” Trafficking in sex was consideaedhan business. Moreover, Sultana's
cousin Feddal was not accused of exploiting girtgight from many countries as harem. The
trilogy, in general, discusses many stories ofifprenales and females whom Saudi people

mistreated because the law in Saudi Arabia hagmagion for protecting foreign rights.
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Furthermore, there are many contradictions abautdlamic faith in the trilogy. At the
beginning of Princess, Sultana blames the custodraditions of her country for women's
plight, "it is wrong, however, to blame our Muslimth for the lowly position of women in
our society [...], our Prophet Muhammad taught oritydkess and fairness toward those of
my sex" (Sasson, 1992, p. 28), Then contradictsnvoeds by stating that, "The Koran does
state that women are secondary to men, much isaime way the bible authorizes men over
women" (Sasson, 1992, p. 28). This quote indicttasboth Islam and Christianity consider
women inferior to men. Indeed, religion as a thteatvomen's liberty is the basic tenet of
Western feminism. Therefore, the Sharia Law wa®rpreted as being cruel to Arab
women. Sultanacontradictsthe punishment of Princess Mashaal, who was meddéor
adultery. Moreover, the death of Mashaal angeredudrid's public opinion, mainly after the
British film: Death of Princesswhich generated more hostility and cruelty to Amatd
Islamic Sharia Law. IfPrincess Sultana's Circlé&ultana argues that her cousin Mashaal was
killed for 'unsanctioned love." The word unsanatidriove was used instead of adultery to
polish the crime of adultery and accused Muslim$iafor killings that were an aberration
that rarely happened. Indeed, Islam does not telexdultery; the punishment is stoning to

death. However, many conditions regulate its appba.

Furthermore, Sultana finds refuge from the failtioe support deprived women in
alcoholic drinks prohibited in Islam and Saudi Aebsociety, mainly known for its strict
Sharia Law enforcement. Thus, Sultana's consumpmifoalcohol leads her to violate the
sanctity of the holy month of Ramadan. She repatttatl she could not abide by the fasting
requirements since childhood. Another transgressioreligion is the misstatement of the
veil, and hijab,which cannotbelong to a Muslim woman. Veiling to a Muslim womigna
symbol of heritage, ethnic pride, identity, and aam of protecting their modesty according

to cultural requirements, yet for non-Muslim womee veil symbolizes repression and
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discrimination.

Sultana expressed her veiling experience as a tttapd danger. Besides, she
considered the veil a way to prevent her from geée blue sky. She asserts, "My heart
plunged to my stomach when | realized that, froat thoment, outside my own home, | would
not experiencdife as it is in all its colors. The world sudderdsgemed a dull place" (Sasson,
1992, p.111). Likewise, Sultana's daughter Mahaa@mirer of Western culture, develops
hate for the veil upon the coming of Western jolist® who undertook the plight of Arab

women as an agenda for human rights.

Sultana states,

When our veiled plight piqued the curiosity of

numerous foreign journalists, many educated women
of my land began to plan for the day when they
could burn their veils, discard their heavy black

abayas, and steer their wheels on automobiles.
(p.570- 571)

The literature has differently interpreted theicisin of Islamic Sharia in Sasson’s
trilogy. First, critics with Islamic backgroundsddifferentiated between Islam as a religion
and theArabic culture and traditions. They differentiatetleen Islam which has elevated
Muslim women's position and status in society, and sonabidrtraditions and customs that
oppress Arab Muslim women. For instance, Sifand82@escribes how customs dating back
to thepre-Islamic era still perform in Saudi Arabia, [jkemale genital mutilation, temporary
marriage (mut'ah), and thoughtless divorce, bygiie valid law of divorce in Islam. These
practices, according to Sifana, are influencedudyuce and not by religion. She explains that,

Although the men use Islamic teachings as the hasiBeir treatment towards women,

[...] Arabian life describes that trewncept of honor
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and shame gives different treatment towards men
and women. The women often get sufferings and
pain caused by men's authority. On the contrary,
men often gebenefits from treating them arbitrarily.
This culture becomes the main trigger for women
to struggle for their rights in lifecontinuously.
Thus, the ways of treating Arab women described
above are not implementing the rules based on
Islamic teachings but it is influences of the

culture. (p.24)

Second, critics with non-Islamic backgrounds bldst&m and Sharia Law for women's
oppression. Thakur (2018) describes how the Shamva in Saudi Arabia has transformed
women into tools in men's hands; he argues thatesthe Sharia Law is an unchallenged
constitution run by Allah and Islam, women are degat of their fundamental human rights
and are considered as silenced sexual objectsmu&rumen's control.” Therefore, Thakur's
understanding of Sharia Law is based on his iné¢aion of the trilogy. However, in her
Forward words, Jean Sasson keeps reminding retadrshe knows the difference between
Arabic 'primitive culture' and Islamic religion arldat her aim is not to demean the Islamic

religion. Nevertheless, the novels' incidents amedrpretations read the opposite.
6.3.1.4. The Representation of Arab Muslim Men

The hadith of Prophet Mohamed (Peace and blesgngpbn him), "There is no one
among you whose sitting place is not written by Gudhether in fire or paradise,” is
not fully understood by Sultana. She noted, "Tlatalism creates a dignified resignation
to life's hardships for my life, and | cannot adctpe tragic lives lived by so many Saudi
women as the preordained will of Allah." Howevemphet Mohamed (Peace and blessing be
upon him) asks the Sahaba and all Muslims not tp o® good and evil that Allah

predestined. Instead, they should do what theycaramanded to do and refrain from
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what they are forbiddemdeed, paradise and hell are attained by peapéeds.

The male characters in these novels interpret Rtisgphadith according to their whims.
Ali, Sultana’s brother and the father of Munira faded his daughter to marry his friend Hadi
as the preordained will of Allah. Hadi is "a pusel g as Sultana describes him; Sultana had
known Hadi since childhood; she came close to Hading their trip to Cairo. At that time,
Hadi was a student of religion in an institute ttnained Mutawas men (men of religion) to be
part of Promoting Virtue and Preventing CommitteeeV Hadi hated all women in the
World; to him, women are on earth for three purposes:léase the men sexually, serve

them, and bear their children. Hadi’'s thoughtsespnt how Arab men think about women.

Hadi in Arabic means someone who guides peoplén¢ostraight path; it is one of
Allah's ninety-nine names. In the text, Hadi isymbBol of an ironic man of religion; instead
ofacting as a guide and example, he tragicallysgeesses all religious taboos. His wives
secretly named him “Satan’s most favored son.” Adicw to Sultana, Hadi represents the
hypocrisy of religious committee members who udigion to satisfy their desires. To save
her niece, Sultana tried to convince her husbanedfa and her brothers-in-law to discuss
it with herbrother Ali. However, Ali cynically mised the Prophet Mohamed's (Peace and
blessing beupon him) about the girl's silence as an indicattbrmarriage approval. Ali
asked,

Munira, child, the man Hadi has asked that you
become an adored wife. You are aware of his
friendship with this family and his ability to prale

for you and any children you might have. Therefore,
| have sought permission from the Almighty God to

give you in wedlock to Hadi. Tell me now, Munira,

if you approve. (p.989)

This quotation illustrates how the heartless fa#ercontrols his daughter and all the
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women in his household using Allah’s and Propheh&uoed's words. After he expresses the
closure and friendship of Hadi, the future husbahilunira, to the family and his wealth, and

how God permits the arrangement, he finally asksdaughter's opinion. Furthermore, he
considered his daughter's silence as approval ofiaga. Therefore, based on Prophet
Mohamed, Peace and blessing be upon him haditht &®waughter Fatima's wedding to

Imam Ali. May Allah be pleased with them. Howevére two cases of marriage are not
identical. For Fatima accepted the marriage andtivad to say. Her modesty was interpreted

as approval.

The images of Arab men “as wild, cruel, savagelaorenous, in greater or lesser in
degrees” (Suleiman, 1989, p.257-258) never chanfee.themes of sex and violence have
been related to Arabs since ancient explorers emntlers to the Middle East. This bleaker

image had been transmitted from Western Europgaorteeand early journeys.

For instance, in the third novel, Sultana explaitfeat Aisha's father did not desire to
take full responsibility for supporting four legatives and their children permanently.
Therefore, he preferred temporary marriages withinal girls brought from the impoverished
families of nearby countries such as Yemen, Joraadg Bahrain to satisfy his sole pleasure of
sex. Moreover, he justified his transgressions WithQuranic versesAhd you are allowed to
seek out wives with your wealth indecorous condudtnot in fornication, but give them their

reward for what you have enjoyed of them in keepiitly your promise.” (4:24)

Since no man is to be blamed for his businessill,”8b legal authority would deny a
man the right to such an arrangement.” Aisha’s mgtthe only legal wife of her father, a
religious lady, was engaged in a never-ending despith her husband over the advantages he
took of the ‘a little-used Arab custom called mutsisha's mother complained about her
husband's desperate deed to his family; howeverfattily can alter nothing to convict their
son of the immoral act. Their advice was to prayHer husband's soul. Aisha sometimes
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befriended these young girls, her father's temponéves, and shared their horror stories with

Maha. Among the horror stories was the story ofriee

Omar's story reflects the past, the hardship ol Immén and women, slavery, and the
harem. Omar, the eunuch Sultana saved from herrcéaslel's paradise palace, had brought
all the hardship he endured to memory. Omar, winoecitom Sudan, unfolded his horrifying
story to Sultana and Kareem. After being kidnapedhfhis tribe at seven years of age, his
castration by kidnappers, and his trip to Turkewtok for a Turkish trader who brought him

to Mecca, he passed away, leaving Omar in Mecca.

In Mecca, Omar was given to Fadel's father, whéikerhis son, had treated him fairly.
Omar's lifelong mission was the protection of hisasters' women. Reacting to the
horrifyingstories of Omar's castration, Kareem @aspoudly, “Surely, Allah’s word was
mocked by those men and their cruel actions!” Kiawrsewords reflect how those engaged
in castrating males had violated Islamic teachifige author reported that in Islam, the
castration of men was forbidden but owning thosstrated, known as the eunuch, as
enslaved people were not prohibited in Islam, "@ithh the Islamic faith forbids
Muslims to castrate young boys themselves, Mushmse not forbidden from owning

eunuchs as slaves."

The word slave is different from nation to nati@lgves or eunuchs who lived during
the Ottoman empire under Muslim rulers were treaiéérently. Brookes, in his bookThe
Concubine, the Princess, and the Teacher: Voiaas the Ottoman Haremeported that the
harem and eunuch in the Ottoman empire, althougisidered slaves, accumulated an

immense fortune and many titles in Ottoman court.

In the same way, the harem is perceived as a niysseworld by both the East and the
West for its privacy. The word harem carries thenmmeg of 'forbidden, sacred, prohibited, in

its origin in the Arabic language. Therefore, therevslave in English does not serve historians
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to convey harems and eunuch real estate in then@tteempire. The word slave in English
displays an image of a person without power, one istentirely subservient to a dominating

influence; however, harem and eunuch,

[...] in the Ottoman case, this purchased
individual, if male, could serve as chief aide he t
head of state, accumulate a viastune, and oversee

a range of influential foundations. Ministers,
generals, and wealthy men curried his favor.
Alternatively, as our schoolteacher makes clear, if
female, shemight similarly manage a complex
organization at the center of state power,
accumulate riches, and supervise her retinue of
servants. Unhappily, however, unlike Turkish, the
English language lacks words that connote this
status as owned indeed by master or mistress, yet
wielding  power, overseeing  wealth, and
commanding respect. Hence, we are left with the
unsatisfactory wordlave (p. 6)

6.3.1.5. Third-World Difference
Mohanty argues that the Western feminists writibgu ‘other’ women use the term

‘Third World woman’ as a monolithic subject for theanalysis regardless of the
differences and complexities between women of aifie countries. Through the
production of the 'Third World difference' that Matty defines as,

[...] a stable, ahistorical something that oppresses

most if not all the women in these countries.

Furthermore, it is in thgroduction of this "third

World Difference” that Western feminisms

appropriate  and ‘colonize’ the fundamental

complexities and conflicts which characterize the

lives of women of different classes, religions,
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cultures, races, and castes in these countrie3)(p.6
In the texts, Sultana generalizes women's physasahults, male domination, and
religious restrictions in other parts of the Wolike Afghanistan, Pakistan, Kuwait, Yemen,
and Egypt. This overgeneralization of women's sgirshows women's universality regardless

of their race, location, or culture.

Thus, the assumption that all women of the workl athomogeneous group with the
same struggle regardless of their classes, histaridtures, races, ideologies, and religions is
false. Relating Saudi Arabian women to Yemeni, fal@an, Afghani, and Pakistani women
as if all these women formed a sizeable coherentmis refuted by most critics and feminists

like Nawal Elssadawi, Gayatri Spivak, Chandra Mdfaand others.

As indicated earlier in the literature, there iditherence between first-world feminists
and third-world feminists. More precisely, betwewhite Western feminism and Islamic
feminism. Western feminism is based on Westerneglthoughts, and ideologies that differ
from Islam and Arab culture. For instance, Westimminists attacking religion in their
movement is a sore subject among Arab Muslim festsniMuslim women see Islam's
teaching as their best friend and supporter rdtier enemy as the Western feminists do. The

Quran’s directive embodies the ideal Muslim womemimo encourage, not denounce.

The distinctions and comparisons are made bas#teqrivileged Western women, who
are considered a norm and referent for third-wavismen. In the texts, Sultana admires
Western women's life and freedom compared to heerable life as a royal. In her quest for
women's rights and breaking the chains of opprassia patriarchy, Sultana seeks to adopt
different Western norms for Muslim women and rethm in the Islamic and Arabic cultures.
The pleasure Sultana finds in the U.S liberty arddom of women revealing their bodies and
not wearing veils and abayas serves the Westenilogh of "the veil is an oppression to

Muslim women." This same discourse represents thst®¥vh feminist ideology that fighting
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for women's rights starts with opposing all formi®ppression including the Islamic dress.

Moreover, the author represented Third-World wontlerough Sultana Al Saud's
character as family-oriented, sexually constrainegducated, ignorant, poor, and controlled
by traditions, religions, and customs. Whereas ititpy self-represents herself and Western
women as liberated, educated, modern women who gamtrol over their bodies and
sexualities and are free to make life decisions afay,1984). Therefore, the dichotomy
between liberated Western women versus oppresssadrBavomen brings back the discourse
of civilized West and uncivilized 'Other,’ the caned the periphery, the West's superiority over

the 'Other' detailed in the works of oriental wiste
6.3.1.6. Representation Versus Discursive-Self Reggentation

As a Western feminist, Sasson represents a thirthwiab Muslim woman from her
positionality as the norm and reverent for Arab veoniraking the Western values and liberated
women in the West as an example compared to tlvaltsd oppressed Arab Muslim women
reflects the ideology of power unrevealed cleany Hisplayed in the difference between
Western civilized and Eastern uncivilized and n¥g¢elstern savings. In the trilogy, Sasson
declares that Sultana elects her as a representdtiier voice and all Arab woman in her
country; however, what might strike us about thi®dy is Sasson's way of renouncing any
direct representation of her views. As the autBaisson narrates tleeents using her words
only but not her voice; she lets Sultana do all thlking. However, readers encounter an
overlapping of two voices, defending Islam and ckitag Sharia Law which is a parcel of

Islamic teachings.

Thus, the notion that privileges Western liberatoi progress and portrays third-world
women as victims of ignorance and religion are est&d by post-colonial feminist critics.
Plain (2007) argues in "Under Western Eyes" how sWe feminists writing about third-

world women colonize these women's historical artiical backgrounds.” Moreover, Western
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feminists cannot avoid the challenge of situatimgnselves and examining their role in such
a global economic and political framework. Moregvelain points out how many feminists

ignored the complex interconnections between &nst third-world economies and their effect
on women's lives in third-world countries. Westdeminists' scholarship on third-world

women is to be considered in the context of theehemy of Western media, publications,
novels, and books. The political effects and ingilmns of Western representations of Arab
women go beyond the feminists and the targeteceaadito a political agenda of articulating

women's rights to prove the indirect interventinrnhird-world countries.
6.3.1.7. Eurocentrism

Upon the coming of American troops and journalitts Saudi Arabia, Sultana
considered their presence as a hope for women f&)ifiThe American presence was going
to alter our lives in a wonderful, wonderful waySgasson, 1992, p. 273). The idea of
considering Western troops and invaders by Suléansaviors are one of the skeptical points
in Sultana's identity because no reasonable mamianovould welcome his/ her colonizers
the way Sultana did. Therefore, the notion of Eandiism and saving oppressed others brings
back the clash of civilizations Western colonizerstended to come for the sole purpose of
civilizing the East and liberating Eastern womery Be beginning of the nineteenth
century, American culture replaced tecient French and British colonizers in their noiss
in the East. In explaining how the saving of wonhas been the tendency of colonial power
throughout historySpivak (1999) has cynically put it: "White men gayibrown women
from brown men." (p. 287). This quotation explathge historical division between the
civilized West and the barbaric East.also shows Western attitudes toward oriental people

which justify their moral imperative to invade East territories to save women.

6.3.2. The Plight of Arab Muslim Women
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Many Westerners believe that Islam has produceditare of anti-Western terrorists.
Indeed, Al Qaeda and other terrorists profess tbikithe name of Islam. Around the
World, thesderrorist actions have caused a far-reaching digserto Muslims and Arab
Muslims in particular by creating a climate of fedvorse still, hundreds of thousands of
people have been killed since September 11, 20@¥emheless, these actions of fanatics
are not an accurateepresentation of Islam. The diversity of the migyoof 1 3 billion
Muslims all over the World represents the truth wbiglam, a peace-seeking religion that
condemns terrorism of any kind. The Quran makeledr. It repeatedly urges forgiveness and

restraint and warns believers riot'transgress” or become "oppressors."

The Quran says:

kills a soul unless for a soul or corruption [donie]

the land - it is as if héad slain humanity entirely.
Moreover, whoever saves one is as if he had
saved humanity entirely. Moreover, our messengers
had certainly come to them with clear proof. Smthe
indeed many of them, [even] after that, throughout

the land, were transgressors. (5: 32)

Gallup's world poll (Esposito, John L & Dalia Mogah) 2007) has discovered that in
the Middle East and Africa, government policies antions are not usually indicative of true
Muslim beliefs or the interest of mainstream Muslimfter all, the word Islam as it refers to
in Arabic word origins comes from "silm" or "salagmvhich means peace. However, the
West, particularly America, judges Muslims and iislan the actions of an extremist minority

thatdoes not necessarily representative of pious, ipragtMuslims.

The West's role regarding Arab women is often okestuWestern colonial powers
have historically shed crocodile tears over the plightMuslim women and have vilified
Islam for its role in this oppression. Neverthelassnically, in medieval times, Christian

polemicists attacked Islam for being too toleransacial and sexual matters.
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Western treatment of Arab Muslim women has beerobwfical at best. Leila Ahmed
(Ahmed, 1992), who published a study of women amtlgr in the Islamic World, called the
Western attitude "colonial feminism." According Ad\med, colonial feminism refers to the
tendency among colonial officers to champion AralusMn women's rights while
simultaneously opposing women's rights in their @eantries. Thus, the status of women in
the Arab Muslim World was used merely to denigtst@m and the region's culture. The legacy
of colonial feminism persists, yet feminism in theab World is often discredited, by
governments and by local enemies of feminism, bexduis associated with the sequels of

colonialism.
6.3.3. The Veil and Oppression

The Western feminists' misrepresentation of Aralsliuwomen's position in the Arab
Muslim World lies in their misunderstanding of Muslwomen's dress, what they call veiled
women. The word veil is so laden with a negatiezesitype. Part of the whole problem ofthe
West's focus on the veil is precisely the simpdifion that the phrase veil entails: as if there is
only one type of veil that Muslim women have evarm This is a travesty that argues the
problem of the negative stereotype. The word veknglish usually is "a covering of fragile
transparent material worn, especially by womempratect or hide the face, or as part of a hat.
" This word veil corresponds to the Arabic "nigathé veil with which women cover their

faces. As a word to convey the Islamic notion gdithiit is inadequate.

The word hijab is from the Arabic rodtdjabg" meaning to cover, conceal, and hide. It
is a complex notion encompassing both action ampargh and it can conclude covering the
face. Wearing a hijab requires lowering the gazh wie opposite sex, which also applies to
men, who must lower their gaze and cover from @eehto the knee. Over the centuries, and
in different places, how women should cover vagaesrmously on what part must cover,

which materials to use, and so on. The Quran haemalear that Allah says:
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And say to the believing women that they should
lower their gazeand guard their modesty; that they
should not display their beauty and ornaments etxcep
what must ordinarily appear. Therefore, they should
draw their veils over their bosoms and not display
their beauty except to their husbands, their father
their husbands' fathers, their sons, their husbands
sons, their brothers or their brothers' sons, oeith
sister's sons, or their women, or the enslaved lgeop
they possess, or male servants who are frée
physical needs, or small children who have no sense
of shameof sex (24: 31).

The veil has been the focus ofmmantury orientalist writers, travelers, and exeter
obsessed with what Arab Muslim women might hideimelthe veil. Therefore, the veil in
Western literature is associated with the haremtaky/, and seduction and consider a symbol
of oppression. The European subject gives reasamthéir obsession with veiled Muslim
women as civilizing, modernizing, and then libergtveiled women and oriental people from
their 'backwardness' and making them voiced. Toiigal ideology of unveiling the Oriental

other was the basis for the colonization of thertri

As a symbol of oppression, the veil is orchestratedany campaigns to champion Arab
women's rights and attack Islamic teachings. Hysieifull of savings cases; for instance, in
British-ruled Egypt, Lord Cromer attacked the MosNeiling, which he considered a symbol

of oppression for Muslim women; however, he did sigpport women and girls' education.

According to French colonial ideology in Algeriagtdestruction of the Algerian society
and its capacity for resistance relies on Algevi@men's concurrence. This political ideology
reflects how Algerian women are seen as essem#tance sources at the core of Algerian
society. The only way to destroy a society is tiglownveiling its women (Fanon, 1965).
Fanon's writings have inspired the masses in Adgari protect their identity and women.
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Veiled women also participated in the liberationAdferia. As expressed by Fanon, Egypt
Lord Cromer and the French interest in Algeriaatdacked by military troops to save Arab

women.

Similarly, Western media had criticized the Iranramolution for being reactionary in
imposing the veil on women, which is consideredastempt to deprive women of their
fundamental rights (Elsaadawi, 1980). In 1979, raddlass Iranian women veiled themselves
in support of their sisters in the working-clase doi the Westernization of Muslim women and

the rule of the Shah (Mohanty, 1984).

6.3.4. Dismantling the Veils of Western Literature

ThePrincess trilogy readgke fictional novels, the way the chapters arectired, and
the horrifying crimes committed by the males in thergtda'he Arab males are portrayed as
heartless idiots. The protagonist's ideas are udabte American feminists' views of the
things happening in her country. After analyzing thovels and other sources of Saudi
Arabian culture, | agree with most reviews' assesdrthat the author claims her novel toabe
true-life story. Nevertheless, again, it reads léefictional novel. If we comparthe
Princessedrilogy with The Forbidden Womaand other books written on the hardships faced
in the Arab world, we can immediately find diffeces in the writings. Those books of
hardships do not read like entertaining sensatioalels, they read like true stories of
women’s hardships, and their covers and blurbs @oread fiction booksThe Forbidden
Woman for instance, depicts a difficult period in thistbry of Algeria, wherdoth men and

women were victims.

Through the cover and blurbs Bfincessone can see the detailed abuses and suffering
of not only Sultana but also Arab women in genddadder an assumed identity of Sultana
and a Western mediator of her perspective, theserial novels draw the curiosity of the

international audience to the choking culture of paly Saudi Arabia but also Arab in
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general. Whether the story is authentic or an aamadgion of stories the author gathered
during staying in Saudi Arabia, this novel is fafl contradictions and stereotypes about the
Arabs and their culture. It is painfully apparematt this novel is written to depict the rooted
clash between the east and the West, what Palestiauthor Edward summed up in

Orientalism(Said, 1994)

So far, in history, the Arab land has formed a mysts space for the West with which
prejudices, stereotypes, and superstitions werecedted. Westerners see their culture to be
superior to the Arab culture. In her book In Seas€Hslamic Feminism (1998), Elizabeth
Fernea, after a visit to Saudi Arabia, noticed:that

We found that Saudi women are not all igkessive
creatures portrayedin media accounts, ghost-written
novels, and memoirs. Within thkmited spaces
available to them, many, if not most Saudi women
were taking advantage of the opportunity for
education of control of their inherited ranted wieal
(rights granted by Islamic law). They were working
to improve themselves and their families, and those
who were able gave generously to charitable preject
(as mandated by Islam). They were also investing

their capital in future development. (Fernea, 1998,
p.342)

Those ghost-written novels likegrincessmainly done in the form of championing Arab
women's rights as a means to attack Arab cultunesd@& novels contain preposterous lies
about Arab values. It gives the impression thatbAs@men are docile, passive, and silenced.
However, the majority of women in the Arab world cdwmt see their oppression as
overwhelming as portrayed by Western feminists, #rey might view women in other
cultures as less fortunate than themselves. Aramemodo not regard their world as
"disgusting” or "humiliating.” Why can we not seei@des or books from real Arab writers
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who are stable in their countries and understaant theligion and issues instead of overnight

experts who do not even understand Arabic?
6.3.5. Harem and Eunuch

The institution of the harem has long held a fastoom for both Eastern and Western
cultures due to its perceived aura of secrecy aivdgy. The term "harem," originating from
the Arabic language, carries connotations of pritibilp sacredness, and the forbidden. It is

associated with Arab culture and Islam, which hgsgx the interest of orientalist writers.

Historically, Western explorers to the Middle Eastable to access the inner workings
of the harem, relied on their imagination and siBfees to describe and understand it. This
leap of imagination gave rise to portrayals thapicted the harem as a realm of women's
sexuality, caged and inaccessible to Western méesd constructed images were often
sensationalized and served to reinforce precondenations and biases. (Lewis and Mills,
2003, p.502). Western scholarship and literatuhedeon revealing Muslim women's lives
based on this leap of imagination. In the trilogggmen are depicted as slaves who were
purchased to be playthings for men's sexuality. él@m, these constructed images cloud the

understanding of Muslimvomen's social experiences and role in Middle Eastecieties.

Regarding slavery, Sasson reported that in Islam castration of men was forbidden
but owning those castrated, known as eunuchs, asesslare not prohibited in Islam,
"Although the Islamic faith forbids Muslims to ceste young boys themselves, Muslims were
not forbidden from owning eunuchs as slaves." Nbeégss, the eunuch and harem wholived
during the Ottoman empire under Muslim rulers wesated differently. Brookes, in his book:
The Concubine, the Princess, and the Teacher: ¥drocen the Ottoman Haremeported that
the word slave is not the correct word for addreskiarem and eunuch in the Ottoman empire,
who, although considered enslaved people, accuetltat immense fortune and many titles

in Ottoman court.
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6.4. Limitations of the Study

This study acknowledged several limitations dué&galesign. First, the study focused
only on scholarship and literature written in Esbliby Arab and foreign scholars.
Therefore, the literature in the Arabic Languageuwtlihe representation of Arab women is
not covered in this study. Second, this study fedusn Jean Sasson's works; the analysis of
the works concerning post-colonial feminism studiepresented my understanding and
perspective. Third, it is essential to note thaeezching the representation of Arab Muslim
women in Western literature requires an extensimalyais of works written by both
insiders and outsiders to analyze and compare hal Kluslim women are perceived in the

literature.
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The representation of Arab Muslim women in Westi#enature has been a long-lasting
themethat attracts Orientals, Western/non-Western festsniand Western and non-Western

readers throughout history. This study aimed tdyaeaJean

Sasson’s trilogy:Princess Princess Sultana's Daughterand Princess Sultana’s Circlas
feminist works to test whether non-fiction enablssto have a deeper understanding of the

situation of Arab Muslim women is simultaneouslyetenined by religion or culture.

This study undertook an analytic method by drawanga framework thgbositions the
representation of Arab Muslim women at the cenfecutural and post-colonidieminist
theories of representation, culture, and religibhe results revealed that these novels are
filled with contradictions and stereotypes aboual®AMuslim people and culture. They read
more like fictional novels in the way the chaptare structured and the horrifying crimes
committed by males in the story. All give the imgsi®n that women in the Arab world are
docile, passive, and silenced. The results alsmated that Sasson represents a third-world
Arab Muslim woman from her positionality as the moand reverent for this woman. She is
taking the Western values and liberated womenentest as an example compared to the so-
called oppressed Arab Muslim women, which refléfaésideology of power unrevealed clearly
but displayed in the differendetween Western civilized and Eastern uncivilized the need

for Western savings.

This study concluded that Sasson's trilogy givdaramore detailed image of Arab
Muslim women's position to Western readers, whogndelating women's plight to Islam as
a religion. This latter has an obscure image ddtiagk to the first orientalist, explorers, and
travelers to the East and their stories of theediffit beliefs and the glamorous lives of the

harem. However, novels and books about women'sshgrsl do not read like entertaining
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sensational novels, they read like true storiesavtiships faced by women, and their covers
and blurbs do not read fiction books. Through thvec and blurbs dPrincesgrilogy, one can
see the detailed abuses and suffering of Sultach&eab women in general. Under an assumed
identity of Sultana and a Western mediator of respective, the trilogy draws the curiosity
of the international audience to the choking celtaf not only Saudi Arabia but also Arab
countries. Whether the story is authentic or rathetaycation of stories, the author gathered
during her staying in Saudi Arabia, and these reoae full of contradictions and stereotypes
about the Arabs and their culture. It is painfullgparent that these novels are written to
depictthe rooted clash between the East and the West, whanown by the Palestinian-

American author Edward Said @sientalism(Said, 1994)

So far, in history, the Arab land has formed astagous space for the West with
which prejudices, stereotypes, and superstitionse vessociated. The Westerners see their
culture to be superior to the Arab culture. In beok In Search of Islamic Feminism (1998),

Elizabeth Fernea, after a visit to Saudi Arabidiaead that:

We found that Saudi women are not all idle passive
creatures portrayed in media accounts, ghost-writte
novels, and memoirs. Within the limited spaces
available to them, many, if not most Saudi
women were taking advantage of the
opportunity for education or control of their
inherited ranted wealth (rights granted by Islamic
law). They were working to improve themselves and
their families, and those who were ab@mve
generously to charitable projects (as mandated by
Islam). They were also investing their capital in
future developmentFernea, 1998, p. 342).

Those ghost-written novels likeincessare mainly done in the form of championing

Arab women's rights to attack Arab culture. Theseets contain preposterous lies about Arab
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values. It gives the impression that Arab womendar@le, passive, and silenced. However,
most women in the Arab World do not see their opgicn as overwhelming as portrayed
by Western feminists, and they might view womeroiher cultures as less fortundtean
themselves. Arab women do not regard their worlthasgusting” or "humiliating.” Why can
we not see articles or books from real Arab writetso are stable in their countries and
understand their religion and issues instead ofroglket experts who do not even understand
Arabic? For a better understanding and carefulysaideligion and culture in Arab Muslim
daily life, one must be an “insider” who lives hlk or her life in the Arab Muslim world and
experiences norms, traditions, historical and caktion background, religion and culture
of the Arab Muslims. As an insider, we preferrectiody the representation of Arab women
because of the West's interest in Arab Muslim ssdind culture. In using the post-colonial
perspectives, an effort was made to present thelexities and factors that might influence

the status and position of Arab Muslim women to Wesfeminists.

The colonization of third-world women that postamdkl feminists refer to in their
works is new imperialism in the form of championthgd World women's rights. This change
in the form of colonialism aims to put the third world wrdthe control of Western
powers. Arab women are part of what Western fertgntsll the "Third World." Western
feminists havemisrepresented Arab women in their works as beimgceless and
passive. Therefore, siruggle is made to shatter these misrepresensatad correct their

misunderstanding by declaring the actual statsralb Muslim women in the Arab World.

Ultimately, an Arab Muslim woman is understood tigh their religion and culture.
The attempt at Arab-bashing is not a work of literafutas instead a way to demean the
cultureand religion and raise hatred, misunderstandingjugdices, and stereotypes of other
peopleand nations. Here comes the severe need for bgdtiia gap between Western

feminists and third-world feminists. This bridgingll assess the women of the world to
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reach areconciliation that can bring women of the worldhether first, second, or third to

a better status and to enjoy the best of all worlds
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